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A COMPARATIVE STUDY OF THIRD ORDER RULES 


E study here presented is based on the rules and manuals of 
the different Third Orders as far as they were available at the 
time of writing (March, 1941). Included are the Third Orders of 
the Augustinians, Benedictines, Carmelites, Dominicans, Franciscans, 
Norbertines, Servites and Trinitarians. It was impossible for the 
writer to obtain complete rules and manuals of the three last men- 
tioned but more or less descriptive material was used. Because of the 
disturbed conditions in Europe no information whatever.could be 
obtained about the Minims; but since they are not corporatively 
represented in America, this lack does not detract from the value 
of this study. 

Although the wording and length of the several rules differ con- 
siderably, the newly reformed rules are substantially the same as that 
of Saint Francis, which seems to have served as a pattern for 
all others. 


It may be remarked here that the Benedictines do not use the 
name Tertiaries, but Oblates. However, since there is only a differ- 
ence in name and perhaps in organization which does not change the 
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essence of the institute, the Oblates are equivalent to Tertiaries as 
defined by canon law. The same may apply to the Norbertines. 

The various rules also differ a little in arrangement. The rule 
of Saint Francis is distributed into three chapters, each with num- 
bered paragraphs. It will be quoted thus: F, I, 1, meaning Franciscan 
Rule, chapter 1, paragraph 1. The other rules on hand, except the 
Augustinian, are consecutively numbered throughout and will be 
quoted by the initial A, B, C, D, N, S, or T, with the number of the 
paragraph following. For example: D, 38, meaning Dominican Rule, 
paragraph 38. The first Tertiary rule to be modernized was that of 
Saint Francis in 1883, all the others more than forty years later. But 
the nature of all of them remained the same. 

The difference in the length of the rules is caused mostly by the 
insertion of general canonical regulations and ascetical explanations 
or exhortations. These are not taken into consideration in the fol- 
lowing comparison, unless they are of special interest. 

The object of this investigation is to offer evidence that all the 
Third Orders are equally well suited for the necessary spiritualization 
of mankind and for the re-spiritualization of Catholics in particular. 
Tertiarism, therefore, is to be promoted zealously by all religious 
orders under whose jurisdiction a Third Order has been placed by 
the Church. There is no other institution in the Church that gives so 
much promise of spiritual success. 

It is true, a small group of intensely religious-minded people can 
do more than a larger group of mediocre virtue; but it is equally 
true that a large group of the right kind of people can do more than 
a small one. Moreover, small active groups are always selected, and 
are more easily chosen from a select circle than from the general 
public. Finally, mediocre groups need not be without influence. 
Besides taking care of themselves, they certainly have contacts with 
others in proportion to their numbers. In this Tertiarism differs 
from monastic orders. 

As a basis for comparison, the Franciscan rule, being the first 
one to be reformed, the most widely accepted, and apparently the 
model for later reforms, has been chosen. Its compactness makes it 
ideal for this purpose. Similarities and noteworthy differences will 
be pointed out, and, if necessary, also explained. The three headings 
of the Franciscan rule will provide a logical division. 
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Naturally, the age and history of a particular order does not 
contribute anything to the spirituality of the professed, and for this 
reason historical and similar questions are not considered here. 
The only thing that counts just now is Tertiarism as it is today. 

The majority of orders having Tertiaries also have an arch- 
confraternity similar to that of the Cord of Saint Francis, and all of 
them have an extensive list of indulgences and privileges. To these 
things the comparison does not extend. Moreover, differences in these 
matters are but accidental. 


The official publications used in this survey are: 


1. The rule of the Third Order of St. Francis, as approved at present, 
and found in all manuals of recent date. We shall quote the official translation. 


2. Manual of the Augustinian Tertiaries and the Archconfraternity of the 
Cincture, by the Most Rev. Eustasius Estaban, O. S. A., D. D. (Good Counsel 
Press, Philadelphia, Pa., 1938. 388 pp.) In this excellent manual, the rule 
is not divided into consecutively numbered paragraphs, but into chapters, 


sections, and paragraphs, indicated respectively by large and small Roman 
and by Arabic numerals. 

3. Manual for the Oblates of St. Benedict, by the Right Rev. Alcuin 
Deutsch, O.S.B. (St. John’s Abbey Press, Collegeville, Minn., 1937. 
341 pp.) 

4. Manual for Carmelite Tertiaries, compiled by Stephen J. McDonald, 
O. Carm. (The Carmelite Press, 6413 Dante Avenue, Chicago, Ill., 1935. 
203 pp.) 

5. The Third Order of St. Dominic: Rule with Comments. (Published 
by National Headquarters, 141 East 61st Street, New York, N. Y., 1932. 
46 pp.) 

6. Life in the Order of the Most Blessed Trinity. (Published at 4811 
Germantown Avenue, Philadelphia, Pa.) A pamphlet of 84 pages, the 
second half of which deals with the Third Order. A comprehensive manual 
for these Tertiaries will appear in the near future. 


7. The Third Order of St. Norbert. (Published by the Abbey Press, 
West De Pere, Wis., 1933.) A booklet of 22 pages, containing short ex- 
tracts of the rule. 

8. The Third Order of Servites. (Published at 3121 Jackson Boulevard, 
Chicago, Ill.) A six-page leaflet, summarizing obligations and benefits. 
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RECEPTION, NOVITIATE, AND PROFESSION 


F, I, 1: “Only those may be received as members who have 
completed their fourteenth year, and are of good character, peace- 
loving, and above all of tried fidelity in the practice of the Catholic 
Faith and in loyalty to the Roman Church and the Apostolic See.” 

Practically the same requirements are found in B, 4 and 20; 
C, 3; D, 8; A, V; and N, 12, except as to the age of admission. 
This age is as follows: in F and A it is 14; in B and N it is 15; 
in D and C it is 18. In T and S the minimum age is not given, but 
will undoubtedly appear in the new manuals which are in prepara- 
tion. As an additional requirement, C, N, and S add a special devo- 
tion to Mary. 


F, I, 2: “Married women may not be received without the hus- 
band’s knowledge and consent unless their confessor judges other- 
wise.” 

A has the same regulation, and D extends it to husband and 
wife. The other rules do not mention this. 


F, I, 3: “The members shall wear the small scapular and the 
cord as prescribed; if they do not, they deprive themselves of the 
rights and privileges of the Order.” 

All rules prescribe the wearing of the insignia of the order. 
Some permit the wearing of the large habit under certain conditions 
and its use as a shroud. As a rule, it is forbidden to wear the large 
habit publicly. A, B, C, D, S, all require the wearing of the habit 
or its lawful substitute (scapular, cord, medal, etc.) as a necessary 
condition for enjoying the benefits and privileges of the order. 


F, I, 4: “All who enter the Order must pass the first year in pro- 
bation; then they shall duly make their profession upon the Rule of 
the Order, pledging themselves to observe the Commandments of 
God and of the Church, and to render satisfaction if they have failed 
‘ against their profession.” 

A year, or a year and a day, after which the profession follows, 
is required by all Third Orders. A, C, and D make the admission 
to profession contingent on the consent of the majority of the council 
of the fraternity. Another provision is found in D; namely, that under 
certain circumstances the time for probation may be shortened. 
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All Tertiaries make a profession of their rule, which includes, 
at least in general, the observance of the Commandments. B ex- 
presses this beautifully in the ritual. 

The rendering of satisfaction for not keeping the rule is an obliga- 
tion enjoined by all the rules examined. 

The majority of rules state that a register of professions must 


be kept. 


Thus the first part of our comparison clearly indicates that the 
differences encountered are caused by the insertion or omission of 
regulations already found in canon law or ecclesiastical ordinances 
to be observed by all. There is no substantial difference in the part 
so far examined. 


RULE OF LIFE 


The second part of our comparison, dealing with personal 
asceticism and moral perfection, naturally offers the greatest number 
of variations. But these are only apparent differences. The part of 


the rule captioned by F as “Rule of Life,” is called by A “Obliga- 
tions,” by B “The Oblates and the Oblation,” by C “Personal Rule 
of Life.” In D it comprises chapters VI to XIII inclusively, with 
various sub-headings. But all the variations found do not constitute a 
substantial difference. For the present it will suffice to indicate what 
is expressly demanded by the Third Orders on the basis of the 
Franciscan rule. Later some outstanding features may be added. 


F, II, 1: “In all things let the members of the Third Order avoid 
extremes of cost and style, observing the golden mean suited to each 
one’s station in life.” 


D, 17 has: “The attire of Tertiaries should be according to ap- 
proved custom and age... worldly vanity should be shunned.” A, 
IV; B, 12; and C, 10 all demand the renunciation of pomps and 
vanities. C is practically the same as F. 


F, II, 2: “Let them with the utmost caution keep away from 
dances and shows which savor of license, as well as from all forms 
dissipation.” 

The same regulation about dances and shows is found in C, 29; 
D, 38; and N, 4. Among the dissipations expressly listed are: D, 
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visiting places of worldly amusement and worldly banquets. N, scan- 
dalous parties, while B, 12, simply requires that Oblates be not 
worldly-minded. A declares: “They should be lovers of sobriety and 


moderation.” 


F, II, 3: “Let them be temperate in eating and drinking, and de- 
voutly say grace before and after meals.” 


F, Il, 4: “They shall fast on the Vigil of the Immaculate Concep- 
tion and on that of Saint Francis; they are to be highly commended 
who, according to the original Rule of the Tertiaries, also either fast 
on Fridays or abstain from flesh meats on Wednesdays.” 

There is but little difference in the various rules regarding temper- 
ance. It is inculcated by all in one way or the other. Some require 
the recitation of the daily prayers, which includes the table prayers. 

Greater variety is found with regard to fast and abstinence. 
B, 16 and N, 8 simply prescribe the observance of the laws of the 
Church in this matter. D, 37; C, 28; and A, V, recommend a number 


of days of fast and abstinence, especially the vigils of high feast 
days of the order. The number of such days, prescribed or recom- 
mended, is not the same in all rules. 


F, II, 5: “They shall approach the Sacraments of Penance and 
of the Holy Eucharist every month.” 


Practically all rules revised after the appearance of the decree 
on frequent Communion require or recommend more. A, IV recom- 
mends daily Communion to all who find it possible. B, 34 states: 
“Oblates should receive Communion frequently, even daily, upon the 
advice of the confessor.” C, 24 prescribes that Tertiaries should re- 
ceive holy Communion at least once a month and also on the higher 
feast days of the Church and of the order, and recommends frequent 
and daily Communion. D, 32 requires the reception of the Sacra- 
ments at least twice a month, but more is recommended. N, 5 re- 
quires this once a month and on four high feast days. The manuals 
of S and T say nothing about this matter. 


F, II, 6: ““Tertiaries among the clergy, since they recite the Divine 
Office daily, shall be under no further obligation in this regard. Lay 
members who recite neither Canonical Hours, nor the Little Office 
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of the Blessed Virgin Mary, shall say daily twelve Our Fathers, Hail 
Marys, and Glorys, unless they are prevented by ill health.” 


There is great variety in regard to the prayers to be said by those 
who do not recite the Breviary or the Little Office. A, IV requires 
the daily recitation of the Crown of Our Lady of Consolation con- 
sisting of 13 Our Fathers and Hail Marys, concluded by the prayer 
Hail Holy Queen or 5 Hail Marys instead. B, 29 and 30 require 
that in addition to the morning offering the Oblates recite 5 decades 
of the Rosary for which the director may substitute shorter prayers. 
C, 21 enjoins the daily recital of 25 Our Fathers and Hail Marys. D, 
28 states that Tertiaries should say 77 Our Fathers and Hail Marys, 
or the entire Rosary, and if they are hindered, 5 decades will suffice, 
while clerics saying the Breviary or Little Office are to add the 
responsory O spem miram. N, 7 prescribes 5 decades of the Rosary 
or the Credo, Our Father, and Hail Mary, to which a short ejacula- 
tion is to be added seven times. S prescribes 7 Our Fathers, Hail 
Marys, and Glorys. T does not mention obligatory prayers, at least 


in the manual at hand. Nearly all rules add some special devotion 


or mental prayer, which are not expressly enjoined by the Fran- 
ciscan rule. 


F, Il, 7: “Let those who are entitled to make a last will and 
testament, do so in good time.” 

The making of a will is not expressly mentioned in any other 
of the rules under examination. However, the spirit of poverty and 
the virtue of generosity to the poor and pious causes in general is 
inculcated by all rules. 


F, II, 8: “In their daily life let them strive to lead others by good 
example and to promote practices of piety and good works. Let them 
not allow books or publications which are a menace to virtue, to be 
brought into their homes, or to be read by those under their care.” 

All other rules, not content with stating simple principles, en- 
large especially upon this paragraph. Practically everything of an 
ascetical nature and of some importance and interest might be found 
in a symposium. To give the reader some idea of the relation of other 
rules to the Franciscan rule, it is necessary to subdivide the matter 
contained in the paragraph quoted. 
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Good example. A, III requires good example to others, and A, IV 
cautions against giving offense to any one. B, 19 and 21 oblige 
Oblates to fulfill first of all the duties of their state of life with the 
utmost fidelity, and above all their family duties. C, 33 exhorts Ter- 
tiaries to be alive to every opportunity of promoting the spiritual 
welfare of others. The other rules presuppose this without stating 
it expressly. 

Piety and Good Works. C, 33 and 34 stress missionary works, 
especially those engaged in by the first order. D 39 to 43 mention 
expressly apostolic works, works of charity, etc., performed either 
privately or corporately, also rendering assistance to the pastor espe- 
cially by instructing children in religion: in short, Catholic Action. 
In regard to special devotions, there is a numerous selection of them 
in the various rules. F does not recommend or enjoin any particular 
devotion or good work but appreciates all. 

Reading. C 29 alone mentions the injunction regarding reading 
as found above. The others seem to consider this included in the 
observance of the Commandments. 

In addition, most of the rules recommend annual retreats, medi- 
tation, and spiritual reading. The principal devotions recommended 


in the various rules are generally those promoted especially by the 
first orders. 


F, II, 9: “Let them earnestly maintain the spirit of charity among 
themselves and towards others. Let them strive to heal discord 
wherever they can.” 

A, IV declares love of neighbor to be the real proof of love of 
God. N, 2 repeats the paragraph quoted from F in practically the 
same words. In the other rules the love of neighbor and peace is 
clearly implied, although they do not express it in the form of an 
injunction. 

F, II, 10: “Let them never take an oath except when necessary. 
Let them never use indecent language or vulgar jokes. Let them ex- 
amine their conscience every night whether they have offended in 
this regard; if they have, let them repent and correct their fault.” 

B, 15 says: “They shall carefully observe chastity according to 
their state in life.” A, VI demands the cultivation of Christian mod- 
esty. N, 3 reads: “Tertiaries should carefully avoid loose, vulgar, 
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and uncharitable conversation.” With regard to the daily examination 
of conscience, D, 31 and C, 25 prescribe it expressly; the other rules 
do not mention it. 


F, II, 11: “Let those who can do so, attend Mass every day. Let 
them attend the monthly meetings called by the Prefect.” 

All rules call for attendance at daily Mass and at the monthly 
meetings. B, 23 and 24 add the attendance at the Office as often as 
possible. 


F, II, 12: “Let them contribute according to their means to a 
common fund, from which the poorer members may be aided, espe- 
cially in time of sickness, or provision may be made for the dignity 
of Divine Worship.” 

None of the other rules mentions a common fund, but for the 
activities recommended there must be a treasury; e. g., C, 34 orders 
that Tertiaries provide for the poor, sick, and distressed, singly or 
corporately; and also that they be zealous in helping the parish priest. 
B, 22 states: “Oblates ...should zealously cultivate a special love 
for the liturgy. They should also take an active interest in all that 
concerns the beauty and adornment of churches, and lovingly do 
what they can to preserve and increase the splendor of divine wor- 
ship.” A, V, ii, 4 mentions a procurator as administrator or custodian 
of the funds which every fraternity should possess, but nothing is 
said about the method of accumulating such a fund. A, V, ii, 5 and 
6 regulate the care of the poor and sick under the heading of 
“Infirmarian” and A, V, ii, 6 mentions the duties of the sacristan 
in regard to divine worship. In some way or other all rules provide 
for what is enjoined by F, II, 12. 


F, II, 13: “Let the officers either personally visit a sick member, 
or send someone to perform the services of charity. In case of serious 
illness let them remind and urge the sick person to arrange in time 
the affairs of his soul.” 

A, V, ii, 5 assigns this duty to the infirmarian. D, 44 orders the 
appointment of visitors. C, 34 and N, 10 have no specific directions 
concerning this matter. 


F, II, 14: ‘At the funeral of a deceased member the resident and 
visiting Tertiaries shall assemble and say in common five decades 
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of the Rosary for the soul of the departed. Moreover, let the priests 
at the Holy Sacrifice and the lay members, if possible, having re- 
ceived Holy Communion, pray with fervent charity for the eternal 
rest of the deceased.” 

A, V, ii, 5; C, 36; D, 45; and N, 10 have the same rule about 
attending the funeral of members. B, 39 merely states that Oblates 
may be buried in the monastic habit, since they have no special large 
habit of their own. Most probably the complete rules of the other 
Third Orders, not available to the writer at present, contain similar 
provisions. 

A greater variety is found in the suffrages for deceased members, 
but since many of the individual fraternities make additional pro- 
visions, it is neither practical nor necessary to go more into detail. 


OFFICES, VISITATION, AND THE RULE ITSELF 


This part of the Franciscan rule has six paragraphs containing 
juridical matters that are found in canon law and in all the rules 
examined. Some rules describe in greater detail the duties of officers 
and different modes of procedure, but for the Franciscan Third Order 
these matters are found in the handbooks for officers. Concerning 
the election of officers and their jurisdiction, B and N have nothing, 
except that the abbot is the head and presiding officer of the Oblates 
and of the Norbertine Tertiaries. He can and does delegate his 
powers. From this it appears that the Oblates and the Norbertine 
fraternities, although equivalents of Third Orders, are in reality not 
Third Orders because they are not juridical entities independent of 
the first orders in everything except spiritual jurisdiction and what 
this implies. For this reason, the Benedictines retain the name of 
Oblates. 

All rules, except B and N, require the formation of an officers’ 
council, and a fraternity would not be complete without it. All rules 
without exception require visitation, the correction of disobedient 
and harmful members, repeated admonitions, and eventual dis- 
missal, when warranted, by the authority indicated with con- 
sent of the officers. Finally all rules state definitely that the profes- 
sion or oblation does not oblige members to keep the rule under 
pain of sin, unless the neglect is also a transgression of the Com- 
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mandments of God or of the Church. Faculties to dispense from 
obligations of the rule in individual cases are also provided for by 
all rules. 

Concerning the list of indulgences and privileges added to the 
rules, it will suffice to note that they are all very generous, and that 
there is not much difference between them, except in regard to the 
feast days on which they are granted and the special activities and 
prayers required as conditions. 

There is one real difference in the benefits enjoyed by Tertiaries 
of the different obediences which arises, not from the rules or the 
favors granted by the Holy See, but from the size of membership 
and special affiliations. The more extensive these are, the greater is 
the participation in the prayers and good works of the order. The 
Third Order of St. Francis has at least ten times as many members 
as all other Third Orders combined. Exact statistics for all Third 
Orders are not available at present. 


CONCLUSIONS 


The summary given here has been condensed from a more ex- 
tensive survey, and is published for the purpose of calling attention 
to some conclusions that are not only informative but practical as 
well. These conclusions or corollaries are: 

1. All Third Orders are essentially the same. They all have the 
same primary objective and practically the same means to attain it. 

2. The differences are non-essential. They are age, number of 
members, history, various devotions, etc. 

3. All the pronouncements of the popes or ecclesiastical writers 
about the essence of Tertiarism, may be applied to all Third Orders 
or their equivalents. 

4. The spirit of all the Third Orders is fundamentally the same. 
All holy founders had the spirit of Christ; and the Church, which 
approved the rules and institutes, is guided by the Holy Spirit. What 
sometimes are designated as diverse spirits are in reality but different 
manifestations of one and the same spirit (I Cor. 12, 1-13).* 


*While it is true that the so-called “‘spirit’” of each religious order does not 
make one essentially different from another, still it endows each of them with some- 
thing distinctive. All religious orders, approved by the Church, are Catholic in every 
respect; the “‘spirit” of the respective founders appears to be the result of the emphasis 
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5. If we abstract from accidentals, we cannot say that one Third 
Order is better than another. A larger number of sainted members 
does not indicate a better quality of means used but of better co- 
operation on the part of individual members. All Third Orders have 
produced saints. 

6. In particular cases, however, one Third Order may be prefer- 
able to another on account of accidental matters, such as a better 
direction, more attractive fraternity activities, more lively member- 
ship, greater participation in prayers and good works by reason of 
the size of the Third Order and of the first and second orders in 


whose good works it has a share, convenience, sociability, family 
attachment, etc. 


7. Hence, all that the present writer has in his series ““The Theol- 
ogy of Tertiarism” (now appearing in Franciscan Herald and Forum, 
Chicago, and in a number of foreign language periodicals), applies 
mutatis mutandis to all Third Orders. On the combined force of 
Tertiarism, the Church places her hope for Christian reform. 


KILIAN J. HENNRICH, O. F. M. Cap. 


Our Lady of Sorrows Friary, 
New York, N. Y. 


they placed upon one or several doctrines of the Church and phases of Catholic 
asceticism and activity. Thus, Father Gemelli, in his book I] Francescanesimo, points 
out that love of God, which is the essence of all Christian perfection, is not a charac- 
teristic of Franciscan spirituality so much as the manner of love. St. Francis, he says, 
focused his love especially on the Humanity of the Son of God; and because he recog- 
nized in the Catholic Church the mystical body of Christ, Catholicity became a con- 
crete expression of his love. This positive type of love, adds Father Gemelli, of 
necessity was translated into action in the form of missionary and charitable work. 
Franciscanism or the Franciscan spirit is, of course, a rather complex thing, and one 
must digest a work like Father Felder’s Die Ideale des hl. Franziskus to understand 
all that it implies. The fact that there is something distinctive about the Third Order 
of St. Francis because of the Franciscan spirit need not be minimized. The cold, legal 
language of the rule becomes something quite different when interpreted in accordance 
with the Franciscan spirit. All of which, however, does not militate against the thesis 
of the present paper. Still, under number 6 following, we believe the spirit of the 
various religious orders should be mentioned among the accidental factors which, for 
some at least, may render one Third Order preferable to another. — Editor's Note. 





A LIST OF THE MARTYRS OF THE UNITED STATES 
ARRANGED ACCORDING TO DIOCESES 


HE meetings and the work of the Most Reverend John Mark 
Gannon’s committee, which is preparing a petition to the Holy 
See asking that a single cause of beatification and canonization be 
introduced for all of the martyrs of the United States, have awakened 
considerable interest in this country. The Catholic World of March, 
1941 (p. 745), commented: “There will be great interest among 
Catholics and other Americans in the work of Bishop Gannon’s 
committee to bring about the official recognition by the Church of 
the heroic sanctity of the early missionaries who labored in what 
is now the United States.” 

It will not be out of place, therefore, to present a complete list 
of those missionaries, and of some converts known by name, who 
suffered a violent death at the hands of enemies, pagan or apostate 
Indians in most cases. Only those are mentioned of whom it is 
historically certain that they were killed by their fellow-men in 
territory now belonging to the United States. In offering this list 
of martyrs we do not in any way wish to anticipate the judgment 
of the Church concerning their martyrdom. Some of those enumera- 
ted can hardly be styled martyrs in the strict or canonical sense; 
and if no satisfactory historical evidence of martyrdom can be found, 
their names will be eliminated. For this reason Bishop Gannon’s 
committee attempted a classification of these martyrs at its second 
meeting (Cf. the notice in the department of Franciscana, this issue) . 

From the martyrology here offered, not a few names which ap- 
peared in martyrolcgies previously submitted have been excluded. 
They are the names of those who died a natural death in the odor 
of sanctity; those who died as a result of shipwreck, exposure, hun- 
ger, hardships, and similar natural causes which were not brought 
about by the malice of men; those who were merely wounded or 
were held captive for some time; those of whose allegedly violent 
death we have no definite or reliable historical testimony. 

After the first meeting of Bishop Gannon’s committee in Janu- 
ary of this year, the Catholic newspapers of the country carried an 
article which claimed for Father John Francis Buisson de St. Cosme 
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the title of “the first North American born priest to meet death at 
the hands of the Indians,” since he was born in Canada and died 
in Louisiana in 1706. Correcting this error, The Catholic World of 
April, 1941 (p. 110), referred to a letter received from the Rev. 
Victor R. Stoner of Tucson, Ariz., which listed seven Franciscan 
missionaries, all born in Mexico, and killed by the Indians in the 
Pueblo Revolt of 1680. The official report of Father Ayeta written 
in the same year, and translated by the writer in Heroes of the Cross, 
pp. 40-43, establishes the fact that ten of these martyrs were natives 
of Mexico: at Galisteo, Father Bernal (born in Mexico City) and 
Father Vera (Mexico City) ; at Nambé, Father Torres (Teposatlan) 
and Brother Sanchez de Pro (Mexico City); at Pecuries, Father 
Rendén (Puebla); at Taos, Father Mora (Puebla) and Brother 
Pedrosa (Mexico City); at Santo Domingo, Father Montesdoca 
(Querétaro) ; at Awatobi, Father Figueroa (Mexico City); and at 
Oraibi, Father Santa Maria (Pascuaro). The last two sites of mar- 
tyrdom mentioned are in Arizona, the others in New Mexico. 

However, we need not go outside of the United States to find 
a native-born priest among our martyrs. The Franciscan, Father 
Agustin Ponze de Ledn, one of those killed in the Apalache mis- 
sions, near Tallahassee, Florida, in 1704, was born in Florida. One 
of his companions, Father Tiburcio de Osorio, was a native of Cuba. 
(Cf. Habig, Heroes of the Cross, p. 57, and Geiger, Biographical 
Dictionary of the Franciscans in Spanish Florida and Cuba.) 

We have arranged our list of martyrs according to the dioceses 
in which the sites of their martyrdom are now found; and we have 
taken special pains to establish the sites themselves as exactly as 
possible and in accordance with the best authorities. While these 
dioceses and places will take a particular interest in their respective 
martyrs, the movement which has been set on foot will, we hope, 
receive the interested attention and hearty codperation of all dio- 
ceses and all Catholics of the United States. The list of martyrs 
according to dioceses follows: 


ARCHDIOCESE OF NEW ORLEANS, LOUISIANA: 


Rev. John Francis Buisson de St. Cosme, secular priest of the Seminary of 


Quebec, near the present city of Donaldsonville, Louisiana, in De- 
cember, 1706. 
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ARCHDIOCESE OF SAN ANTONIO, TEXAS: 


Fathers Zénobe Membré and Maxim Le Clercq, Franciscans, and the 
Rev. Father Chefdeville, Sulpician, at Fort St. Louis, on the west 
side of the Garcitas River, five miles from its mouth in Lavaca Bay 
(near Port Lavaca, Calhoun Co., Texas, which has a Catholic church, 
Our Lady of the Gulf), about January 15, 1689. 

Father Francisco Xavier Silva, Franciscan, about fifteen miles east of the 
Presidio del Rio Grande and Mission San Juan Bautista (which lay 
across the river from Eagle Pass, Maverick Co., Texas), in 1749. 
There is a Catholic church, Our Lady of Refuge, at Eagle Pass. 


ARCHDIOCESE OF SANTA FE, NEW MEXICO: 


Father Juan de Ja Cruz, Franciscan, in 1544,! and Father Francisco Lopez 
and Brother Agustin Rodriguez, Franciscans, in 1582, at Puaray, also 
called Tiguex, near present Bernallilo, Sandoval Co., N. M. There 
is a church, Nuestra Sefiora de los Dolores, at Bernallilo. 

Father Juan de Santa Maria, Franciscan, at Chilili, N. M., on September 
10, 1581. Chilili is a mission attended from the church of Nuestra 
Sefiora de los Dolores at Manzano, Torrance Co., N. M. 

Father Pedro Miranda, Franciscan, on December 23, 1631, and Father 
Antonio de Mora and Brother Juan de la Pedrosa, Franciscans, on 
August 10, 1680, at the pueblo of Taos, N. M. The Taos pueblo 
is a mission attended from the church of Nuestra Sefiora de Guada- 
lupe, Taos, Taos Co., N. M2 

Father Alonso Gil de Avila, Franciscan, at Seneci, N. M., on January 
23, 1675. The mission of Seneca, in ruins, lay near Socorro, Socorro 
Co., N. M. There is a church, San Miguel, at Socorro. 

Fathers Juan Bernal, Domingo de Vera, Fernando de Velasco and Manuel 
Tinoco, at Galisteo, N. M., Franciscans. Galisteo is a mission at- 
tended from the church at Pecos. These missionaries were killed in the 
Pueblo Revolt, August 10, 1680. 

Father Juan Bautista Pio, Franciscan, at Tesuque, N. M., August 10, 
1680. The Tesuque pueblo is a mission attended from St. Francis 
Cathedral, Santa Fé, N. M. 

Father Tomas de Torres, Franciscan, at Nambé, N. M., August 10, 1680. 
The Nambé pueblo is a mission attended from the Church of the 
Holy Cross at Santa Cruz, Santa Fé Co., N. M. 


1. Though we possess no eyewitness’ account of this missionary’s martyrdom, Mota 
Padilla is quite definite in affirming it; and hence his name is included here. By 
some Father Juan de la Cruz (he is called “Father” by Mota Padilla) is regarded as 
identical with Brother Luis Descalona de Ubeda, according to Holweck erroneously, 
according to Otto Maas not without reason. However, Mendieta, Historia Eclesiastica 
Indiana, pp. 742 and 745, clearly distinguishes between them. Very probably Brother 
Luis likewise died a martyr. Bibliographical data on the authors mentioned will be 
found in Heroes of the Cross. Vide also Bandelier in American Catholic Quarterly Re- 
view, XV (1890), pp. 551-553. 

2. After the Great Pueblo Revolt of 1680, most of the Indian pueblos of New 
Mexico were reéstablished at new sites. Hence the location of the pueblos today is 
different from that which they had at the time of the martyrs. Still the new pueblos, in 
many instances at least, occupy sites near those of the old pueblos, which were the scenes 
of the martyrs’ death. 
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Father Luis de Morales and Brother Antonio Sanchez de Pro, Franciscans, 
on August 10, 1680, and Fathers Francisco Corvera and Antonio 
Moreno, Franciscans, on June 4, 1696, at San Ildefonso, N. M. San 
Ildefonso is a mission attended from the church at Santa Cruz, N. M. 

Father Matias Rendén, Franciscan, at Picuris or Picuries, N. M., Au- 
gust 10, 1680. Picuries is a mission attended from the Church of 
San Antonio at Penasco, Taos Co., N. M. 

Fathers Francisco Antonio de Lorenzana, Juan de Talaban and José de 
Montesdoca, Franciscans, at Santo Domingo, N. M., on August 10, 
1680. The pueblo of Santo Domingo is a mission attended from the 
Church of Nuestra Sefiora de Guadalupe at Pefia Blanca, Sandoval 
Co., N. M. 

Father Juan de Jesis, Franciscan, on August 10, 1680, and Father Fran- 
cisco de Jesus Maria Casafias, Franciscan, protomartyr of the Sacred 
Congregation de Propaganda Fide and of the Franciscan Apostolic Col- 
leges in the New World, on June 4 (circa), 1696, at Jemez (James), 
N. M. There is a resident priest at San Diego Church, Jemes, N. M. 

Fathers José de Arbizu and Antonio Carbonel, Franciscans, at San Cristé- 
bal, N. M., on June 4, 1696. The pueblo of San Cristébal was situ- 
ated near that of Picuries. 


DIOCESE OF ALBANY, NEW YORK: 
Stephen Tegananokoa, an Indian, in 1690, and Frances Gonannhatenha 


and Margaret Garangouas, Indians, about 1692, at Onondaga, near Au- 
riesville, N. Y. 


DIOCESE OF AMARILLO, TEXAS: 


Father Juan de Padilla, Franciscan, protomartyr of the United States, a 
day’s journey south of Quivira (the Canadian River) in the Pan- 
handle of Texas, in 1544. His death occurred not far from Amarillo, 
Texas, where a monument has been erected to his memory. 

Fathers Alonso Giraldo de Terreros and José Santiesteban, Franciscans, 
at Mission San Saba, March 16, 1758. San Saba, near Menard, Menard 
Co., Texas, is a mission attended from Mason, Texas. 


DIOCESE OF BELLEVILLE, ILLINOIS: 


Rev. Father Gaston, secular priest of the Seminary of Quebec, at the 
Cahokia mission, opposite St. Louis, Mo., in 1730. There is a resident 
priest at Holy Family Church, Cahokia, St. Clair Co., Illinois. 


DIOCESE OF CORPUS CHRISTI, TEXAS: 


Fathers Diego de la Cruz and Hernando Méndez, Dominicans, on the 
banks of the Rio Grande, probably in the diocese of Corpus Christi, 
in 1553.3 


On the same occasion, two additional Dominican missionaries, Fray Juan de Mena 
and — Juan Ferrer, died "according to C. E. Castafieda south of the Rio Grande and 
according to O’ Daniel in Texas. O’Daniel makes the claim only for the first who, he 
or, died on the banks of the Trinity River; but if this is true, then the other likewise 

died in Texas, as is evident from the account given by C. E. Castafieda. Vide Ca- 
Stafieda, Our Catholic Heritage in Texas, | chapter V; O’Daniel is the author of Do- 
minicans in Early Florida. 
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DIOCESE OF DETROIT, MICHIGAN: 


Father Constantin Delhalle, Franciscan, at Detroit, Michigan, in June, 
1706. 


DIOCESE OF GALLUP, NEW MEXICO: 


Father Francisco Letrado, Franciscan, on February 22, 1632, and Father 
Pedro Avila y Ayala, Franciscan, on October 7, 1672, at Hawikuh, 
now in ruins, near Zufii, N. M. 

Father Lucas Maldonado, Franciscan, at Acoma, N. M., on August 10, 
1680. The pueblo of Acoma is attended as a mission from St. Joseph’s 
Church, San Fidel, N. M. 

Father Juan del Val, Franciscan, at Halona (now Zufi, N. M.), on 
August 10, 1680. There is a resident missionary at St. Anthony 
Mission, Zufi, N. M. 

Father Martin de Arvide, Franciscan, in the territory of the Zipia In- 
dians, probably Moqui (Hopi) Indians, in northern Arizona, Febru- 
ary 27, 1632. 

Father Francisco Porras, Franciscan, at the Moqui village of Awatobi, 
June 28, 1633. Father José de Figueroa, Franciscan, also at Awatobi, 
on August 10, 1680. Awatobi is in ruins, but the modern St. Joseph 
Mission at Keams Canyon, Arizona, is nearby. 


Father José de Trujillo, Franciscan, at the Moqui village of Shongopovi, 
near Keams Canyon, Arizona, August 10, 1680. 

Fathers José de Espeleta and Agustin de Santa Maria, Franciscans, at 
Oraibi, near Keams Canyon, Arizona, August 10, 1680. 


DIOCESE OF GALVESTON, TEXAS: 


Brother Luis de Montesdoca, Franciscan, in eastern Texas, in 1718. His 
death occurred near one of the following two missions in eastern 
Texas: Mission Nuestra Sefiora de Guadalupe, the remains of which 
are known as the Old Stone Fort in the center of modern Nacogdo- 
ches; Mission Nuestra Sefiora de los Dolores, in ruins, at the present 
San Augustine, Texas. It is possible also that he lost his life at 
Mission San Miguel de los Adaes, which was situated at the modern 
village of Robeline, Louisiana. San Augustine today is a mission at- 
tended from Sacred Heart Church at Nacogdoches. 

Brother José Pita, Franciscan, at Carnizeria, near modern Rockdale, 
Milam Co., Texas, in 1721. Today, St. Joseph’s Church at Rockdale 
is a mission attended from St. Monica’s Church at Cameron, Milam 
Co., Texas. 

Father José Francisco Ganzabal, Franciscan, at Mission Nuestra Sefiora 
de la Candelaria, Texas, on May 11, 1752. This mission was situated 
on the south side of the.San Xavier River (now San Gabriel River), 
a little more than four miles from its junction with Arroyo de las 
Animas (now Brushy Creek), some thirteen miles west of Rock- 
dale, Texas. 

Father Antonio Diaz de Leén, Franciscan, at what is now San Augus- 
tine, Texas, on November 4, 1834. 
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DIOCESE OF MOBILE, ALABAMA: 


Father Jacques Gravier, Jesuit, at Mobile (Isle Massacre), on April 23, 
1708. 


DIOCESE OF MONTEREY-FRESNO, CALIFORNIA: 


Father Andrés Quintana, Franciscan, at Mission Santa Cruz, on October 
12, 1812. Nothing remains of Mission Santa Cruz, though a replica 
of the old mission, a chapel of smaller dimensions, stands near the 
modern church of the Holy Cross, Santa Cruz, Santa Cruz Co., Cali- 
fornia. Father Quintana was murdered at what is now the corner of 
Mora and Quintana Streets. 


DIOCESE OF NATCHEZ, MISSISSIPPI: 


Father Paul Du Poisson, Jesuit, at Natchez, Mississippi, on November 
28, 1729. 

Father Jean Souel, Jesuit, near Vicksburg, Mississippi, on December 8, 
1729. 

Father Antoine Senat, Jesuit, at Pontotoc, near Fulton, Mississippi, on 
March 25, 1736.4 

Rev. Nicholas Foucault, secular priest of the Seminary of Quebec, near 
Fort Adams, Mississippi, July, 1702. 


DIOCESE OF OMAHA, NEBRASKA: 


Father Juan Minguez, Franciscan, on the south bank of the Loup River, 
about four miles northwest of Columbus, Nebraska, eight miles from 
the confluence of the Loup and the Platte rivers, on August 12, 1720. 


DIOCESE OF PEORIA, ILLINOIS: 


Father Gabriel de la Ribourde, Franciscan, at Seneca, Illinois, September 
19, 1680. 


DIOCESE OF PORTLAND, MAINE: 


Father Sebastian Rasle, Jesuit, at what is now the town of Madison, 
Maine, on August 23, 1724. The town has a Catholic church named 
for St. Sebastian, also a monument dedicated by Bishop Fenwick 
in 1833. 


DIOCESE OF RICHMOND, VIRGINIA: 


Father Luis de Quirés and the novices Gabriel de Solis and Baptista 
Méndez, Jesuits, in the province of Ajacan, northern Virginia, near 
St. Mary’s Mission which was established on the Rappahannock River 
not far from the Falls, on February 5, 1571. 


4. With Father Sénat seven officers and thirteen soldiers were also burned to death 
by the Chickasaw. The names of the officers (for which the writer is indebted to Father 
Michael Kenny, S.J.) are: Pierre D’Artiquette, Frangois Marie Bissot de Vincennes, 
Louis Dailebout de Coulonge, Louis les du Tisne, Francois Mariauchau d’Esgly, 
Pierre Antoine de Tonty, Louis Groston de St. Ange Jr. The first was Commander, the 
others Captains. 
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Father Juan Baptista de Segura, the novice Crist6bal Redondo, and the lay- 
brothers Pedro Linares, Gabriel Gémez and Sancho Zeballos, Jesuits, 
near St. Mary’s on the Rappahannock, on February 9, 1571. 

Father Christopher Plunkett, Irish Capuchin missionary in Virginia, who 
died in captivity in consequence of the tortures and harsh treatment 
inflicted upon him by English Protestants (who sought in vain to 
make a Calvin preacher out of him), in the year 1697. The place of 
his death is not known with certainty. It may have been an island 
in Chesapeake Bay, though the term “‘island” which is used to desig- 
nate — of his imprisonment may very well refer also to the 
mainland. 


DIOCESE OF ST. AUGUSTINE, FLORIDA: 


Father Diego de Pefialosa and Brother Fuentes, Dominicans, south of 
Tampa Bay, in the spring of 1549. 

Father Luis Cancer de Barbastro, Dominican, at Tampa Bay, on June 
26, 1549. 

Father Pedro de Martinez, Jesuit, protomartyr of the Society of Jesus, 
at Mount Cornelia, about three miles north of the mouth of St. John’s 
River, Florida, October 6, 1566. 

Three unnamed Franciscan missionaries in the Apalache district, in the 
vicinity of Tallahassee, Florida, 1647. A church, Blessed Sacrament 
Church, is in Tallahassee. 

Father Luis Sanchez, Franciscan, at Mission San José de Jororo, south 
of St. Augustine, near the present New Smyrna, Florida, in October, 
1696. A bronze tablet has been set up at what appears to be the 
mission ruins. A church named for the Sacred Heart is at New Smyrna. 

Father Juan Parga Arraiyo, Franciscan, and the Indians, Antonio Enixa 
and Amador Cuipa Feliciano, with many other Catholic Indians, near 
Mission La Concepcién de Ayubale, not far from Tallahassee, on 
January 25, 1704. 

Father Manuel de Mendoza, Franciscan, at Mission San Pedro y San 
Pablo de Patali, near Tallahassee, on January 25, 1704. 

Fathers Domingo Criado, Tiburcio de Osorio, and Agustin Ponze de 
Léon, Franciscans, in the Apalache missions, near Tallahassee, about 
January 25, 1704. Father Tiburcio was a native of Cuba, and Father 
Agustin a native of Florida. 


DIOCESE OF SAN DIEGO, CALIFORNIA: 


Father Luis Jayme, Franciscan, at Mission San Diego, in San Diego, 
California, on November 4, 1775. The Old Mission of San Diego, 
in 1941, has been re-established as a parish church with a resident 
priest. 

Father Juan M. Diaz and Father José M. Moreno, Franciscans, at Mission 
San Pedro y San Pablo de Bicufier, about three miles north of Fort 
Yuma on the Colorado River, California, on July 17, 1781. 
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Father Francisco H. Garcés and Father Juan A. Barreneche, Franciscans, 
at Mission La Purisima Concepcién, which occupied the site of old 
Fort Yuma, California, on July 19, 1781. Nearby is the modern 
Franciscan Indian mission of St. Thomas, at which a monument to 
Father Garcés has been erected. 


DIOCESE OF SAVANNAH-ATLANTA, GEORGIA: 


Father Pedro de Corpa, Franciscan, at Tolomato, on the mainland coast, 
opposite Zapala Island, Georgia, on September 13, 1597. 


Father Blas de Rodriguez, Franciscan, at Tupique, three leagues north 
of Tolomato, on September 16, 1597. 


Father Miguel de Aufion and Brother Antonio de Badajoz, Franciscans, 
on Guale Island, probably St. Catherine’s Island, Georgia, on Sep- 
tember 17, 1597. 


Father Francisco Verascola, Franciscan, on Asao Island, probably St. 
Simon’s Island, Georgia, soon after September 17, 1597. St. Simon’s 
Island today is a mission attended from St. Francis Xavier Church, 
Brunswick, Glynn Co., Georgia. 


VICARIATE APOSTOLIC OF ALASKA: 


Most Reverend Archbishop Charles J. Seghers, Bishop of Vancouver 
Island (now Victoria), British Columbia, Canada, ‘‘Martyr-Apostle 
of Alaska,” on the Yukon River, near the mouth of the Koyukuk 
River, a tributary, not far from Nulato, on November 28, 1886. 


SUMMARY 


The places where the 99 early missionary and Indian martyrs, 
here enumerated,’ died, are situated in 3 archdioceses and 18 dioceses 
of the United States and in the Vicariate Apostolic of Alaska. Be- 
sides the Territory of Alaska, 14 states are represented: Arizona, Cali- 
fornia, Florida, Georgia, Illinois, Louisiana, Maine, Michigan, Missis- 
sippi, Nebraska, New Mexico, New York, Texas and Virginia. The 
martyrs include 69 Franciscans, 14 Jesuits, 5 Dominicans, 1 Capu- 
chin, 1 Sulpician, 1 archbishop, 3 secular priests, and 5 Indians. 

MARION Hasie, O. F. M. 
Quincy College, 
Quincy, Ill. 


5. Not included are Saints René Goupil, S..J., Isaac Jogues, S. J., and John Lalande, 
of Auriesville, New York, since they have already been canonized, and also Father 
Leo Heinrichs, O. F.M., of Denver, Colorado, whose cause of beatification is now 
pending in Rome. If these four martyrs are included together with the three additional 
missionaries and twenty officers and soldiers, mentioned in footnotes 1, 3, and 4, the 
total will be 126. 





A NEW DOCUMENT ON THE MISSIONS 
AND MARTYRS OF SPANISH FLORIDA 


HE document which is here published for the first time com- 

prises a chapter of an unedited manuscript in the archives of the 
seminary of the province of San Gregorio, located in the rather in- 
accessible town of Pastrana, in the province of Guadalajara, Spain. 
While engaged in research at this convent, Father Paschal 
Kerwin and the writer were allowed by Father Alcobendas, O. F. M., 
the archivist, to photostat that section of the chronicle which refers 
to the Franciscan missions of Florida. This occurred only a few 
months before the Spanish Civil War, during which good Father 
Alcobendas, suffered martyrdom for the name of Christ. 

This chronicle is described by da Civezza in his great bibli- 
ographical work.’ The chronicle consists of three tomes (434, 480 
and 440 pages respectively), in folio, the pages without numeration, 
with no date or author given. The writing and context indicate that 
it was written during the latter half of the seventeenth century. 
Originally the manuscript belonged to the General Archives of San 
Francisco Grande in Madrid, but was lost when this priceless Fran- 
ciscan library was dispersed by the revolution of 1834. It was re- 
covered by the friars and henceforth kept safely in the archives at 
Pastrana. We are unable to say whether it escaped destruction at the 
hands of the Reds during the recent war in Spain. Its loss would 
be irreparable, because the three tomes are a storehouse of informa- 
tion about the Franciscan missions of the Orient, Africa, and espe- 
cially the Americas. The unknown author, evidently a friar of the 
old province of Castile, was a careful historian, familiar with all 
the sources both published and manuscript. 

The section dealing with Florida yields few data that are not now 
known from other sources, but its value lies in the fact that it is 
an independent source that corroborates the statements of other early 
authors who have written about the Franciscan missions of Florida.’ 


1. Marcellino da Civezza, O.F.M., Saggio di Bibliografia Geografica Storica Etno- 
grafica Sanfrancescana (Prato, 1879), no. 139, p. 113. 

2. Cf. Maynard Geiger, O.F.M., tr., The Martyrs of Florida (1513-1616), by 
Luis Gerénimo de Oré, O.F.M. (volume XVIII of Franciscan Studies, St. Anthony 
Guild Press, Paterson, N. J., 1936). 
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{DOCUMENT} 


CONQUISTA ESPIRITUAL, O MISSION APOSTOLICA 
DE LA FLORIDA HECHA POR LOS RELIGIOSOS 
DE ESTA PROVINCIA DE CASTILLA 


Suponemos como cierto que la Religion de Nuestro Padre San Francisco 
tu /vo el apreciabilissimo honor de ser la primera [Familia Religiosa} que 
predicé / missiones en los dilatados Reynos de Indias: / pues aunque no 
tiene precepto Apostolico, que les obligue / 4 esse nobilissimo empleo: con 
todo por el precepto doze / de su Regla, estan obligados a licenciar 4 aquel- 
los / Religiosos, que voluntariamente siendo idoneos, pretendan/ la con- 
version de los Infieles; haciendo hecho / assi en las quatro partes del Mundo 
mas conversiones que las mas Sagradas Religiones; como / heruditamente 
lo prueba el insigne Padre Fr. Arturo de / Monasterio en su Martyrologio, 
folio 622, y en el/dia 31 de Agosto. Que fuesen los primeros obreros / 
de la conquista espiritual de las Indias los Fran /ciscanos, despues los 
RR.mos Padres Dominicanos,/ los Agustinos, y ultimamente los Padres 
Jesuitas, es ex/pressa confesion, y doctrina del docto Padre Geronimo / 
Plati en su Libro Segundo, Cap.3°, de Bono Religionum,/ donde dice: 
Primos omnium, qui tantam hanc/ provinciam aggressi sunt, franciscanos 
fuisse legi /mus. Ad eosdem labores paulo post navigavere Domi /nicani, 
deinde Augustiniani, postremo nra/ Societas Jesu (tomo 1, num®. 291). Y 
assi, con mu /cha verdad dixo un General de nra Orden, a la / Santidad de 
Clemente Octavo: Algunos de mi Re/ligion baptizaron mas gentes que los 
Apostoles / San Pedro y San Pablo. (Daza, Libro 2, fol. 44). 

Y aunque en la conquista espiritual de/ la florida fueron los Religiosos 
de la Familia / Serafica los ultimos, siendo los primeros los / Padres Do- 
minicos y los Jesuitas, que intentando la conversion de aquellos infieles, 
lograron la corona del Martyrio, antes que su reduccion, [new fol.] 
gloriosa empresa que la Divina Saviduria ha/via guardado para los hijos 
del Patriarcha Francisco. / Por lo que se hace preciso que la pluma explique / 
(aunque con brevedad) las tareas Appostolicas de / los cherubicos Padres 
y los fervores de los Evangelicos / Jesuitas. 

Haviendo sido tan desgraciados los prin /cipios de la Conquista, que 
intentaron en la Florida: los primeros conquistadores, como sabe el / heru- 
dito en las Historias de las Indias, le siguié / la poca fortuna al Adelantado 
Hernando, que / en lo mas vivo de la empresa de esta Con /quista perdié 
la vida: Por lo que la Magestad de / Carlos Quinto fié la Conquista Espi- 
ritual desta Isla al Padre Luis Cancel Balbastro, de la / Orden Sagrada de 
Predicadores, quien part /ti6 con quatro compafieros a dar la luz del / 
Evangelio en aquella Isla, a la que llegaron / el afio de 1549, y fueron los 
ptimeros que en / ella se arrojaron gozosos 4 empresa tan / santa y difi- 
cultosa; y dando principio estos / Apostolicos varones a explicar la Pala- 
bra /de Dios con el favor que se deja discurrir, / no tubo el devido efecto; 
porque la obstinacion/ de sus corazones la resistieron hasta qui/tan la 
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vida, degollando al Padre Fr. Luis y a/sus Venerables compaifieros. Llegé 
el afio / de 1562, y llevando el Adelantado Dn. Pedro / Mendez padres 
de la Compafiia de Jesus, / consiguieron estos insignes obreros en esta / 
Conquista Espiritual el derramar su san/gre tan gloriosamente como los 
Primeros. Ultimamente pasaron mas de setenta afios / sin conseguir en esta 
Conquista la conver /sion de aquellos Infieles idolatras: felicissi /ma empresa 
que la Divina Omnipotencia ha /via reservado a los hijos del Serafin de / la 
Iglesia Nro Padre San Francisco, como diremos [new fol.} 

despues, oyendo haora primero, lo que en el des /cubrimiento desta Isla 
nos ensefian las memo- ~ de los Erudictos de la Francia, antes que / en- 
trase, el pie desnudo, la Familia Franciscana. 

La Florida, pais de la America Septentrional / situado sobre el Golfo 
de Mexico, descubriola el afio / de 1496 Sebastian Cabot, a quien enviaba 
Hen /rique Septimo, Rey de Inglaterra, a buscar por el / occidente transito 
y pasaje para navegar en el / Oriente. Contentose este con haver visto el 
pais. / Juan Ponce de Leon fue a ella enviado el afio 1512 / por el Rey 
de Castilla, a fin de establecer una / colonia; pero los del Pais lo arrojaron. 
En los de 1520 y 1524 Lucas Vasquez de Ayllon, y otros / Espajioles, pa- 
saron a ella a sorprender y coger / havitadores y hacerlos travajar en las 
minas / de la Isla Espafiola. Atravesola Pamphilio Nar /vaez el afio 1528. 
Entré en ella el dia 25 de Mayo de 1528/ Fernando de Soto, despues de 
la conquista del Pe /ru, con 213 cavallos y 400 hombres de 4 pie; pero 
no /encontradas las riquezas que esperaba, muriéd / de la dumbre. Fue 
el que impuso a este Pais / el nombre de Florida, porque llegé 4 el el dia 
de Pasqua / florida, o porque encontré sus campos cubiertos / de flores. Fn 
el afio de 1549, el Imperador Carlos /Quinto, y el Consejo de Indias, 4 
fin de amansar / y dulcificar el genio salvaje de aquellos moradores, / em- 
biaron Religiosos, los quales todos fueron degolla /dos. Los franceses que 
alli mismo arribaron, rey /nando Carlos IX el afio de 1562 conducidos por 
/ Francisco Ribaut, conciliandose la amistad de los ha /vitadores, construye- 
ron el fuerte de Carlos. Vuelto / 4 él Renato Laudoniere el de 1564, edificé 
el Caro /lino. Entonces los Castellanos, celosos del buen / acogimiento que 
se hacia a los Franceses, los sorpren /dieron ; y hechos prisioneros, los ahorca- 
ron, y de/gollaron a Ribaut, segun dice Lescarbot. En 1565 Domingo de 
Gourgues, Gascon, armada un vajel y/pasado a la Florida, recuperé el 
fuerte Carolino / y otro construido por los Espafioles, a los quales [mew 
ol. 
all de los mismos arboles que lo havian echo / a los Franceses, y vuel- 
tose a Francia el afio siguiente. Padecié mucho travajo en escaparse de la 
Justic /cia, siendo perseguido de los Espafioles que tenian / paz con la 
Francia. 

Hasta aqui las Memorias de los Franceses, que refieren los / passaxes 
de la adversa fortuna de los que intentaron en su descubrimien /to y su 
conquista; hasta que benigno el Cielo dispuso que la Religion Seraphica / 
embiase Conquistadores Evangelicos, que con la efficacia de su altissima 
/ pobreza y predicacion Apostolica benciessen tanta 
dureza / de los corazones de aquellos barbaros Idolatras. El primer Re- 
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ligioso / Minorita que como Missionero se presenté en el territorio de la 
Florida / fue el Pe. fr. Francisco Marron, hijo de la santa Provincia de 
San Miguel, como / consta de los Libros de la Iglesia de San Agustin; 
donde es nominado / Cura y Vicario de los Espajfioles, en el afio de 1581. 
En los afios / que siguieron de 1582 llebé una Mission de cinco Religiosos, 
siendo / su Comissario el Pe. fr. Alonso Reynoso, varon tan zeloso de 
la / conversion de aquellos Infieles, y tan eficaz en los labores de la / vifia 
del Sefior, que dando la buelta a Castilla en el afio de 1586, en el siguiente 
de ochenta y siete conduxo y presenté en la Florida / otra segunda Mission 
que constaba de otros cinco Ministros /Evangelicos, todos ilustres hijos de 
San Francisco que arrancando ferverosos / las malizas de tanta terca Idola- 
tria, plantaron la Evangelica / doctrina en los Corazones de los naturales; 
logrando assi fertiles / y opimas miesses sus fatigas apostolicas. 

{Marginal note:} En este mismo afio de 1587 ilustraron nuestra Pro- 
vincia de Castilla, regando la America con su sangre los venditos Padres 
fr. Baltasar y fr. Pedro, hijos de esta Santa Provincia Castellana, que parti- 
endose a aquellas partes con ardiente espiritu de la conversion de los infieles 
de la Florida; y predicando la doctrina de la fe con mucho fervor a aquellos 
Idolatras, se enfurecieron los barbaros contra quien los comunicaba tan gran 
beneficio, como el conocimiento de Dios y salud eterna de sus Almas, de- 
spues de injuriarlos y maltratarlos, los quitaron la vida. Murieron a manos 
de los Indios de Cazacolo, que los quemaron vivos; y consiquieron assi la 
ilustre palma del Martyrio: dia 12 de Mayo del citado afio. 

Y assi consta de un Memorial del Padre fr. Christoval de Ochoa, Procu- 
rador de la Santa Provincia del Santo Evangelio, presentado al Rey Phelipe 
Quarto. Y por este Memorial se desvanece destos Santos bien que escrive 
el R. P. Daza (2 parte, Libro 2, fol. 210) que fr. Baltasar fue de la Pro- 
vincia de Burgos, por estos formales terminos: Murieron para perpetuo de- 
scanso en aquella parte que llaman la Florida dos Religiosos el uno de la 
Provincia de Burgos y elo otro de la de Castilla, llamados fr. Baltasar y fr. 
Pedro: a los quales quemaroa vivos los Indios de Cazasolo, por que los 
predicaban la feé catholica, afio 1587, de lo qual da testimonio otro Re- 
ligioso Sacerdote que fue preso con ellos y vive oy [End of marginal note}. 

Era en aquel tiempo muy poblada de Gente la / Provincia de Guale, 
y todos sus confinantes tierras; por / lo que eran precisos mas Ministros 
Evangelicos para / su asistencia y conversion viendo, pues, los Supe /riores 
la falta de obreros, impetraron de su Magestad’ / Catholica una Mision de 
doze esforzados Mino /ritas, que conduxo a aquellas tierras su Comisario. / 
el Venerable Padre fr. Juan de Sylva, ilustre hijo de esta Provincia, / con 
cuia lucida tropa aporté a la conversion de la / Florida, en el mes de 
Octubre del afio de 1595. Los nom/bres de este pequefio Esquadro Apo- 
stolico / eran: el Padre fr. Juan de Sylva, Comissario: el Padre fr. Pedro 
Corpa: / el Padre fr. Francisco Pareja: fr. Miguel de Aufion: fr. Pedro 
de / Chozas: fr. Pedro de Aufion: fr. Blas de Montes: fr./ Pedro Ber- 
mejo: fr. Pedro de San Gregorio: fr. Francisco de / Belascola: fr. Francisco 
de Avila: fr. Francisco Bonilla: fr./ Pedro Ruiz: fr. Pedro Viniegra, lego, 
y despues gran operario sacerdote. [New fol.} 
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Capitulo 


Llegan a la Provincia de Guale estos Seraphicos 
Operarios: y logran la Palma del Martirio 
los cinco de esta Esforzada Appostolica Tropa 


Con la llegada de tan lucido socorro recibieron aliento (, los antiguos 
sagrados Ministros, que en aguella tierra solos eran / seis Religiosos, quatro 
Sacerdotes y dos legos, para la ensefianza / de aquellas Gentes. Habiendo, 
pues, aportado a aquel inculto pays, / les asignaron varias doctrinas, donde 
cathequizassen a los infieles, /bauthizassen y administrassen los Sacramentos 
a los ya convertidos, / y los criassen en las ceremonias y preceptos de la Ley 
Divina, y de la / Santa Iglesia Catholica Romana. Eligieron al Venerable 
Padre fr. Miguel / de Aufion, u de Ocajfia, para que asistiese en un 
Pueblo / llamado Guale, y al Venerable Padre fr. Pedro de Corpa, para 
que se / exercitase en su ministerio en un Pueblo que se / llamava Ptole- 
mato. Hicieron mucho fruto, asi en los / infieles, como en los recien con- 
vertidos a la fé, asis /tiendo a los Indios con toda Charidad, benebolencia ri 
y zelo de la salbacion de sus almas, quitandoles varias / supersticiones de 
que usaban, y quitandoles los/ Idolillos feos en que tan vanamente ido- 
latraban. [Marginal note:} Y con el mayor esfuerzo y sagrado tesson 

en destruir el diabolico usso de los Caciques y Principales, que tenian a dos 
y a tres mancebas por mugeres proprias [End of marginal note}. 

No pudiendo sufrir el Demonio tanto dafio como / se le hacia y la 
virtud que se introducia en las nuevas / plantas de tantos hijos de la 
Iglesia, sugiri6 su / ponzofioso veneno en los corazones de aquella gente, 
y / concertaron entre si quitar la vida temporal a los / que solicitaban su 
vida eterna. Trataron entre / si (aviendo entre ellos muchos Christianos 
nueva /mente convertidos) dar la muerte a los siervos / de Dios; y Apo- 
statas de la fé se conjuraron contra / sus Maestros de la Ley Evangelica. 

Estava en Ptolemato / el Appostolico Padre fr. Pedro de Corpa, haciendo 
viva guerra con su / doctrina y predicacion a la obstinada lascibia de los 
Caziques del pueblo; y / indignado uno que era cabeza principal de toda 
la tierra, y tenia por suyas muchas / mugeres, se determiné no solo quitar 
la vida al Padre espiritual / Corpa, si tambien a todos sus compaiieros que 
doctrinavan en aquella tierra. / Resuelto a tan gran maldad, mandé6 a sus 
valientes asessinos le executassen./ Acometieron furiosos al Convento de 
Ptolemato, donde se hallava el Ministro de Dios fr. Pedro de Corpa 
[new fol.} 
concurriendo grande numero de Indios, con sus carcases / y armas, y 
primeramente saquearon y robaron / la Iglesia, profanando sacrilegos los 
vasos y or /mamentos sagrados. Era materia digna de / lamentable planto, 
el mirar, que con las casullas, / corporales y pafios sagrados, se cubrian los / 
Indios, los agnus, Calices y patenas profanaban / con sus sacrilegas manos. 
Los libros entregaban / a los muchachos para que hiciesen irrission / de 
ellos; vestianse de los havitos de los Re/ligiosos por escarnio. Despues 
de esto, quitaron / la vida a este Venerable Padre fr. Pedro Corpa, dandole 
la / muerte a palos, y asi consiguié el triumpho / del martirio. 
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Prosigue la misma materia antecedente 
Dan la muerte al Venerable Padre Fr. Miguel de Aujfion, 
y a su Compajiero 


Diligentissimo operario asistia el Venerable Padre fr. Miguel en el 
Pue /blo de Guale, exerciendo su ministerio Apostolico con su compajfiero, / 
llamado fr. Antonio, diextro y practico en la lengua de aquella /Provincia ; 
por cuya predicacion y doctrina se aumentaba / marabillosamente el nu- 
mero de los fieles convertidos. Aquel Gover /nador de la Provincia de 
Guale, no satisfecha con la maldad cometida en / Ptolomato, martyrizando 
al Padre Corpa, mandé sus depravadas ordenes / al Cazique de Guale, 
mandandole > sel la muerte a los Religiosos / que residian doctrinando su 
Pueblo. Resistid este /decreto el Cazique; exponiendo que sobre amarlos / 
mucho, por sus prendas y por su admirable / Doctrina que recivia el 
Pueblo; consiguiemente / no hallava merito para dar la muerte a unas 
vidas inocentes y exemplares. Savida esta / repuesta por el Governador, 
embié gente para / que, contra la voluntad del Cazique se cumpliese / 
su mandato; amenazandole, que de estor/varlo iria contra el y le de- 
struiria el Pueblo. 

Este Cazique de Guale quando recibié el primer aviso, le pass6/ 
promtissimo a los Padres, ofreciendosse muy gustoso a sacarlos en salvo; / 
ausentandoles del Pueblo y ponerlos en sitio muy resguardado y oculto: / 
No admitieron este partido el Padre fr. Miguel y su compajfiero fr. An- 
tonio, / religioso lego, insigne operario y assistente en aquellas conversi- 
ones;/ no dando credito a tan insolente insulto, se mantubieron quietos, / 
hasta que llegando los Indios que havian de executar las muertes, volvio / 
aquel compassivo Cazique a decirles: ‘Que ya el no podia librarlos; y 
que /faltandole el valor de verlos morir, se iba a los montes: que los ro- 
gava / encarecidamente que se acordassen de el en el Cielo: que haria 
quanto / pudiesse para dar sepultura a sus cuerpos.” 

En un confuso tropel se pre ggg aquellos malvados y alzados In- 
dios, y hallando lavando sus pobres / ropas al bendito lego fr. Antonio, 
se llegaron a el; y como los vid ton / furiosos, los comenzé a predicar, afe 
ando su diabolica furia. “Ca!” res /pondieron ellos, “Ya no nos puedes 
reflir, proque venimos a darte la /muerte.” “Pues si a esso venis,” respondid 
el siervo de Dios, “aqui estoy.” / Y doblando las rodillas en la tierra, 
recibié los golpes de aquellos / ingratos y alebosos bravos; que con infernal 
rabia descargaron / sobre su venerable cuerpo, dispidiendo su espiritu a 
las eternas moradas. / Continuando su furia infernal, llegaron al Convento 
donde estaba / recogido el Apostolico Padre fr. Miguel, y haviendole grave- 
mente herido, / na acabaron con su vida, pessarosos por lo mucho que de 
todos era amado;/ y determinando el dexarlo, vino un fiero infiel Indio, 
estando de / rodillas el Venerable Padre, y llegando por la espalda le 
quité la vida, haciendo / que volasse su bendita alma a los dichosos de- 
scansos. El entierro / de ambos venerables cuerpos fue en cueros, como lo 
havia sido el del Padre Corpa / en Ptolomato: perme su codicia se apo- 
deraba luego de la pobre ropa / y alhajas de la Iglesia y convento, no 


perdonando los habitos religiosos / para el escarnio y burla que aquella 
canalla infiel hazia. [Marginal note:} El Revm® Pe. fr. Lucas Alvarez de 
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Toledo, en su Manuscrito, Suplemento de los Venerables Varones de Indias 
{End of marginal note}. Se dize / en nuestras Memorias Franciscanas una 
cosa admirable: que dos Indios / ancianos, que al Santo fr. Miguel comenza- 
ron a quitar la vida, inmedia /tamente los castig6 Dios, cayendosse alli 
muertos repentinamente a los / pies de el Bendito Martyr. 


[ TRANSLATION } 


THE SPIRITUAL CONQUEST OR APOSTOLIC MISSION 
OF FLORIDA 
ACCOMPLISHED BY THE FRIARS 
OF THIS PROVINCE OF CASTILE 


We may regard as certain that the order of our holy Father St. Francis 
had the privileged honor of being the first religious family that preached 
missions in the far-flung kingdoms of the Indies; for, although they are not 
bound to perform this noble work by apostolic precept, nevertheless they 
are obliged I by the twelfth precept of their rule to give permission to those 
friars who, being fit, voluntarily offer to undertake the conversion of the 
infidels; and thus they have made more conversions in the four parts of the 
world than the other holy orders (as the noted Father Arthur de Monasterio 
with much learning proves in his Martyrology, page 622, under date of the 
31st of August).! That the Franciscans were the first to devote themselves 
to the spiritual conquest of the Indies, [and were} followed by the Dominicans, 
the Augustinians and lastly the Jesuit Fathers, the learned Father Jerome Plati 
expressly admits and declares in his work, Book II, chapter III, about the worth 
of the orders, where he states: ‘““We read that the first of all those who went 
to this region were the Franciscans. A little later the Dominicans sailed to 
take up the same work, then Augustinians, and finally our own Society of 
Jesus” (tome I, n° 291). And therefore, with entire truthfulness, a general 
of our order stated to His Holiness Clement VIII: “Some of my order have 
baptized more people than the Apostles St. Peter and St. Paul” (Daza, 
Book II, page 44).2 However, the religious of the Seraphic Family were 
the last to attempt the spiritual conquest of Florida, the first ones being 
the Dominican and Jesuit Fathers, who, when they began the conversion 
of those infidels, obtained the crown of martyrdom before achieving their 
civilization, a glorious enterprise which Divine Wisdom had kept for the 
sons of the Patriarch Francis. For this reason the writer must set forth (al- 
though briefly) the apostolic labors of the cherubic [Dominican] Fathers and 
the zeal of the evangelizing Jesuits. 

As the beginnings of the conquest of Florida had been so unfortunate 
when it was attempted by the first conguistadores, which the learned know 
from the histories of the Indies,3 so also did mischance follow the efforts 


1. Arturus a Monasterio, O.F.M., Martyrologium Franciscanum, editio secunda 
(Parisiis, MDCLIII). 

2. Antonio Daza, O.F.M., Quarta Parte de la Cronica General de nuestro Serafico 

Padre San Francisco y su Apostolica Orden (Pinciae, apud Joan. Godinez, 1611). 

. A_ good account of the early history of Florida is found in Woodbury Lowery’s 

The Spanish Settlements within the Present Limits of the United States, 1513-1561 
(New York, 1901). 
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of the Adelantado Hernando, who lost his life at the most critical moment 
of his attempt at this conquest. His Majesty Charles V, therefore, entrusted 
the spiritual conquest of this island to Father Louis Cancel Balbastro,‘ of 
the holy Order of Preachers. He set out with four companions to spread 
the light of the Gospel on that island, where they arrived in the year 1549, 
and were the first who there gave themselves zealously to this holy and 
difficult work. But although these apostolic men began to explain the Word 
of God with the fervor that we may infer, it had not the desired effect because 
the hardness of [the natives’} hearts resisted it to such a point that they 
killed Father Louis and his companions by beheading them. Then came the 
year of 1562, when the Adelantado Don Pedro Mendez> brought with him 
to Florida Fathers of the Company of Jesus, and these noted workers for 
the spiritual conquest likewise succeeded in shedding their blood as glori- 
ously as had the first missionaries. Finally more than seventy years passed 
by with no success in the conversion of those idolatrous pagans. This most 
happy work had been reserved by Divine Omnipotence for the sons of the 
Seraphim of the Church, our Father St. Francis, as we shall describe later. 
But now we shall first learn what the records of the scholars of France have 
to tell us about the discovery of this island in the times that preceded the 
entrance of the barefooted [friars of the} Franciscan family. 

Florida, a country of North America situated on the Gulf of Mexico, 
was discovered in 1496 by Sebastian Cabot, who had been sent by Henry 
VII, King of England, to search for the passage to the Orient by way of 
the west. He was satisfied with merely having seen the country. Juan Ponce 
de Leén went there, having been sent by the King of Castile in 1512 to 
found a colony; but the natives expelled him. In the years 1520 and 1524, 
Lucas Vasquez de Ayllén and other Spaniards stopped there to surprise and 
capture natives, whom they forced to work in the mines of the island of 
Hispaniola. 

Pamfilo Narvaez crossed Florida in the year 1528. On the 25th of May, 
1528, after the conquest of Peru, Fernando de Soto arrived there with 213 
horses and 400 men on foot; but when he did not discover the riches which 
he had sought, he died of grief. It was he who called this country Florida, 
either because he reached it on the day of Flowery Easter, or because he 
found its fields covered with flowers. 


In the year 1549, the Emperor Charles V and the Council of the Indies, 
in order to pacify and assuage the savage character of the natives of Florida, 
sent thither religious men, all of whom were beheaded. 


During the reign of Charles IX [of France}, Frenchmen, led by Francis 
Ribaut,° reached this same place in 1562. They won the friendship of the 


4, Should be spelled "Cancer de Barbastro’”’. Cf. the story of the mission in John 
Gilmary Shea’s: The Catholic Church in Colonial Days (New York, 1886), pp. 
123-126. 

5. The best authority on the work of Menéndez, is Eugenio Ruidiaz y Caravia, La 
Florida, su Conquista y Colonizacién por Pedro Menéndez de Aviles, 2 vols. (Ma- 
drid, 1894). 

6. Concerning the activities of the French in Florida, cf. Edward Gaylord Bourne: 
Spain in America (New York, 1904), pp. 175-189. 
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natives, and built Fort Charles. René Laudoniére returned there in 1564 
and built Fort Carolina. Then the Spaniards, jealous of the welcome that 
had been given to the French, surprised them, made them prisoners, and 
hung them, with the exception of Ribaut, whom they beheaded, according 
to Lescarbot. In 1565 Dominic de Gourgues, a Gascon, went to Florida in 
an armed vessel, recovered Fort Carolina and another fort that had been 
built by the Spaniards, and the latter he hung from the same trees which they 
had used for the French. He then returned to France in the following year, 
where he had much trouble in escaping from justice, prosecuted [as he was} 
by the Spaniards who were at peace with France. 


Thus far the French records, which describe the misfortunes of those 
who had attempted the discovery and conquest of Florida, until finally 
heaven benignly disposed that the Seraphic Order send conguistadores 
of the Gospel, who by their highest poverty and apostolic preaching should 
overcome the hard hearts of those barbarous idol-worshipers. 

The first Friar Minor who arrived in Florida as a missionary, was Father 
Francisco Marron, a member of the holy province of San Miguel, as it is 
stated in the books of the church at Saint Augustine, wherein he is named 
as parish priest and vicar of the Spaniards in the year 1581.7 In the follow- 
ing years, after 1582, a group of five friars arrived, with Father Alonso 
Reynoso’ as commissary, a man so zealous for the conversion of those infidels 
and so efficient in the labors of the Lord’s vineyard, that after traveling all 
over Spain in the year 1586, in the next year, 1587, he led a second mission 
to Florida, which consisted of five more ministers of the Gospel, all of 
them illustrious sons of St. Francis. They zealously uprooted the evil growths 
of stubborn idolatry and planted the Gospel teaching in the hearts of the 
natives; and in this way they reaped rich and abundant harvests by their 
apostolic labors. 

[Marginal note:} In this same year, 1587, our province of Castile was 
honored when the blessed Fathers Balthasar and Peter watered the soil of 
America with their blood. Both were sons of this holy Castilian province 
who had left for those parts with an ardent zeal and desire to convert the 
infidels of Florida. They preached the doctrine of the Faith to those idola- 
tors, but the savages were enraged against those who were bestowing upon 
them such great benefits as the knowledge of God and the eternal salvation 
of their souls, and after insulting and maltreating them, they killed them. 
They were put to death by the Indians of Cazacolo, being burnt alive, and 
thus did they obtain the bright palm of martyrdom, on the 12th day of 
May of the said year. 


7. This date is of importance, since the history of the first Franciscan efforts in Florida 
is not clear. Cf. Maynard Geiger, O. F.M., The Franciscan Conquest of Florida, 
1573-1618 (Catholic University, Washington, 1937), p. 36 et seq. 

Father Atanasio Lopez, O.F.M., the noted Spanish historian believes that 
Father Francisco Marron came to Florida with the first friars in 1574; cf. Atanasio 
Lopez, O. F.M., Relacion historica de la Florida (Madrid, 1933), Appendix II, 1, 
and note. 

. For a more complete account of the activity of Father Alonso Reinoso, cf. Maynard 
Geiger, O. F.M.: Biographical Dictionary of the Franciscans in Spanish Florida 
and Cuba (St. Anthony Guild Press, Paterson, 1940), 91-92, and the citations. 
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It is thus stated in a memorial presented to King Philip IV by Father 
Christoval de Ochoa, procurator of the holy province of the Holy Gospel 
{Mexico}. This memorial clears up the facts concerning these saints, al- 
though the Rev. Father Daza writes (in Part II, Book II, page 210) that 
Father Balthasar belonged to the province of Burgos, using these unmis- 
takable words: “In that region called Florida, two friars died and entered 
into perpetual rest in the year 1587, one from the province of Burgos and 
the other from that of Castile, named Fr. Balthasar and Fr. Peter, who were 
burned alive by the Indians of Cazacolo because they preached to them the 
Catholic faith, of which fact another religious priest who was taken prisoner 
with them and who still lives today gives testimony.” [End of marginal 
note. }9 

At that time the province of Guale as well as all the surrounding lands 
were densely inhabited with people, and for this reason more missionaries 
were needed for their care and conversion. Realizing the need of more 
workers, the superiors petitioned His Catholic Majesty for a group of twelve 
vigorous friars. These missionaries were brought to Florida by the commis- 
sary, the Venerable Father Juan de Sylva,!° illustrious son of this province 
[of Castile}; and this brilliant mission band arrived in Florida in the month 
of October of the year 1595. The names of this little apostolic company 
were: Father Juan de Sylva, Commissary; Father Pedro de Corpa; Father 
Francisco Pareja; Father Miguel de Aufion; Father Pedro de Chozas; Father 
Pedro de Aufion; Father Blas de Montes; Father Pedro Bermejo; Father 
Pedro de San Gregorio; Father Francisco de Belascola; Father Francisco de 
Avila; Father Francisco Bonilla; Father Pedro Ruiz; Brother Pedro Vini- 
egra, a lay-brother, and later a great missionary and priest. 


Chapter 


These Seraphic missionaries arrive in the province of Guale: 
and five of this valiant apostolic band obtain 
the palm of martyrdom 


With the arrival of such brilliant assistance, the older missionaries were 
encouraged. Until now there had only been six friars in that land for the 
teaching of those peoples, four priests and two lay-brothers. After arriving 
in that barbarous country, the friars were assigned to various mission stations 
where they catechized the infidels, and baptized and administered the sacra- 
ments to those who had already been converted, and educated them in the 
ceremonies and precepts of the divine law and of the Holy Roman Cath- 
olic Church. 

They chose the Venerable Father Miguel de Aufion, or de Ocafia, to 
labor in a town called Guale, and the Venerable Father Pedro de Corpa to 
exercise his ministry in a town which was named Ptolomato. They were very 
successful, both in their work for the infidels and for those recently con- 


9. Father Balthasar was not killed by the Indians though they wanted to take his life 
three times; the Father Peter, here mentioned, is the same as Father Pedro de 
Corpa, one of the martyrs of 1597, not 1587. Vide Habig, Heroes of the Cross 
(New York, 1939), pp. 64-65. 

10. Cf. Geiger: Franciscan Conquest, pp. 62 et seq. 
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verted to the Faith, laboring among the Indians with all charity, kindness, 
and zeal for the salvation of souls, getting rid of the old superstitions to 
which they had been addicted, and destroying the ugly idols which they 
had so vainly worshiped. [Marginal note:} And with the greatest efforts and 
holy insistence they strove to abolish the chiefs’ and leaders’ diabolic custom 
of having two or three concubines as their legitimate wives. [End of mar- 
ginal note.} 

Since the devil could not endure the great harm they were doing him 
nor the virtue that was being implanted in so many new sons of the Church, 
he suggested a deadly poison to the hearts of that people, and they plotted 
among themselves to destroy the temporal life of those who were working 
for their eternal life. They, of whom many were newly-converted Christians, 
made plans to kill the servants of God; and being now apostates from the 
Faith, they conspired against their teachers of the law of the Gospel. 

In Ptolomato resided the apostolic Father Pedro de Corpa, carrying on 
a lively war by his teaching and preaching against the stubborn vices of the 
chiefs of the town. One of them, who was the principal head of the whole 
land and who kept many women as his wives, became very indignant, and 
determined not only to kill his spiritual father, Friar Corpa, but also all his 
companions who were teaching religion in that country. After he had re- 
solved upon [an undertaking of} such great malice, he sent his warlike 
assassins to execute it. They attacked furiously the convent of Ptolomato, 
where Father Pedro de Corpa resided. A large number of Indians, armed 
with bows and arrows, assembled; and first of all they robbed and sacked 
the Church, profaning sacrilegiously the sacred vessels and ornaments. It 
was most lamentable to see how the Indians dressed in the chasubles, cor- 
porals, and other consecrated vestments, and desecrated the Agnus, the chal- 
ices and patens with their sacrilegious hands. They gave the books to the 
boys to make fun of them; they put on the habits of the friars for the sake 
of ridicule. Finally, after all this, they killed this Venerable Father Pedro 
de Corpa, beating him to death with clubs, and thus he obtained the triumph 
of martyrdom." 


§ 


Continuation of the Same Matter 
The killing of the Venerable Father Miguel de 
Aufion, and his companion’? 


The Venerable Father Miguel de Aufion labored diligently in the town 
of Guale, assisted in his apostolic ministry by his companion, named Friar 
Antonio, an able man who spoke the language of that region very well, 
and through whose preaching and teaching the number of converted faithful 
increased marvelously. The above-mentioned governor of the province of 
Guale, not satisfied with the crime that had been committed in Ptolomato 
by the martyrdom of Father Corpa, sent his depraved orders to the Chief 


11. Ibid., pp. 88-89. 

12. Ibid., pp. 92-94. The martyrdom of these friars is also related in John Tate Lan- 
ning’s The Spanish Missions of Georgia (Univ. of North Carolina Press, Chapel 
Hill), pp. 82-110. 
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of Guale, commanding him to kill the friars who were living and teaching 
religion in his town. The chief opposed this decree, and explained that he 
loved them deeply for their personal qualities and for the admirable doc- 
trine they taught his town; consequently he saw no reason for taking away 
their innocent and exemplary lives. When the governor heard this reply, 
he sent men to carry out his orders against the chief's will, threatening that 
if the latter offered any resistance he would attack him and destroy his town. 

This chief of Guale, as soon as he had received the first message, imme- 
diately passed it on to the Fathers, and willingly offered to remove them 
to [a place of} safety, getting them out of the town and placing them 
where they would be secure and hidden. But Father Miguel and his com- 
panion, Friar Antonio, a lay brother and noted missionary and assistant in 
those missions, did not accept this plan. They did not believe in the possi- 
bility of so insolent an insult, and they remained quietly where they were, 
until the coming of the Indians who were to carry out the murders. The 
compassionate chief returned and told them that now he could no longer 
save them, and since he had not the strength to see them die, he was going 
to the mountains: he asked them earnestly to remember him in heaven: 
and he promised to do everything possible to see that their bodies be buried. 

The savage and rebellious Indians came in a confused rabble. Coming 
upon the blessed lay brother as he was busy washing his poor clothes, they 
went up to him; and when he saw them so furious, he began to preach to 
them, which only increased their diabolic fury. “Indeed,” they replied, “you 
can’t scold us any more, for we have come to kill you.” 

“Well, then,” replied the servant of God, “if you have come for that 
purpose, here I am.” 

And kneeling on the ground, he took the blows of those ungrateful and 
treacherous savages, who rained their blows upon his venerable body with 
hellish hatred, and his spirit went up to its eternal mansions. 

Continuing in their infernal fury, they reached the friary where the 
apostolic Father Miguel was alone. But after seriously wounding him, they 

id not kill him, being sorry for him since he was greatly loved by all, and 
they determined to let him alone. But a pagan savage Indian approached 
behind the back of the venerable Father who was still kneeling and killed 
him, and his blessed soul flew up to its [abode of} happy rest. 

The bodies were both buried unclothed, as had been that of Father 
Corpa in Ptolomato, because in their avarice the Indians took their poor 
clothing and the furnishings of the church and friary, and the friars’ habits 
were taken for mockery and ridicule by that pagan rabble. [ Marginal note :] 
Cf. the Most Rev. Father Lucas Alvarez de Toledo, in his manuscript: 
“Supplement on the Venerable Men of the Indies.” [End of marginal note.} 
It is stated in our Franciscan records that a remarkable thing happened: two 
old Indians who began to kill the holy Father Miguel, were immediately 

unished by God, and they suddenly fell dead there at the feet of the 

lessed martyr. 


RODERICK WHEELER, O. F. M. 


St. Bonaventure College, 
St. Bonaventure, N.Y. 
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THE CENTILOQUIUM ATTRIBUTED TO OCKHAM 
Part II 


[2 CONCLUSIO} 
Secunda conclusio est ista: 


Quop Non Sunt Pures Du, 
ACCIPIENDO DEUM PRO SUMMO BONO. 


Ista conclusio est tam theologica quam physica. Nam in Theologia 
est unum de decem praeceptis in monte Sinai Moysi datis, ad quae qui- 
dem praecepta tam antiqua lex quam nova quemlibet! hominem ligat 
mortalem, sicut patet in Exodo,? et breviter per totam theologicalem in- 
formationem.3 

Philosophus hoc idem tenet, sicut patet 7° Physicorum,* ubi deducit 
ad unum primum,> sicut praedictum® est in processu primae conclu- 
sionis, et 1° Caeli,? ubi probat plures non esse mundos, et 12° Meta- 


physicae,® ubi determinat unam esse supremam substantiam? sempiter- 
nam. 


Et ista conclusio ab omnibus! ponitur esse probabilis vel probabilior 
suo contrario, sed minime demonstrata, quia theologice loquendo, quam- 
vis in divinis non ponatur pluralitas essentialis, tamen ponitur per- 
sonalis, et certe ab aliquibus, quamvis haeretice, ponebatur pluralitas 
essentialis, sicut ab abbate Joachim, sicut elicitur Extra de summa Trini- 
tate et fide catholica.? 


Item: Nullum inconveniens rationabiliter deducitur! ex tali plurali- 
tate primarum? causarum, quia inter illas non posset esse aliqua dis- 
cordia, ex quo quaelibet illarum, quod est optimum, semper vellet, et 
per consequens unanimi assensu omnia gubernarent. 

Item: Aliquibus satis dubitabile videtur, utrum sit alius mundus ab 
isto, quia Deus ita faciliter potuisset alium vel alios creasse sicut istum, 
nec isto creato fuit sua potentia tota exhausta, sicut omnes theologi 
tenentur> firmiter confiteri.4 Et> si esset alius mundus, quare non alius 
princeps vel prima causa? 


1. communiter omnem E. 

. Le. 3, 142; melius videtur referre ad Deut. 6, 4. 
. cursum theologicum V ; theologiam E. 

. potius 89 Physic., cfr. Concl. 1, nota A 8. 

. principium E. 

. deductum E. 

l.c. cap. 8; ed. Didot, t. 2, p. 378 ss. 

. lib. XI, cap. 6-10; ed. Didot, t. 2, pp. 603-611. 
supremam ...summam causam E. 

. aliquibus V. 

Corpus Jur. Can. Lib. extra, lib. 1, tit. 1, cap. 1 et 2. 
. videtur sequi V. 

. plurium E. 

tenent E. 

. om. E; opinari V. 

. Quod E. 
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D Nec argumenta Aristotelis 1° Caeli aliquibus faciunt necessitatem. 
Nam de! hoc, quod ipse dicit, quod elementa illius mundi niterentur 
moveri? ad loca elementorum illius mundi, non videtur verum, quia 
nulla contenta in illo mundo haberent aliquam influentiam istius, cum 
penitus nihil ibidem esset sursum vel deorsum, medium vel ultimum, 
circumferentia vel centrum respectu illius; sicut? si imaginaretur terra 
pura extra istum mundum vel in rei veritate‘ poneretur® talis terra, 
nullo modo moveretur secundum aliquam differentiam localem, eo quod 
nulla® ibi esset. 

Non est? ergo conclusio® demonstrata, sed bene tamquam probabilior 
suo opposito tenenda est,? quod omnes apparentiae aequaliter apparen- 
ter! et facilius!! possunt salvari tenendo unitatem primae causae sicut 
pluralitatem, et per consequens talis pluralitas poni non debet. 


Remarks 


The second conclusion undoubtedly is in agreement with Ockham’s teachings, at 
least as regards the content. Nevertheless it cannot be called “Ockhamistic.” The 
Venerabilis Inceptor is neither the only nor the first Scholastic who denied the pos- 
sibility of a proof for the unicity of God. Before Ockham, William of Ware held this 
opinion and was criticized by Scotus who referred it to Moses Maimonides (Cf. Ox. 1, 
d. 2, q. 3, n. 2; ed. Vivés, t. 8, p. 487: Sed dicunt aliqui, quod haec conclusio non est 
demonstrabilis, sed tantum accepta per fidem; et ad hoc auctoritas Rabbi Moysi lib. 3. 
cap. 6, quod unitas Dei accepta est a lege). Regarding other Scholastics who denied 
the possibility of a proof of the existence of God, see the Scholion to Theorema XIV 
(attributed to Scotus), ed. Vivés, t. 5, p. 38. 

Though the general idea of this conclusion is in agreement with Ockham, none- 
theless the discussion and proofs cannot be traced back to the Doctor plus quam sub- 
tilis. In the Commentary on the Sentences (1. d. 2, q. 10 P) as well as in the 
Quodlibeta (1, q. 1, cf. also III, 3), Ockham directs his criticism against the proofs of 
Scotus, who based his proofs on the notion of infinity. 


{3* CONCLUSIO} 
A Tertia conclusio est ista: 
Quop Deus Est INFINITAE VIRTUTIS INTENSIVE. 


Ista conclusio firmiter habet credi sive teneri a theologis ex vocabuli 
significatione. Quia sicut elicitur ex Boethio! 4° De Consolatione Philo- 


ex E. 

. movere A. 

. patet add. A. 

. rei ver. /eadem gravitate sicut ista E. 
inquantum add. E. 
om. E 

om. E. 

tamquam add. E. 
esset eo E. 
apparent E. 

. faciliter E. 

. intentione boecii V. 


~~ 
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sophiae:? Deus est illud, quo maius vel melius? excogitari non potest, 
et per consequens est infinitae virtutis, quia quocumque finito* potest 
maius excogitari. 

Item: Commentator hoc idem deducit 8° Physicorum? ex aeternitate 
primi motus, ubi videtur Aristotelem velle dicere primam causam non 
posse perpetue mobile primum movere nisi esset infinitae virtutis. 

Item: Quodammodo potest elici ab Aristotele 12° Metaphysicae.' 

Verumtamen ista conclusio videtur2 aliquibus non demonstrata, sed 
sicut praecedens probabiliter opinata. 

Primo, quia tale significatum vocabuli> est ad placitum imponentis, 
cum omne nomen sit vox significativa ad placitum, et per consequens 
nullam necessitatem inducit istam conclusionem ponendi. 

Secundo, quia ratio Aristotelis non demonstrat, nec aliquam evi- 
dentiam causat, quia angelus vel anima posset primum mobile movere 
perpetue, et non tantum anima, sed etiam, ut videtur, quaecumque po- 
tentia activa quantumcumque parva, quia in illo motu non est aliqua 
resistentia intrinseca vel extrinseca, quia primum mobile non est mixtum, 
nec extrinseca, quia ibi non est medium; ergo ibi* nulla est resistentia, 
igitur> nulla certa quantitas potentiae requiriturS’ ad movendum. 

Item: Aristoteles, 12° Metaphysicae’ ponit alios motores orbium mo- 
vere perpetue suos orbes,® non tamen sunt potentiae infinitae intensive.? 

Non est ergo illa conclusio demonstrata, sed tamquam probabilis 
opinata, quia satis dignum est Deo nostro tribuere omnem excellentiam 
et honorem, quo maior non potest excogitari. 


Remarks 


This conclusion, too, is in agreement with Ockham’s true teachings. Nevertheless 
some observations may prove useful in showing certain differences. 

It may be surprising, at first sight, that this conclusion deals with the infinite 
power of God and the following conclusion with God’s omnipotence. This distinc- 
tion goes back to Scotus who sharply distinguishes between God's infinite power and 
God’s omnipotence: Dico quod infinita potentia Dei, etsi possit concludi de Deo 
naturali ratione, non tamen omnipotentia. Et cum dicis, quod infinita potentia nulla 


A: 2. Cfr. De Cons. Ph. 1. III, prosa 10; P. L. t. 63, col. 765. 
3. vel m. fom. E. 
4. dato add. E. 
5. l.c. cap. X (XV) ; ed. Didot, t. 2, p. 264; text. Comment. 78. 

Philosophus VE (quod corr. A) ; infra VE legunt: Aristoteles velle primam 

...Cfr. Ockham, Quodl. III, 1: Praeterea 89 Physicorum et 129 Metaphysicae 
ponit Commentator duplicem motorem caeli, separatum et coniunctum. Aliter enim 
si primus motor moveret caelum immediate, moveret in instanti; quod dictum nihil 
valeret, nisi primus motor esset infinitus in vigore. 

. lib. XI, cap. 6-10; ed. Didot, t. 2, pp. 603-611. 

. ab add. AE. 

. vocale A. 

. ergo ibi fet ubi V; et ibi E. 

. ubi E; ibi V. 

nulla.... /non est medium, quamvis posita requiruntur E. 

. refertur ad lib. XI, c. 8 (2-3) et cap. 7 (10) ; ed. Didot, t. 2, p. 606. 

. movere... /potentes movere suis virtutibus E. 

. intrinsece A. 
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potest maior cogitari, verum est intensive; tamen non videtur contradictio, quod sit vel 
cogitetur major potentia ad plura se extendere extensive (Oxon. 1, d. 42, q. u., n. 4; 
ed. Vivés, t. 10, p. 716). 

The Centiloquium does not deal with God’s infinity as such, but only with God’s 
infinite power and His omnipotence. Ockham denies the possibility of a natural proof 
of the infinity of God, as well as of the infinite power of God and the omnipotence of 
God (Sent. 1, d. 42; and esp. Quodl. II, 2, III, 1, VII, 17-24). 

The criticism of the first proof of our conclusion is strange. We did not find this 
argument in Ockham, but succeeded in finding it somehow in Holkot: Ad huiusmodi 
modorum declarationem suppono primo, quod Deum in praesenti non possumus 
cognoscere in aliquo conceptu sibi proprio simplici, nisi ille conceptus sit ad placitum 
institutus, ita quod ille conceptus “est” est a nobis intellectus ; et isto conceptu utimur loco 
rei, quae Deus est, ita quod impossibile est Deum intelligi a nobis nisi per hoc quod 
talis conceptus intelligitur; hoc modo autem conceptus compositus soli Deo est con- 
veniens licet quaelibet (quilibet ms.!) eius pars sit abstracta a creaturis. Verbi gratia 
supponamus, quod ens infinitae bonitatis vel illud quo majus cogitari non potest vel ne- 
cesse esse sit conceptus proprius et exprimens quid nominis huius termini Deus, impos- 
sibile ergo est, quod haec sit evidens: Deus est, nisi haec sit evidens: aliquod ens est 
infinitae bonitatis vel veritatis; haec auten evidens non patest esse; ergo etc. (Quodl. 
I, 1, Royal Ms 10 C VI). How seriously Holkot sees the consequences of this idea 
is evident from his ninth conclusion: Nona conclusio patet ex hiis omnibus, quod nulla 
theologia, quam viator naturaliter potest acquirere, est scita (ibid.). The entire ques- 
tion is a model of medieval fideism. 

The two other proofs of our conclusion are especially criticized by Ockham in 
Quodl. VII, 22: Utrum intentio Philosophi et Commentatoris sit, quod Deus sit in- 
finitus intensive, and especially in Quodl. VII, 23: Utrum de facto Deus sit infinitae 
virtutis intensive. In comparing both the text of the Centiloqguium and the text of the 
Quodlibeta we noticed a great difference. We did not find that Ockham states that 


the angel or a soul is able to move the primum mobile, nor igitur nulla certa quantitas 
potentiae requiritur ad movendum. 


[4* CONCLUSIO} 
A Quarta conclusio: 


Quop Deus Est OMNIPOTENS. 


Istam conclusionem tenent theologi tamquam ex proxima sequentem, 
quia ex quo est infinitae virtutis intensive, videtur sequi ipsum esse 
omnipotentem. 

Verumtamen ab aliquibus imaginatur aliquid posse! esse infinitae 
virtutis intensive respectu unius actionis, quamvis non respectu cuiuscum- 
que, ut si ignis poneretur esse infinitae virtutis respectu calefactionis; 
ex quo tamen non sequitur, quod esset infinitae virtutis respectu frige- 
factionis. Et sic tunc non formaliter? sequitur: Deus est infinitae virtutis 
intensive, ergo Deus est omnipotens; sed bene ex significatione vocabuli 
prius data ee pr ex ista scilicet significatione: quod Deus est illud, 
quo maius vel melius cogitari non potest. 


1. om. A. 
2. infinitae ... /omnipotentem. Similiter non E. 
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Sed contra hoc arguitur et probatur, quod Deus non sit omnipotens, 
quia Sortes potest aliquid facere, quod Deus non potest facere, ergo Deus 
non est omnipotens. Consequentia est plana et antecedens declaratur 
multipliciter: 

Primo: quia Sortes potest seipsum interficere, et Deus non potest 
seipsum interficere, ergo Sortes potest, quod Deus non potest. 

Secundo: Sortes potest sibiipsi malum facere, et Deus non potest 
sibiipsi malum facere; ergo Sortes potest, quod Deus non potest. 

Tertio: Sortes potest sedere iuxta meliorem se, et Deus non potest 
sedere iuxta meliorem se; ergo Sortes potest, quod Deus etc. 

Quarto: Sortes potest generare filium distinctum a se essentialiter, et 
Deus hoc non potest, igitur etc.1 

Quinto: Sortes potest peccare, et Deus non potest peccare; ergo 
Sortes potest, quod Deus non potest. 

Sexto: Sortes potest nasci et infirmari? et in se recipere aliquod acci- 
dens, quorum Deus nullum potest; ergo Sortes potest, quod Deus non 

est. 

Septimo: Sortes potest loqui, comedere, cantare, mutare nutrimentum 
in substantiam suam, crescere et augmentari secundum suam essentiam, 
quod non potest Deus secundum suam essentiam; igitur Sortes potest, 
quod Deus non potest; igiturt Deus non est omnipotens. 

Alia multa istis consimilia possunt contra istam conclusionem adduci, 
quae istis solutis possunt faciliter solvi. 


Ad primum istorum dicitur concedendo consequentiam et negando 
antecedens. Et ad primam probationem dicitur negando istam conse- 
quentiam: Sortes potest seipsum interficere, et Deus non potest, ergo 
etc. Et hoc duplici de causa: Primo quia committitur fallacia aequivoca- 
tionis in isto termino seipsum; nam in prima propositione supponit pro 
Sorte et in secunda pro Deo, et sic aequivocatur. Secundo quia com- 
mittitur fallacia figurae dictionis commutando quale quid in hoc aliquid, 
hoc est arguendo a terminis connotativis et! accidentalibus ad terminum 
absolutum et substantialem, quia isti termini, qui accipiuntur in ante- 
cedente, scilicet “interficere seipsum”, sunt termini accidentales, et iste 
terminus “non potest aliquid” est terminus substantialis, et ille ponitur in 
consequente?. Et ideo non oportet consequentiam valere, sicut ista conse- 
quentia non valet: Sortes non comedit carnes crudas vel Sortes non potest 
comedere carnes crudas, et Sortes heri emit carnes crudas3, ergo Sortes 
non potest comedere, quod heri emit. Sed bene sequitur: Sortes potest 


B: 1. Quarto... /om. V. 

2. Sexto.../Sexto: Sortes potest irasci, Deus autem non, ergo etc. Septimo: 
Sortes potest informari E; putrefieri add. V. 

3. Octavo E. 

4. Sortes.../om. E. 

C: 1. conno/.../om. E. 

2. et iste... /et isti termini posse aliquid vel potest aliquid, qui ponuntur in 
consequente, est (!) terminus substantialis V; et isti termini, qui ponuntur in con- 
Sequente, sunt termini essentiales et substantiales E. 

3. et Sortes heri..../om. E. 
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interficere seipsum, et Deus non potest interficere Sortem, ergo Sortes 
potest illud, quod Deus non potest facere: Et tunc secunda pars ante- 
cedentis est falsa. 

Ad secundum dicitur consimiliter negando consequentiam. Sed bene 
sequitur: Sortes potest sibiipsi malum facere, et Deus non potest Sorti 
malum facere, ergo Sortes potest, quod Deus non potest. 

Ad tertium etiam dicitur uniformiter negando consequentiam, quia 
hoc relativum “‘se” aequivocatur, quia in prima propositione refertur ad 
Sortem et in secunda ad Deum, et ideo consequentia non valet. 

Ad quartum dicitur negando antecedens, quia in generatione Sortis 
Deus potius operatur quam Sortes, a Sortes nihil potest nisi Deo co- 
operante, secundum quod elicitur plane 7° et 8° Physicorum*, et etiam 
ab illo Evangelii: “Sine me nihil potestis facere’”>. Unde Deus potius 
est operator et pater® filii Sortis quam ipsemet Sortes, sicut causa prin- 
cipalis magis est causa quam instrumentalis, quae non agit nisi virtute 
ptincipalis.’ 

Ad quintum dicitur® negando consequentiam, quia committitur falla- 
cia figurae dictionis, commutando quale quid in hoc aliquid, quia secun- 
dum doctores posse peccare potius significat defectum potentiae quam 
potentiam, quia tales: Sortes potest deficere a bono, Sortes non habet 
tantam potentiam, qua semper poterit virtuose operari, Sortes potest 
vinci, Sortes non habet tantam potentiam, qua semper potest resistere 
nocumento, significant clare defectum potentiae. 

Ad sextum patet per iam dicta, quia omnia illa potius denotant 
defectum potentiae quam ipsius perfectionem. Et etiam forma non valet, 
quia continue committitur fallacia figurae dictionis?. 

Ad septimum patet per idem: Negatur consequentia; nam in omni- 
bus talibus actionibus Deus potius operatur quam Sortes, sicut dictum 
est; quia Sorte loquente Deus magis loquitur, et ipso comedente magis 
comedit, et ipso cantante magis cantat, tamquam causa principalis cuius- 
cumque talis effectus!°. 

Patet ergo, qualiter consimilia sunt intelligenda, quae idiotis non 
intelligentibus satis videntur ligare, sicut dictum est!!. 


Remarks 


This conclusion mentions some “possibilia” which God is not able to realize. 
The problem and the solution are both common to the Scholastics. The solutions, 


C: 4. scilicet secundum principium: omne quod movetur etc., de quo passim in 7° 
et 8° libris Physicorum. 
5. Jo. 15, 5. 
. Op..../pater V; principium E. 
. instrumentalis E. 
. dico E. 
. aequivocationis V. 

10. Item cum dicitur: Sortes potest peccare etc., dicitur negando consequentiam; 
sed sequitur: Sortes potest etc., et Deus non potest facere illum actum saltem coopera- 
tive, quo Sortes peccat, ergo etc. Vel dicitur, quod peccare non significat potentiam sed 
defectum et carentiam. add. V. 

11. Sequitur 54 conclusio add. A; patet ergo conclusio E; totum om. V. 





CENTILOQUIUM 41 


especially, are in accordance with Ockham’s Logic (cf. Summa Logicae, cap. De Falla- 
ciis figurae dictionis, Ill, 3, 10 and other chapters). Like the other great Scholastics 
Ockham is not too much interested in details. We were able to find only the following 
passage (about another passage concerning sin, see the remarks to the following con- 
clusion) which has a direct connection with this conclusion. He writes: Ad argumen- 
tum principale nego istam consequentiam: Deus non potest peccare etc. (also mori), 
et ista sunt possibilia, ergo non potest facere omnia possibilia. Sicut ista consequentia 
non valet: Deus potest facere omnem actum absolutum et positivum se solo; sed actus 
meritorius est huiusmodi; ergo Deus se solo potest facere meritorium. Sed in omnibus 
talibus est fallacia figurae dictionis, quia in prima propositione accipitur unum sim- 
pliciter absolutum, et in minore subaccipitur unum connotativum: et in talibus est 
fallacia figurae dictionis. Ita est in proposito, quia peccare non tantum importat illam 
rem, quae producitur, sed etiam importat aliquid esse obligatum ad oppositum, quod 
facit vel omittit. Eodem modo mori non importat praecise destructionem alicuius rei, sed 
importat destructionem illius rei, quae dicitur mori; et ita licet possit destruere omnem 
aliam rem, tamen non potest ipse mori (1. Sent. d. 42, q. 1, H). 

As to the opinion mentioned in A cf. in some sense Quodl. III, 1. This conclusion, 
therefore, can be Ockhamistic, but is not characteristic of Ockham. 


[5* CONCLUSIO} 


A Quinta conclusio est: 


Quop Deus PoTEst FACERE OMNE, Quop Fieri! NON 
INCLUDIT CONTRADICTIONEM. 


Ista conclusio sequitur ex proxima praecedenti, quia omne possibile 
fieri Omnipotens potest facere; sed omne quod fieri non includit con- 
tradictionem est possibile fieri, ergo omne quod fieri non includit contra- 
dictionem?, Deus potest facere3. 

Sed contra istam conclusionem instatur: Si esset vera, sequeretur, 
quod! Deus potest facere peccatum. 

Ad illud breviter dicitur distinguendo consequens penes amphibolo- 
giam; nam unus sensus est iste: Deus potest facere illam rem sive illum 
actum, qui est peccatum. Et ille est sensus proprius et verus; quia quod 
aliqua res potest fieri sine hoc, quod Deus illam! principaliter faceret?, 
in Philosophia est erroneum et in Theologia est haereticum. Alius sensus 
est iste: Deus potest facere peccatum, id est Deus potest peccare et 
male facere; et iste sensus est improprius et falsus; et ex hoc non 
sequitur, sicut iam dictum est, quod aliquid potest fieri, quod Deus non 


A: om. E (et in sequenti). 


As 

2. omnipotens potest facere ergo add. V. 

3. omne quod fieri non includes contradictionem add. V. 

B: 1. si esset.../Deus potest facere omne quod fieri non includit contradictionem 
ergo V; omne quod non includit contradictionem Deus potest facere, sed facere pecca- 
tum non includit contradictionem, ergo E. 

C: 1. om.E. 

2. causa existeret E. 
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potest facere, quia faciendo ipsum peccatum Deus non peccat. Et ideo 
non sequitur: Deus facit peccatum, igitur Deus peccat>. 

Debet autem praedicta conclusio sane intelligi in isto sensu: omne 
illud Deus potest facere, ad cuius propositionem significantem illud esse 
vel fieri non sequitur contradictio, vel contradictoria* sibi invicem con- 
tradicere> respectu illius significati, respectu cuius sequitur: quae® sibi 
contradicunt, esse simul vera’. 


Remarks 


The fifth conclusion states one principle which certainly is of the greatest im- 
portance to Ockham (Cf. Baudry, Le Tractatus de principiis Theologiae..., p. 45). 
There can be no doubt that Ockham makes ample use of this principle, as is evident 
throughout his works. But he never uses this principle in order to prove any philo- 
sophical truth as such; we have yet to find any instance in Ockham contradicting this 
statement. The ample theological use of this principle by Ockham proves one fact: 
he is very conscious that, in order to prove what really exists and what things really 
are, we must in all humility ask the things, and we may not prescribe for God, Who 
created the things, how to make these things. 

Though this principle is found among Ockham’s doctrines, nevertheless we are 
not able to say that this conclusion and its declaration are characteristically Ockhamistic, 
and this for the following reasons: 

(1) This principle is also the main axiom of Scotus: Dico... quod est maxima 
mihi certissima, quod Deo est possibile omne quod non includit evidenter contradic- 
tionem, et ad quod non sequitur necessario contradictio (Ox. IV, d. 10, q. 2, n. 11). 

(2) We were not able to find a satisfactory text and explanation of this principle, 
used by the author of the Centiloguium, in Ockham. Here are some of Ockham’s formu- 
lations: Deus potest facere, quidquid non includit contradictionem (Il Sent., q. 8, in 
fine). (Deum) posse facere omne illud, quod non includit contradictionem fieri... 
(Quodl. VI, 1; cf. VI, 2). A better text: Ad improbationem dico, quod omnipotentia 
sicut modo loquimur, non respicit omne illud, quod non includit contradictionem. Hoc 
est dictu, Omnipotens non potest efficere omne illud quod non includit contradictionem, 
quia non potest efficere Deum; Omnipotens tamen potest efficere omne factibile, quod 
non includit contradictionem et omne aliud a Deo, quod non includit contradictionem 
(I Sent. d. 20, q. 1, L, text corrected according to Ms. Florenz. Bibl. Naz., A, 3, 

801; see also Baudry, Le Tractatus...p. 45). 

(3) A more satisfactory formula and explanation is found in Holkot: Deus potest 
facere, quidquid fieri non includit contradictionem (Il Sent., q. 2, S: sextus art. prima 
prob.). And he explains: Dico, quod haec suppositio: Deus potest facere, quidquid 
non includit contradictionem, est vera, si bene intelligatur; intelligatur enim sic: Deus 
potest facere quo facto et existentibus omnibus propositionibus, quae possunt esse, 
sequuntur aliqua contradictoria esse simul vera, et omne illud potest facere, quo posito 
in esse non sequuntur aliqua contradictoria esse simul vera (l. c. U). Cf. IV Sent. 
q. u. BBB. 


C: 3. facere Sortes E. Et... /om. V. 
4. et praedicata E. 
5. contradicunt EV; 1. i /unius et eiusdem E. 
6. seq. quae fom. V. 
7. resp... /quia quae sibiipsis contradicunt esse simul vera non possunt E. 
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(4) The objection (see also Concl. 7, B) against this principle is not charac- 
teristically Ockhamistic either, for the simple reason that it is a very old one. The 
answer to the objection is not in accordance with Ockham’s own opinion, though it 
could be taken from Ockham. The Venerabilis Inceptor deals with this problem in the 
Commentary on the Sentences, 1, d. 47, q. 1 and in the Summa Logicae, Ill, 3, 6, ed. 
Venet. 1508, fol. 97 va. In the Commentary on the Sentences Ockham first says, that 
there could be an opinion which adheres to the statement: Deus vult malum, and that 
this “opinans’” could distinguish the two statements (as does the Centiloguium): Deus 
facit malum et Deus facit male malum. But he thinks the expression: Deus facit malum 
(or peccatum) does not sound well, therefore he says: Sed sive praedicta opinio sit 
catholica sive haeretica, dico quod secundum intentionem Sanctorum non est conceden- 
dum, quod Deus vult malum nec quod Deus facit malum, quia sive de virtute sermonis 
sive non, per tales propositiones intelligunt istas: Deus vult aliquid male et iniuste, 
Deus facit aliquid male et iniuste, quae nullum intellectum habere possunt bonum, quia 
tunc Deus faceret aliquid vel vellet, cuius oppositum teneretur facere vel velle, quod 
est omnino absurdum. 

In the same sense Ockham introduces the opinion of the Centiloguium as the 
Opinio aliquorum in the Summa Logicae (1. c.), where he explains the proposition: 
Deus facit peccatum according to the second mode of amphibology. This text comes 
closer to the text of the Centiloguium, but in any case it is not the opinion of Ockham. 

(5) Holkot comes close to an explanation of our objection. This Dominican who 
certainly was not a Thomist, though he not infrequently quotes St. Thomas, makes the 
following statements: Quod Deus sit immediata causa peccati; Deus est principalior 
causa peccati; Deus voluntate beneplaciti vult peccatum esse. And he sums up his 
position in saying: Sic igitur ex isto articulo patent tria: Unum quod Deus est causa 
omnis rei....Secundum est, quod Deus est causa peccati, id est volitionis, quae est 
peccatum.... Et tertium est, quod non debet dici auctor peccati quasi authenticans leges 
peccandi (Sent. II, q. 1 FF; cf. IV, q. 1 CCC). 

The difference between Ockham and Holkot in regard to this opinion, may be 
measured by the following criticism of Ockham by Holkot: Nota hic, quod Ockham 
in Summa (id est Logicae, see above) c. de amphibologia dicit, quod omnes Sancti, 
quando negant Deum esse causam peccati vel facere peccatum, intelligunt per istam: 
Deus facit peccatum, unam aliam, scilicet istam: Deus peccat, vel istam: Deus facit 
aliquid, quod non deberet facere, vel aliquam consimilem, quae sunt falsae; et ideo 
ad talem intellectum negant Deum facere peccatum. Sed ista expositio non est vera, 
nec ad istum intellectum negant Sancti Deum facere peccatum, immo de ista nemo hae- 
sitat: Deus peccat, nisi forte per communicationem idiomatum verificatur, quomodo 
non est ad propositum; de hoc vide alibi; de eodem quomodo haec est vera: Deus 
peccat, Deus odit. Unde posito, quod Deus compelleret hominem ad peccandum per 
impossibile, non sequitur, quod Deus peccaret, cum nibil potest peccare nisi quod 
potest esse sub lege. Immo volunt Sancti auferre causalitatem respectu peccati, quae 
causalitas inducit hominem ad peccandum ...Unde melius est dicere, quod Deus non 
est causa totalis peccati nec praecipit peccatum fieri, quia praecipere aliquid fieri est 
dare auctoritatem, quod illud fiat, et Deus non praecipit, immo probibet peccatum 
fieri; ideo negatur proprie esse auctor peccati, tamen est causa efficiens actionis quae 
est peccatum (Determ. Quaest. XI CC). 
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{6 CONCLUSIO} 
Sexta conclusio: 


Quop Deus PoTEsT ASSUMERE OMNEM CREATURAM SIVE 
OMNE ALIuD A DEO IN UNITATEM SUPPOSITI. 

Ista conclusio probatur: Deus assumsit aliquam naturam! in unitatem 
suppositi, ergo Deus potest assumere omnem. Ista consequentia patet, 
non? gratia formae sed gratia materiae, quia non videtur maior ratio, 
quare potuit umam assumere magis quam aliam, et omnes assumtiones 
sunt compossibiles, ergo Deus potest assumere omnem. 

Item: illa consequentia est satis communis et probabilis in Theologia ; 
et antecedens praedictae consequentiae, scilicet quod Deus assumsit unam 
naturam, est articulus fidei, quia articulus fidei est credere, quod Deus 
assumsit humanam naturam. 

Item: non includit contradictionem Deum assumere naturam asini- 
nam; igitur Deus illud potest facere. Consequentia patet per proximam 
conclusionem}, et pari ratione potest assumere lapidem et lignum et sic 
de singulis. 


Remarks 


It can be called an opinion almost common among the Scholastics, St. Thomas 
and Duns Scotus included, that any divine Person is able — de potentia Dei absoluta — 
to assume any creature. Ockham deals with the problems connected with this opinion 
in Sent: III, q. 1 and in some details follows rather St. Thomas than Duns Scotus. 
See also op. cit. q. 9 for some logical problems. But all this abundant development of 
possibilities and conclusions imagined by the author of the Centiloguium or his authors 
is not to be found in Ockham. If we are allowed to judge these abstruse speculations 
in the light of the authentic works of Ockham, we have the right to say, that he would 
have refused to accept them if he had seen them or heard of them. Ockham does not 
like these “‘puerilia.” We will, therefore, confine our remarks on the following con- 
clusions to certain important details. 


[72 CONCLUSIO} 


A Septima conclusio quae videtur ex ista sequi, est ista: 


Quop OMNIS PROPOSITIO MERE AFFIRMATIVA EX TERMINIS 
COMMUNICABILIBUS! COMPOSITA, IN QUA NULLA PONITUR 
NEGATIO, Curus TERMINI SUPPONUNT PRO ALIQUO, QUAE 
Non FALSIFICATUR PRAECISE PRO SUPPOSITIS DIVINIS SINE 
Nova IMPOSITIONE TERMINORUM, EST POsSIBILIS. 


Ista conclusio declaratur?: Deus assumsit? omnem naturam in unita- 
tem suppositi, igitur omnis‘ talis propositio est vera. Ista consequentia 


. creaturam VV; creaturam sive naturam E. 

. om. A. 

. praecedentem add. E. 

. Universalibus E; contingentibus (?) vel communicabilibus V. 
. demonstratur E, 

. et potuit assumere add. E. 

. om. A; talis, /om. E. 
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est bona et antecedens est possibile, igitur et consequens. Et quod illa 
consequentia sit bona, patet ex hoc: quia facta assumtione alicuius 
creaturae in unitatem suppositi divini statim fit communicatio idiomatum 
sive dictionum Dei et illius creaturae. Sicut quando assumtio hu- 
maneae naturae in unitatem suppositi divini fuit facta, statim fuerunt 
tales propositiones verae: Deus est homo, homo est Deus, Deus est 
mortalis, homo est aeternus, Deus est generatus, Deus est conceptus in 
utero Beatae Virginis Mariae, Deus incepit esse homo*, homo fuit ab 
aeterno, homo creavit mundum et sic de aliis, ita quod omnia‘ verifica- 
bilia, quae sunt vel fuerunt termini communicabiles de Deo, fuerunt 
verificabilia de homine et econverso; et hoc ratione talis assumtionis. 
Ergo pari ratione, si Deus nunc assumeret aliquam creaturam in unitatem 
suppositi, consimilis fieret inter Deum et illam creaturam communicatio 
talium dictionum; ergo cum Ipse potest assumere omnem creaturam in 
unitatem suppositi, inter Ipsum et ommem creaturam potest esse com- 
municatio idiomatum, et per consequens omnes tales propositiones sunt 
possibiles: Deus est asinus, Deus est lapis, lapis est asinus, et sic de aliis 
Propositionibus mere affirmativis, cuius termini pro aliquo supponunt. 

Et probantur omnes tales expositorie. Sicut posito, quod Filius Dei 
assumeret lapidem et asinum in unitatem suppositi, tunc posset exposito- 
rie sic argui: Iste Filius Dei est asinus, iste Filius Dei est lapis, 
ergo lapis est asinus. Clarum est, quod discursus est expositorius, 
et praemissae patent ratione assumtionis, quae inducit idioma- 
tum communicationem. Et sic consimiliter quaelibet propositio mere 
affirmativa, cuius termini pro aliquo supponunt, in qua nulla ponitur 
negatio, potest probari. Et dico notanter: in qua nulla ponitur negatio’, 
quia ista propositio: Deus est non-ens, sine nova impositione terminorum, 
per nullam assumtionem poterit verificari. Et ista omnia sequuntur ex 
quinta conclusione, scilicet quod Deus potest facere8, omne, quod fieri 
non includit contradictionem. 


Sed contra istas tres conclusiones instatur: 
[Contra 54" conclusionem] 


Primo: Si Deus posset facere omne, quod fieri non includit contra- 
dictionem, igitur Deus potest damnare innocentem et salvare peccato- 
rem, damnare Beatam Virginem Mariam et omnem multitudinem bea- 
torum, salvare Iudam sive beatificare et omnem multitudinem dam- 
natorum, quod non videtur bene sonare, quia ex hoc sequitur, ut videtur, 
quod Deus non esset iustus, et quod ipse iniuste iudicaret, quia iniustum 
est dare praemium non merenti et non dare bene merenti; itur 
etiam, quod ipse posset mentiri, qui dixit bonos habituros beatitudinem 
sive vitam aeternam et malos poenam aeternam, secundum illud Evan- 
gelii: “Ibunt hi in vitam aeternam, illi autem in ignem aeternum.”! 


. interl. V; A om, et habet in marg. Nota non incepit esse. 
. universalia alias ad. E. 
. potest probari. Et... /om. A E. 

om. E. 


: Mt. 25, 46. 
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Et quod ista sequerentur, apparet, quia nullum istorum videtur inclu- 
dere contradictionem. 

Et quod ista sunt falsa, patet ex communi opinione tam theologorum 
quam philosophorum, qui omnes ponunt sine aliqua haesitatione, quod 
Deus non potest peccare. Propter quod venerabilis Anselmus? De libro 
arbitrio: ‘Si Deus mentiretur, non sequeretur, quod mendacium non esset 
peccatum, sed quod Deus non esset Deus.” 

Item: Si sic, sequeretur, quod aliquis odire Deum meritorie. 
Ista consequentia probatur sic: Deus potest facere omne, quod fieri non in- 
cludit contradictionem; ergo Deus potest praecipere Sorti, ut Sortes odiat 
eum ; quia hoc non includit contradictionem, quia Plato potest parecipere 
Sorti, ut odiat Deum. Tunc sic: quicumque implet praeceptum divinum, 
meretur; sed casu possibili posito, scilicet quod Deus taliter praecipiat 
Sorti, tunc Sortes odiendo Deum implet praeceptum divinum; ergo Sortes 
odiendo Deum meretur. Et falsitas consequentis declaratur: Quia3, qui- 
cumque faciendo aliquid meretur, hoc facit pro amore Dei; si ergo 
Sortes odiendo Deum mereatur, sequitur quod odit Deum pro amore 
Dei. Quod videtur includere contradictionem; quia quamvis esset possi- 
bile quod aliquis posset idem simul diligere et odire, non tamen videtur 
possibile, quod aliquis odiat idem et mereatur‘ illud odire propter hoc, 
20g ipsum diligit. Et istud assumtum, scilicet quod quicumque aliquid 
acit meritorie, facit hoc pro amore Dei, est principium in Theologia, 
quod ponit, quod sine caritate nemo potest mereri, sicut plane videtur, 
quod illa auctoritas Apostoli dicat: “Si linguis hominum loquar et 
angelorum etc., caritatem autem non habeam, nihil mihi prodest’’.s 


[Contra 64" conclusionem} 


Contra secundam illarum conclusionum, scilicet quod Deus posset assu- 
mere omnem creaturam in unitatem suppositi, instatur: 

Quia vel talis assumtio est unio creaturae ad Deum vel cum tali 
unione specialis acceptatio, quia! Deus specialiter et gratiose, verumetiam 
gratiosius acceptat talem creaturam assumtam quam aliquam aliam. Pri- 
mum non potest dici, quia sic sequeretur, quod omnis creatura iam de 
facto esset assumta, quia omnis creatura est Deo unita, ex quo secundum 
theologos Deus est ubique essentialiter, potentialiter et praesentialiter. 
Et si secundum dicatur, tunc non potest assumere lapidem, quia lapis 
non est receptivus alicuius gratiae, qua mediante Deus lapidem taliter 
assumere posset. 

Item: Deus non potest diligere lapidem plus quam Beatam Virginem, 
quia Deus non potest aliquas creaturas diligere inordinate; sed si Deus 
plus diligeret creaturam minus diligibilem, ipse inordinate diligeret crea- 


2. Non invenimus locum istum. : ; : : 5 
3. quia hoc non includit.../tunc arguitur sic: quicumque implet divinum prae- 


ceptum meretur, ergo Sortes odiendo Deum meretur. Sed E. 


C: 


4. videatur E. 
5. 1 Gor. 13, 1 et 3. 
1. qua V. 
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turas ; ergo Deus hoc facere non potest; ergo Deus naturam lapidis taliter 
assumere non potest. 

Item: Si Deus posset assumere omnem creaturam in unitatem sup- 
positi, pari ratione potest dimittere assumptam. Ista consequentia videtur 
evidens, et falsitas consequentis declaratur: Quia ex hoc sequitur, quod 
iste terminus homo esset terminus accidentalis, quia potest adesse et 
abesse praeter subiecti corruptionem, id est posset vere affirmari et vere ne- 
gari de eodem praeter hoc, quod aliquod? corrumpatur. Et falsitas con- 
sequentis satis reputatur nota in Logica, et potest plane elici ex Porphyrio, 
qui ponit differentiam inter substantiam et accidens, et parecipue inter 
speciem specialissimam et accidens, quod? est universaie. Consequentia 
declaratur: Quia si Deus posset dimittere naturam hurnanam assumtam, 
ponatur ergo in esse, et vocetur filius A, et ista natura B, tunc sic: A 
fuit homo, et nunc non est homo, ergo iste terminus homo prius veri- 
ficabatur de A et postea vere nagabatur ab A, et clarum est, quod non 
est in aliquo corruptus. Et consimiliter potest argui de B, quia B nunc 
est homo, et prius non fuit homo, quia in A B4 fuit assumta, et B non 
est corrupta vel noviter generata, ergo iste terminus homo potest abesse 
et adesse praeter subiecti corruptionem, ergo est accidens. 

Item: Istum filium, demonstrando B generavit Beata Virgo, et istum 
filium demonstrando A generavit Beata Virgo, et nullum istorum est 
reliquum, ergo duos filios generavit Beata Virgo, quod videtur esse 
haereticum in Theologia. 

Item: Sequeretur, quod Beata Virgo posset novum filium habere 
sine nova generatione. Consequens videtur falsum et consequentia sta- 
tim patet: Quia ista natura dimissa statim post dimissionem incepit esse 
filius Beatae Virginis, quia ista natura incepit esse homo, et iste homo 
non fuit creatus, sed naturaliter> in utero Beatae Virginis conceptus et 
nutritus; et ante dimissionem non fuit filius, quia si sic, Beata Virgo 
habuisset duos filios, scilicet ipsum B et ipsum A; ergo nunc incepit 
esse filius, ergo Beata Virgo habet® novum filium sine nova generatione. 

Et consimiliter potest probari, quod Beata Virgo desinit habere 
filium, demonstrando A, sine alicuius corruptione, et quod aliqua duo 
primo possunt esse mater et filius et postea in nulla linea consanguinitatis 
sibi invicem attinere, sine aliqua mutatione alicuius illorum; quod non 
- videtur bene sonare. Consequentia faciliter patet ex iam dictis, quia, di- 
missa natura humana, tunc A’ desinit esse filius Beatae Virginis, et tunc® 
A in nullo est mutatus, nec opportet, quod Beata Virgo in aliquo sit 
mutata. 


. eius significatum in aliquo V. 
. speciem.../speciem substantialem quae V. Cf. Isagoge, cap. 5 et 6. 
. scilicet quando ab A; quando scilicet B E. 
i penenins add. E V. 
abuit A. 
. aliquid A. 
. tamen V. 
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[Contra 74™ conclusionem] 


Contra tertiam conclusionem, scilicet quod omnis propositio affirma- 
tiva etc., instatur, quod si sic, tumc sequeretur, quod ista propositio: 
homo est asinus, esset possibilis, quia potest esse vera sine nova imposi- 
tione terminorum. Sed falsitas consequentis declaratur: Omnis propositio 
est impossibilis, quae significat sic esse, sicut impossibile est esse; ista 
est huiusmodi; ergo ista est impossibilis. Maior videtur evidens per 
definitionem propositionis impossibilis. Minor est de se nota, scilicet 
quod ista propositio: homo est asinus, significat sic esse, sicut impossibile 
est esse, quia significat unam rem esse aliam rem a tali re distinctam!, ut 
puta Sortem esse asinum a Sorte distinctum, quod est impossibile, quia in- 
cludit contradictionem, scilicet quod Sortes sit idem numeraliter alicui 
ab eo distincto, quia significat, quod Sortes sit tali rei idem et quod 
Sortes non sit tali rei idem, quae manifeste sibi invicem contradicunt. 

Item: Deus non potest facere Sortem esse Platonem; ergo a multo 
fortiori non potest facere Sortem esse asinum. Ista consequentia videtur 
evidens et antecedens ab omnibus tenetur. 


Item: Si sic, sequeretur, quod omnes istae propositiones essent possi- 
biles, saltem ad istum intellectum, quod possunt esse verae sine nova 
impositione: omne ens est filius Beatae Virginis, omnis asinus est filius 
Beatae Virginis, omnis lapis est filius Beatae Virginis, et sic de con- 
similibus, quia sunt propositiones mere affirmativae, in quibus nulla 


ponitur negatio, quarum termini stant pro aliquibus; et consequens vide- 
tur satis sinistre sonare. 


{Ad rationes contra 54™ conclusionem]} 


Ad primum istorum dicitur ab aliquibus concedendo, quod Deus 
de sua potentia absoluta posset! damnare innocentem et beatificare no- 
centem, non tamen hoc posset de potentia sua ordinata. 

Sed contra: Potentia absoluta Dei est potentia ordinata Dei, ergo 
quidquid posset per potentiam absolutam, posset per potentiam ordina- 
tam. Propter quod alii volentes corrigere modum loquendi mutant 
modum loquendi nominalem in adverbialem et dicunt, quod Deus potest 
praedicta facere absolute, sed non illa facere ordinate, id est tenendo 
suam ordinationem, qua ab aeterno ordinavit bonos esse praemiandos 
et malos puniendos?. 

Sed contra: Creatura, utpote malus judex temporalis damnat inno- 
centem et liberat pessimum peccatorem, ergo Deus hoc facit, vel saltem 
potest facere. Ista consequentia patet per quartam conclusionem et diffu- 
sius per illa, quae dicta sunt in declaratione quartae conclusionis. Ad 
istud dicitur, quod Deus hoc facit ex communi influentia cooperative’, 
non tamen facit hoc beneplacite. Alii vero dicunt similiter negando 


1. distincta A. 

1. potest E; possunt A. 

2. textus corruptus in A: beatas praemiandas et malas pugniandas. 
3. cooperanie A; et permissive add. E. 
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Deum posse taliter facere praecipue beneplacite. Et ulterius dicunt ne- 
gando quod nullum illorum includit contradictionem. Immo dicunt, 
quod satis expresse includit contradictionem* Deum damnare® bonos et 
beatificare malos, quia ex hoc sequitur, quod Deus non esset bonus, et 
quod Deus non esset Deus, secundum quod tangebatur per auctoritatem 
Anselmi. Et istud videtur multis probabilius satis®. 

Ad secundum dicitur ab aliquibus concedendo! conclusionem, scili- 
cet quod aliquis potest odire Deum meritorie, et hoc propter argumen- 
tum factum. Et uiterius negant in tali casu, quod quicumque merendo 
aliquid facit, hoc facit pro amore Dei, nec? hoc esset principium in 
Theologia tali casu posito. Et ulterius dicunt ad auctoritatem Apostoli, 
quod intelligitur secundum legem statutam de facto et non secundum 
omnem casum possibilem. Alii vero finaliter concedunt, quod — 
potest odire Deum pro amore Dei negantes, hoc includere contradic- 
tionem. Tertii vero dicunt simpliciter negando> hoc Deum praecipere 
posse beneplacite et assertive, sed tantum de communi influentia sua 
cooperante, ratione cuius praecepti nullus aliquid facere tenetur*. Et cam 
hoc concordat sententia Apostoli, qua dicitur: “Si angelus Dei evangeli- 
zaverit vobis praeter illud, quod evangelizatum est, non credas ei”. 


Et ulterius, quando dicitur Sortes potest praecipere hoc, ergo Deus 
potest hoc praecipere, dicitur, quod tales consequentiae arguendo verba- 
liter non valent, sicut non sequitur: Sortes potest peccare, ergo Deus 
potest peccare; et tamen cum hoc stat, quod Sortes nihil potest facere, 
quin Deus hoc idem potest facere, sicut patet in declaratione quartae 
conclusionis. 


[Ad rationes contra 64" conclusionem} 


Ad primum contra secundam conclusionem dicitur, quod illa assum- 
tio, qua Deus assumit! creaturam in unitatem suppositi, est unio? ipsius 
creaturae ad Deum sive ad suppositum divinum, sed non qualiscumque 
unio, sed unio intensissima et quasi ineffabilis excedens omnem unionem 
naturalem tam accidentalem quam essentialem. Quia ratione talium 
unionum naturalium non fit communicatio idiomatum substantiva, id 
est in terminis substantivis>, quia quamvis forma‘ uniatur materiae, 
propter hoc non conceditur, quod forma sit materia vel quod materia sit 
forma; sed ratione unionis naturae humanae ad suppositum divinum 
conceditur, quod homo est Deus et Deus est homo. Et ulterius negatur 
consequentia, qua infertur, quod omnis creatura de facto est assumta, 


4. immo..../om. V. 

5. innocentem et add. A. 

6. multis satis sic pro istis responsionibus dixisse E. 

1. negando A. 

2. et E et om. supra: negant. 

3. om. A. 

4. nisi illud quod est evangelicum add. E. Pro seq. Gal. 1, 8. 
1. sumit A; assumsit E. 

2. unius A. 

3. substantiva..../substantialium et consubstantialium E. 
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quia quamvis omnis creatura quodammodo sit Deo unita, non tamen 
ita intense, quia non in unitatem suppositi assumta, ratione cuius idio- 
matum communicatio sustinetur®. Et ulterius dicitur ab aliquibus, quod 
quamvis concederetur, quod talis unio sive assumtio esset specialissima ac- 
ceptatio, hoc tamen non obstante Deus posset assumere lapidem in uni- 
tatem suppositi. Et ulterius dicitur, quod Deus potest absolute plus 
lapidem acceptare quam Beatam Virginem vel quamcumque aliam crea- 
turam non assumtam, non tamen potest hoc ordinate. Et similiter con- 
ceditur, quod Deus potest absolute plus diligere lapidem quam Beatam 
Virginem quamvis non ordinate. Sed aliqui magis acceptant primam 
solutionem dicentes contradictionem te ol illud, quod secunda re- 
sponsio dicit®, quia contra bonitatem Dei esset Deum plus lapidem 
diligere quam totam’ creaturam rationalem. 


Ad secundum patet per iam dicta: quia quamvis Deus assumeret 
lapidem in unitatem suppositi, non tamen propter hoc sequeretur, quod 
Deus plus diligeret lapidem quam aliquam aliam creaturam non assum- 
tam, et hoc, praecise tenendo, quod talis assumtio non sit specialior 
acceptatio vel gratiosior, sed quod sit intensior unio omnem unitatem 
naturalem excedens, sicut praedictum est. Et consimiliter conceditur, 
yee Deus absolute potest aliquam creaturam, quae nunc est minus 

iligibilis, magis diligere, et quae nunc est magis diligibilis, minus 
diligere, non tamen potest hoc ordinate. 

Ad tertium dicitur, quod probabiliter potest concedi, quod omnis 
res alia a Deo respectu essentiae divinae est accidens, et per consequens, 
quod iste terminus homo respectu essentiae eiusdem divinae sit terminus 
accidentalis!. Verumtamen potest difficultas aliter evadi negando con- 
sequentiam ; quia non omne illud, quod potest adesse vel abesse praeter 
subiecti corruptionem est accidens, sed quod sic potest naturaliter per 
operationem naturalem alicuius causae secundae naturaliter operantis in 
subiectum transmutabile; et de talibus loquitur Porphyrius. 


[Nec est inconveniens concedere, quod terminus substantialis per 
potentiam divinam poterit adesse vel abesse praeter subiecti corruptionem. 
Posset etiam dici, quod sicut non vepugnat accidenti habere modum 
substantiae, scilicet per se subsistere, saltem per potentiam divinam, ita 
non repugnat substantiae habere modum accidentis, scilicet alteri in- 
haerendo. \? 


Ad quartum dicitur concedendo tamquam possibile absolute, quam- 
vis non ordinate, quod duos filios generavit Beata Virgo, non tamen 
tamquam verum. Et ulterius conceditur, quod haereticum est dicere in 
Theologia istam propositionem esse veram: Duos filios generavit Beata 
Virgo, sed non est haereticum dicere, istam esse possibilem absolute. 


G: 5. sit substantivarum. V. 

6. textus corruptus in A et V. contradictionem... /contradictionem includere 
nisi quod secunda solutio dicitur A (et habet voluntatem pro bonitatem et om. esset 
Deum) ; secundam includere V. 

7. bonam A; om. V. 

J: 1. et per consequens.../seu terminus accidentalis E. 
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Ad quintum dicitur' concedendo, quod Beata Virgo potest absolute 
noviter habere filium sine nova generatione, et aliquem filium, quem 
nunc habet, desinere habere in filium, sine alicuius? corruptione. Et ulte- 
rius finaliter conceditur, quod aliqua duo, quae se habent nunc tamquam 
mater et filius, possunt sibi invicem non attinere in aliqua> linea con- 
sanguinitatis, sicut probat argumentum. Nec hoc est inconveniens re- 
spectu potentiae divinae, quod Deus potest hoc facere absolute, quamvis 
hoc esset impossibile respectu alicuius causae secundae. 


[Ad rationes contra 74™ conclusionem} 


Ad primum contra conclusionem tertiam dicitur concedendo hanc: 
homo est asinus, esse possibilem theologice; et ulterius negatur, quod 
ista: homo est asinus, in omni sensu significat sic esse, sicut possibile est 
esse!, quia secundum theologos vel saltem theologice loquendo non 
praecise significat talem naturam irrationalem esse naturam rationalem2, 
sed significat hoc animal, quod? est habens naturam asininam sibi sup- 
positionaliter unitam est habens naturam humanam sibi suppositionaliter 
unitam, quod non est impossibile, verum satis possibile absolute, quam- 
vist non ordinate. 

Ad secundum dicitur concedendo, quod Deus non potest facere 
Sortem esse Platonem, ad istum intellectum scilicet quod Deus non 
potest facere naturam Sortis esse naturam Platonis. Et consimiliter con- 
ceditur, quod Deus non potest facere naturam asininam esse naturam 


humanam. Cum hoc tamen bene stat, quod ipse sine nova impositione 
terminorum potest hanc facere esse veram: homo est asinus. 

Ad tertium dicitur concedendo consequentiam. Nec tales proposi- 
tiones sinistre sonant respectu potentiae divinae ad intellectum datum 
superius. 


Remarks 


In this conclusion the author discusses again the two preceding conclusions. There 
are some details which deserve special attention. 

In E (see also B) the author seems to be of the opinion that God in His absolute 
power is able to condemn an innocent person and to save a sinner. Ockham always 
holds to the solution: praedestinationis nulla est ratio ex parte praedestinati aliquo modo 
prior ipsa praedestinatione. Reprobationis tamen est aliqua ratio....Non vult Deus 
prius punire quam videat aliquem esse peccatorem; ergo primus actus voluntatis divinae 
non est velle damnare Iudam prout ludas offertur in puris naturalibus, quia sic vellet 
damnare sine culpa, sed videtur quod oportet Iudam offerri voluntati divinae sub ra- 
tione peccatoris antequam velit eum damnare; ergo cum reprobare sit velle damnare, 
reprobatio habet ex parte obiecti rationem, scilicet peccatum finalem praevisum. 1 Sent. 
d. 41, I, D (see the restrictions to the “praedestinatio sine meritis’ in F-G). Cf. also 
Quodl. VI et alibi. 


L: . dico E et om. seq. 
. nova A. 
. i. a. /tamquam A. 
M: 1. impossibile est esse E V (pro esse: omne A). 
. non... /praecise E. 
. hoc... /quod homo qui E. 
. forte add. E. 
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There is only one statement, as far as we know, which could be interpreted as 
being in favor of the opinion of the Centiloguium: Secunda conclusio patet in libro 
primo de caritate, quia Deus potest aliquem acceptare in puris naturalibus tamquam 
dignum vita aeterna sine omni habitu caritatis et etiam reprobare sine omni peccato. 
III Sent q. 8, C. But this statement, as it stands, is not in agreement with Ockham’s 
doctrines in his first book and in his Quodlibeta; furthermore, he is, in this question, 
only interested in the necessity of admitting the Aabitus caritatis; and again it could 
be explained by adding: actuali to peccato; and finally we have to take into account 
what will be said about the value of the three last books on the Sentences. Holkot 
has similar expressions, but we are firmly convinced that he does not mean that God 
can condemn a person without any sin to hell (Cf. Holkot, Sent. II, q. 1, espec. Y). 
As to the different mode of expression see Ockham, I Sent. d. 47, q. 1, F. 

More important seems to be the objection and solution of the possibility of a 
meritorious hatred of God (F, see also B), because it is a real and serious difficulty 
in the teachings of Ockham. The thesis that hatred of God could be meritorious was 
imputed to Ockham by Luterell and the Magistri in Ockham’s process at Avignon 
(Cf. Koch, “Neue Aktenstiicke zu dem gegen Wilhelm Ockham in Avignon gefiihrten 
Prozeb,” in Rech. Théol. Anc. Méd., VIII [1936], 88). The editor refers to the fol- 
lowing passage: Praeterea omnis voluntas potest se conformare praecepto divino, sed 
Deus potest praecipere, quod voluntas creata odiat eum; ergo voluntas creata potest 
hoc facere. Praeterea omne quod potest esse actus rectus in via, et in patria; sed odire 
Deum potest esse actus rectus in via, puta si praecipiatur a Deo, ergo et in patria IV. 
Sent. q. 14, D (see also II Sent. q. 19, F, K, N-P). It may be of some importance for 
the question of the authenticity of the Centiloguium to note that a text in 
the Tractatus de principiis theologiae edited by Baudry (p. 46, n. 8-9) resembles the 
text of the Centiloguium more than any text of Ockham: Ex eodem autem principio et 
prima conclusione ponit (patet), quod Deus potest virtuose odiri a voluntate creata. 
Posset enim una creatura alteri praecipere, quod odiret Deum. Deus autem potest 
omne illud facere, quod fieri non includit contradictionem: cum igitur tale praeceptum 
fiert non includit contradictionem, quia creatura hoc facere potest, sequitur quod Deus 
potest hoc praecipere. (9) Similiter ex prima conclusione: Deus potest per se immedi- 
ate facere in genere causae efficientis quidquid potest mediante causa secunda. Cum 
igitur possit mediante aliqua creatura tale praeceptum efficere, sequitur et quod per se 
potest; voluntas igitur tali praecepto a Deo facto oboediens mereretur ut beatificaretur. 

Holkot, too, is of the opinion that hatred of God can be commanded by God 
and would be meritorious (Deterimatio q. 1, YY). 

Though at least two texts of Ockham clearly show the opinion that hatred of 
God can be a precept of God (Ockham does not say: can be meritorious), never- 
theless we are not convinced that it is the true opinion of Ockham. We do not doubt 
that the expressions quoted above are from Ockham, but we doubt whether we have 
them in their original meaning. For this we have two reasons. 

First, because we meet other expressions especially in the first book and the 
Quodlibeta where he makes different statements, for instance: Nullus potest ordinate 
odire Deum (1. d. 1, q. 1 E), and in the Quodlibeta: amare Deum propter se super 
omnia est actus sic rectus quod non potest esse diformis (Ill, 14). 

Secondly, because most of the questions of the three last books of the Com- 
mentary on the Sentences are Reportata, and certainly transcribed in an unfinished state 
as is evident from the variations of the different manuscripts. But Reportata cannot 
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be a safe basis for a definite statement about the teachings of an author, even if they 
should be authentic. 

These remarks certainly do not prove that the opinions in question cannot be 
traced back to Ockham, but they prove that this will not be such an easy task as some 
scholars would have us believe. We question, therefore, the historical value of Anita 
Garvens’ article: “Die Grundlagen der Ethik Wilhelms von Ockham,” in Franziska- 
nische Studien, XX1 (1934), 243-273, 360-408, because in spite of her good refer- 
ences, her prejudices and a misconception of Ockham’s Logic prevented her from 
having a clear view on and a just appreciation of Ockham’s Ethics. 


[8 CONCLUsIO} 
A  Octava conclusio est ista: 


Quop HaeEc Propositio: Deus PATER Est FIiLIUs BEATAE 
ViRGINIs EsT PossIBILIs SINE NOVA IMPOSITIONE TERMINORUM. 


Ista conclusio sequitur! ex immediate praecedenti. Et ulterius proba- 
tur sic: Deus Pater potest assumere naturam humanam assumptam a suo 
Filio; ergo haec est possibilis: Deus Pater est filius Beatae Virginis. 
Ista conclusio videtur evidens, quia praecisa causa, quare Filius Dei est 
filius Beatae Virginis, est, quia assumsit naturam humanam in utero 
Beatae Virginis conceptam; igitur pari ratione, si Deus Pater assumeret 
eandem naturam in unitatem suppositi, vere diceretur filius Beatae Vir- 
ginis, quia posita causa ponitur et effectus. Antecedens patet per quin- 
tam conclusionem. 

Item: Pater est aequalis? potentiae cum Filio, verumetiam? eiusdem 
potentiae; ergo pari ratione, qua Filius assumsit istam naturam, Pater 
assumere potest. 


Sed contra istam conclusionem instatur: Quia si sic, tunc sequeretur, 
quod haec esset possibilis: Pater in divinis est Filius in divinis. Con- 
sequens est haereticum, et consequentia declaratur: Quia, facta tali 
assumtione a Patre!, iste homo est Pater, demonstrato homine assumto; 
iste est filius; ergo filius est Pater. 

Item: Sequeretur, quod omnes istae propositiones essent possibiles: 
Pater generavit semetipsum; Pater moriebatur in cruce; Pater resurrexit 
a mortuis, et sic de talibus quasi infinitis. 


Ad primum illorum dicitur negando consequentiam, et ulterius ad 
probationem dicitur negando istam maiorem: iste homo, demonstrato 
homine assumto, est Pater, quia nullus homo est assumtus, quia natura 
assumta non est homo, sed suppositum assumens talem naturam est 
homo. Unde quamvis una et eadem albedo esset in Sorte et in Platone, 
numquam posset per hoc probari, quod Sortes esset Plato. Sed si in 
maiori demonstretur Pater, qui assumsit humanam naturam, tunc haec 
esset vera: iste homo est Pater; sed tunc, si idem demonstraretur in 
minori, minor esset falsa. 


. declaratur A. 

. aequivalens A. 

. ver. et. /unum A; vel E. 
. a P. /arguitur sic V. 
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D Ad secundum dicitur concedendo, quod haec est possibilis: Pater 
generavit semetipsum, quia Pater posset assumere Beatam Virginem in 
unitatem suppositi; quo facto posset sic argui: Ista Beata Virgo genera- 
vit istum Patrem; ista Beata Virgo est iste Pater; ista Beata Virgo gene- 
ravit istum Patrem; ergo iste Pater generavit istum Patrem, semper 
demonstrando idem, et per consequens: Pater generavit semetipsum.! 
Et ulterius dicitur concedendo, quod istae sunt possibiles: Pater morie- 
batur in cruce, Pater resurrexit a mortuis, et sic de aliis, et hoc ratione 
naturae assumtae, quae moriebatur in cruce?. 


{Notandum est etiam, quod circa istam conclusionem octavam potest quaeri, 
utrum Pater in divinis potest esse Filius. Ad quod conclusio respondet, 
quod sic. Et si dicatur: Ponatur in esse. Dicitur quod sic debet poni: hoc est 
Filius Beatae Virginis, demonstrando quod prius fuit Pater. Et si nunc dicitur 
sic: hoc est Pater demonstrando suppositum assumens naturam humanam, quod 
prius fuit Pater, hoc est filius, ergo Pater est filius. Ad hoc dicitur negando maio- 
rem. Et si dicitur, quod illa in praedicta conclusione conceditur, scilicet 8, ut patet 
in eius declaratione, dicendum, quod verum est ad hunc intellectum, scilicet quod 
hoc est Pater, antequam assumtio est facta, et in eodem sensu etiam negatur, quod 
hoc est filius. Ulterius nota circa eandem, quod si Filius dimittat naturam assum- 
tam et Pater eandem assumeret, quod tunc potest concedi, quodi illud quod {uit 
Pater, nunc est filius ratione talis assumtionis, et illud quod fuit filius est Pater 
ratione talis dimissionis. Sicut patet, quia una est essentia Patris et Filii, et solum- 
modo distinguuntur in hoc videlicit, quod haec est vera: Pater non est Filius, 
vatione assumtionis naturae humanae, et ergo, si Persona Patris illam naturam 
assumeret, et persona Filii illam dimitteret, tunc persona Patris fuerit persona Filii, 
hoc est illud, quod prius fuit Pater, nunc est Filius et econverso. Sed si ponatur, 
quod Pater illam assumeret naturam, et quod Filius eandem observat, tunc alia 
resultat difficultas, quia tunc ut videtur, potest dici, quod ibi non est Pater, sed 
illud quod prius fuit Pater et Filius secundum diversitatem personarum, quod 
hoc totum unitum sit filius Beatae Virginis, et quod non sit Pater, qui 
Si Sit, sequeretur, quod filius esset Pater, sicut expositorie poterit pe ms 
Unde sicut Filius potest desinere esse filius ratione dimissionis humanitatis, ita 
Pater potest desinere esse Pater ratione assumtionis talis. Et sic tunc conceditur, 
quod sicut nullus potest esse Filius in essentia divina per dimissionem assumtionis, 
ita possibile est, quod nullus sit Pater in eadem essentia. Primo notandum est, 
quod natura assumta non est Deus, ut vult 31 (?), et tamen est sibi intensissime 
unita ut dicit 71 (7), ergo aliquod est Deo unitum, etc. quod non est Deus. Et 
ulterius sequitur, ut videtur, quod ipsa (?) omnia quae sunt in Deo, sunt ipse 
Deus, quod est contra Boethium. Dici potest evasive, quod ipse intelligit per 4 
quod dicit: omnia quae sunt etc. quod omnes partes Christi significatae per termi- 
nos communicabiles, ut caput, oculus etc. sunt Deus communicative, non tamen 
vult, free partes non communicabiles, ut natura humana, humanitas etc. sunt 
Deus. 


(To be continued ) 
PHILOTHEUS BOEHNER, O. F. M. 


St. Bonaventure College, 
St. Bonaventure, N. Y. 


D: 1. Ista Beata Virgo generavit.../Ista Beata Virgo generavit istum Patrem 
demonstrando idem et per consequens generavit seipsum E; E transp. maiorem et 
minorem. 

2. Et hoc... /om. E. 

3. [] om. A E; add Boethium cf. De Trinitate, c. 3; PL T. 64, col. 1251 D. 
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BAINTON, R. H., “The Immoralities of the Patriarchs according to the 
Exegesis of the late Middle Ages and of the Reformation.” Harvard 
Theological Review, XXIII (1930), 33-49. 

Among the explanations considered is that of Duns Scotus. 


BALic, CAROLUS, O.F.M., Joannis de Polliaco et Joannis de Neapoli Quaes- 
tiones disputatae de Immaculata Conceptione Beatae Mariae Virginis 
(Bibliotheca Mariana Medii Aevi, Fasc. 1). Sibenici (Jugoslavia), ex 
Typographia “Kati¢,” 1931. 

The doctrine of Scotus was declared heretical by Joannes de Polliaco. 
Being contemporaries of the Marian Doctor, the works of Joannes de Pol- 
liaco and Joannes de Neapoli are of great importance in the study of 
Scotistic Mariology. 





, Joannis Duns Scoti, Doctoris Mariani, Theologiae Ma- 
rianae Elementa (Bibliotheca Mariana Medii Aevii, Fasc. IA). Sibenici 
(Jugoslavia), ex typographia ““Kaci¢,” 1933. 

In the lengthy “Prologomena” of 150 pages is found the description 


of 98 codices containing the Mariology of Duns Scotus. Following the 
discussion of the origin and the families of the various codices is a 
treatise on the authenticity of Scotus’ works. The author also treats the 
historicity of the famous dispute at Paris about the Immaculate Concep- 
tion. At the end the author proves conclusively the authenticity of the 
Theoremata. The critical text of Scotistic Mariology is followed by 28 
specimen pages of the various codices collated. A very important work. 

For critical reviews of this work cf.: Amadeus a Zedelgem, O.F.M. 
Cap., “‘Joannis Duns Scoti Operum Absolutae Editionis Efficax Proposi- 
tum,” CF, V (1935), 261-274; Leon Cicchitto, O.F.M.Conv., “Un Con- 
tributo all’ Auspicata Nuova Edizione dell’ Opera Omnia di Scoto,” MF, 
XXXIV (1934), 359-362; Urban Talija, O.F.M., “Kriticko Izdanje 
djela Ivana Duns Skota,” Bogoslovska Smotra, XXIII (1935), 192-197. 


, Ratio Criticae Editionis Operum Omnium J]. Duns Scoti. 
I. Relatio a Commissione Scotistica exhibita Capitulo Generali Fratrum 
Minorum Assisii A.D. 1939 celebrando. Romae, ex Schola Tipographica 
“Pio X,” 1939. Pp. xix+181, and 18 plates. 

In the first part of this relation are given various specimens of the 
variants found in the numerous codices of the J Liber Ordinationis. The 
second part is devoted to a lucid presentation of the causes motivating a 
new critical edition of the complete works of Duns Scotus. Material re- 
quirements necessary to bring this edition to a successful end are simply 
stated. In the appendix some observations are made about the manu- 
scripts containing the sermons of Duns Scotus. The text of Scotus’ ser- 
mon about the Last Judgment is edited. 
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, Alte Handschriften der Dominikanerbibliothek in Du- 
brovnik-Ragusa (Beitrage zur Geschichte der Philosophie und Theologie 
des Mittelalters, supplement, vol. III). Miinster i. W., Aschendorff, 
1935. Pp. 3-18. 

In enumerating the manuscripts of Scotistic writers during the four- 
teenth century found in the Dominican library, the author mentions two 
manuscripts of Scotus’ works: f. 137r-198v, QOuodlibetum; £. 198v-200v, 
Theoremata. 





, “Sermo ratione solemnis inaugurationis ‘Commissionis 
omnibus Operibus Joannis Duns Scoti edendis’ Romae celebrata.” AOFM, 
LVIII (1939), 22-26. 

This sermon preached on the occasion of the opening of the Scotistic 
Commission, gives information about the scope of the work undertaken, 
lists names of the collaborators, etc. 





, “De Ordine Minorum tamquam duce pii fidelium sensus 
in Quaestione de Immaculata Conceptione B.V. Mariae.”” AOFM, LIII 
(1934), 50-65. Also printed separately: Ad Claras Aquas, ex typo- 
gtaphia Collegii S. Bonaventurae, 1934. 

This paper was read at the solemn inauguration of the new Athe- 
naeum Antonianum de Urbe, on December 14, 1933. Having shown the 
importance of the “‘sensus fidelium” in the defining of the dogma of the 
Immaculate Conception, the author preps to show the part played by 
the Scotists, who were the leaders of the people in fostering devotion to 
this great prerogative of the Blessed Virgin. 





, “Sv. Toma Akvinski i Drugi Nautitelji.” Bogoslovska 
Smotra, XXV (1937), 47-74; 133-160; 261-290; 373-388. Published 
separately under the same title in book form. Zagreb, 1938. 

In his introduction to the Croatian translation of Jacques Maritain’s 
book, Le Docteur Angelique (Paris, 1929), Father Hyacinth Boskovic, 
O.P., makes some exaggerated claims concerning the authority of St. 
Thomas as a Doctor of the Church. It is the purpose of this study to 
demonstrate the relation existing between St. Thomas and the other 
Doctors of the Church. The author contends that panthomism is to be 
rejected. To prove his assertion the author pictures the present state of 
Neo-Scholasticism in Dalmatia, where equal honors are granted to both 
St. Thomas and Duns Scotus. 





, ‘© Apropos de quelques ouvrages faussement attribués a 
P q m 8 


Jean Duns Scot.” Recherches de 
(1930), 160-188. 

Three works erroneously attributed to Duns Scotus are described, viz., 
Tractatus de formalitatibus, found in the Codex Digby 54 in the Bodleian 
Library (written in the fifteenth century) ; Tractatus de formalitatibus in 
the Codex 300 of the Amplonian Library in Erfurt (probable author is 
Peter Thomas, O.F.M.); Commentarius in 4 libros Sententiarum in 
Codex 300 of the Cajus and Gowille College at Canterbury (probably 
the work of the fourteenth-century author, William of Nottingham). 
These works, although y eos are of great value in determining the 
doctrine of Duns Scotus they are written by his disciples. 


héologie Anciénne et Médiévale, Il 
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, “Une question inédite de Jean Duns Scot sur la volonté.” 
mn gp de Théologie Anciénne et Médiévale, III (1931), 191-208. 
e author presents a critically-edited text of the question, Circa 
libertatem voluntatis quaeritur an actus voluntarius causetur in voluntate 
ab objecto movente ipsam vel a voluntate movente seipsam (II Sententia- 
rum, d. 25). Codex 1449, fol. IIIva-113rb, of the National Library at 
Vienna and Codex II, 21, fol. 108v-114r, found in the library of the 
Convent San Francesco a Ripa (Rome), are collated. 





, ‘Die Frage der Authentizitat und Ausgabe der Werke des 
Johannes Duns Skotus in Vergangenheit und Gegenwart.” WW, Il 
(1935), 136-158. 

The method to be used in the forthcoming critical edition of the 
complete works of Duns Scotus should be conducted on the secure basis 
of the manuscript tradition. This new edition will produce a new epoch 
in the Franciscan school of thought. 





, “Duns Skotus’ Lehre iiber Christi Pradestination im 
Lichte der neuesten Forschungen.” WW, III (1936), 19-35. 

After a brief analysis of the doctrine concerning the predestination of 
Christ and the primary motive of the Incarnation as found in the Ordina- 
tiones and the Reportata of Duns Scotus, the author makes a critical 
examination of the principal interpretations of this doctrine. 





, “Uber die Kenntnis der mathematischen Wissenschaften 
als Vorbedingung fiir die richtige Auslegung der Skotus-Werke.” WW, 
III (1936), 120-130. 

A thorough knowledge of mathematics is necessary for the correct 
interpretation of the works of Duns Scotus. The author bases his conten- 
tion on the work of John Ricci, O.F.M., published in 1651 and entitled: 
Apparatus ad imaginativam scientiam doctoris subtilissimi suscitandam, 
sive opus complectens principia catholicae scientiae, ipsam scientiam, 
methodumque ea omnia inquirendi et componendi, praevium ad analogias, 
methodos et loca mathematica, quae in libris sententiarum, quodlibeticis, 
et theorematum Joannis Duns Scoti continentur, enucleanda. 





, “Bemerkungen zur Verwendung mathematischer Beweise 
und zu den Theoremata bei den Scholastischen Schriftstellern.” WW, 
III (1936), 191-217. 

The author illustrates the necessity of a knowledge of mathematical 
sciences for a complete comprehension of the doctrine of Duns Scotus. 
He particularly examines the Theoremata, which are written in a mathe- 
matico-deductive method. 





, “Die Bedeutung der historisch-kritischen Methode fiir die 
Erneureung der skotistischen Schule in der Gegenwart.” WW, IV 
(1937), 110-130; 181-210. Appeared in pamphlet form: Freiburg im 
Breisgau, Herder, 1937. In 8vo, pp. 51. 

This paper was read at the conference of German Lectors in 1936. 
The author refutes the accusations of the adversaries about the disar- 
rangement, prolixity, and obscurity of Scotus’ works. These faults are 
due to the carelessness of various scribes and editors. The many fables 
concocted in order to extol St. Thomas or Duns Scotus, who are not :n 
need of them, are to be condemned. 
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, “Bemerkungen zur Methode des Studiums sowie der Edi- 
tion der Gesamtwerke des Johannes Duns Skotus.” WW, IV (1937), 
273-281. 

This paper was read at the conference of German Lectors in the sum- 
mer of 1937. The necessity and the possibility of a new critical edition of 
the Ordinationes of Scotus is briefly discussed. As to the method fol- 
lowed, the author is in favor of beginning with the edition of the Opus 
Oxoniense instead of following the chronological order. 





, “Vom Tode und der Himmelfahrt Maria (Bemerkungen 
und Texte zur Lehre der Skotistischen Schule des 17 und 18 Jahr- 
hunderts).” WW, V (1938), 183-201. 

This is a critical study of the Scotistic doctrine of the death and As- 
sumption of the Blessed Virgin according to the theologians of the seven- 
teenth and eighteenth centuries. 





, “Skotistiténa skola u proglosti i sadaSnjosti.” Collectanea 
Franciscana Slavica. Acta Primi Congressus, Zagrabiae, 1935. Pp. 3-54. 

This study gives a bird’s-eye view of the Scotistic School in the past 
and present. In the first part, the author treats of the Scotistic School 
from the fourteenth to the nineteenth centuries. The second part is de- 
voted to a presentation of the causes for the decline of Scotism during 
the first few decades of the Neo-Scholastic Movement. The accusation 
and condemnation of Scotus as being the precursor of positivism, panthe- 
ism, and modernism, and likewise the misinterpretation of papal docu- 
ments treating of Scholasticism, are the principal factors in the decline of 
Scotism during that period. The author's final decision is that the con- 
ditio sine qua non of the revival of Scotism is the critical edition of the 
complete works of Duns Scotus. 





, “La prédestination de la Trés Sainte Vierge dans la doc- 
trine de Jean Duns Scot.” FF, XIX (1936), 114-158. 

Did the predestination of the Blessed Virgin take place before or 
after the fall of man? The opinions of various Scotists of the seventeenth 
and eighteenth centuries are considered. After some critical observations 
concerning the text of the Ordinatio and the Reportata, the author con- 
cludes that a more profound study must precede the definite solution of 
this problem. 





, Marija i Kr8cansko osjecanje.” Nova Rivija, X (1931), 
310-329. 

The pious ‘‘sensus fidelium’” played an important part in the dogmatic 
definitions of the various prerogatives of the Blessed Virgin, especially 
with regard to the Immaculate Conception. Defending the doctrine of 
Duns Scotus, the Franciscans became the leaders of this ‘‘sensus fidelium.” 





, “De Collationibus Joannis Duns Scoti Doctoris Subtilis 
ac Mariani.” Bogoslovni Vestnik, TX (1939), 185-219. 

Having listed and described all the known codices containing the 
Collationes of Scotus, the author draws his conclusions. First, forty-six 
Collationes should be ascribed to Scotus instead of thirty-nine; secondly, 
nineteen of these Collationes were held in Paris, twenty-seven at Oxford. 
The author states that seven of these Collationes are as yet unedited, 
although one of them appeared in Wadding’s edition of the Opera 
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Omnia Scoti among the Quaestiones Miscellaneae. Finally, the author 
edits three of these questions, viz.: (a) Utrum in divinis possint esse 
plures emanationes unius et ejusdem rationis; (b) Utrum in divinis sint 
aliquae relationes ad intra = relationes originis, et hoc est quaerere, 
an relationes communes divinis, quae sunt aequalitas, similitudo, et 
identitas, sint relationes reales; (c) Utrum conceptus entis sit simpliciter 
univocus Deo et creaturis. 

These three questions had already been edited by Harris in his work, 
Duns Scotus (Oxford, 1927), II, 362-375. 
, “La Questione Scotistica.” Rivista di Filosofia Neo-scolas- 
tica, XXX (1938), 229-251. 

The author sets down the results of his inquiry into the value and 
nature of the Opus Oxoniense, the Reportata Paristensia, and especially 
the Theoremata. As an appendix to his study, the author edits an Alpha- 
bet which illustrates the notion of ens according to Duns Scotus. 

BARTH, TIMOTHEUS, O.F.M., De univocatione inter Deum et mundum juxta 
doctrinam Joannis Duns Scoti. 

Thesis presented for the doctor’s degree in philosophy at the Athe- 
naeum Antonianum, Rome, 1938. 

, “De fundamento univocationis apud Joannem Duns 
Scotum.” Antonianum, XIV (1939), 181-206; 277-298; 373-392. 
The author considers the transcendental concepts of unity, goodness, 








and truth, and the part they play in the preparation of the way and the 
foundation of univocation. 





, “Die Stellung der univocatio im Verlauf der Gotteser- 
kenntnis nach der Lehre des Duns Skotus.” WW, V (1938), 235-254. 

In this study the author demonstrates that the via causalitatis by 
which Duns Scotus arrives at the philosophical concept of God is based 
on the univocal concepts of being, cause, unity, truth, and goodness. 

Baunry, L., “En lisant Jean le Thanoine.” Archives d’histoire doctrinale et 
littéraire du Moyen Age, 1X (1934), 175-195. 

No apodictical arguments can be brought forward for the inauthen- 
ticity of the Theoremata. Neither can it be successfully proven that Duns 
Scotus is an Ockhamist. 

BEAUCHEMIN, F.M., O.F.M., Le Savoir au service de amour (Pax et Bonum 
Series). Montreal, Libraire Saint-Francois, 1933. In 12 mo, pp. 179. 

Franciscan ideals are illustrated by sketches of St. Bonaventure, Duns 
Scotus and Raymond Lull. 

BELLO, LEONARDUS, O.F.M., “‘Litterae encyclicae de universali Christi 
primatu et regalitate.” AOFM, LII (1933), 293-311. Printed in pamph- 
let form under the same title: Romae, Collegium S. Antonii, 1933. 
Pp. 72. 

Translated into French under the title, “De L’Absolue Primauté 
et Royauté Universelle de Notre Seigneur Jésus-Christ.” EF, XLVI 
(1934), 257-271. 

The minister general of the Friars Minor expounds Duns Scotus’ 
teaching about the universal primacy and kingship of Christ. All Friars 
Minor are encouraged to embrace and diffuse this doctrine. 
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, “De B. Maria Virgine omnium gratiarum Mediatrice. 
Epistola ad Universos Fratres suae Curae subjectos Directa, 17 Aprilis, 
1938.” AOFM, LVII (1938), 136-150; 209-224. Printed separately: 
Romae, apud Collegium S. Antonii, 1938. In 8vo. Pp. 120. 

Translated into German (without the footnotes) by Onuphrius Hell- 
rung, O.F.M., in Vita Seraphica XX (1939), 3-23, under the title: 
“Rundschreiben des Hochwiirdigsten P. General iiber die Seligste Jung- 
frau Maria, die Vermittlerin aller Gnaden.” 

The English translation appeared (minus the footnotes) under the 
title: “Mary Mediatrix,” Third Order Forum, XVIII (1939), 253-255; 
258-261; 285-288; XIX (1940), 317-320; 350-356. 

In this encyclical the Most Rev. Father General of the Friars Minor 
demonstrates that the Franciscan order, following Scotus’ doctrine of 
the predestination of the Blessed Virgin, has always been and is an 
ardent defender of the Blessed Virgin, the mediatrix of all grace. 

BELMOND, SERAPHIN, O.F.M., “Essai de Synthése Philosophique du Sco- 
tisme.” Troisiéme Congrés de Lecteurs de Provinces Franciscaines de la 
Langue Frangaise (1932), pp. 75-131. 

Reprinted in FF, XVI (1933), 73-131. 

The author presents an excellent synthesis of the philosophy of 
Duns Scotus. Thomism and Scotism are not directly opposed to each 
other, for both are based on the primacy of Being and Aristotelean 
realism as the foundation of their metaphysics. The only divergence be- 
tween the two systems lies in their diverse conception of transcendental 
being. Cf. the critical remarks of Father Pacific de Villanova, O. F. M. 


Cap., “Al marge de deux sintesis filosofiques” (Criterion, XI [1935}, 
116-126). 





, “Essai sur la théorie de la connaissance d’aprés Jean 
Duns Scot.” Quatriéme Congres des Lecteurs Franciscaines de la Langue 
Frangaise (Lyon, 1934), pp. 67-131. 

Reprinted in FF, XVIII (1935), 5-32; 197-234. 

The ideological system of Scotus, considered from a gnoseological 
standpoint, is a philosophy of intuition. The act of the intellect, there- 
fore, is formally intuitive; consequently, the idea is the object of cogni- 
tion, and abstraction itself, because of its objectivity, is the object of 
mental intuition. 





, “Pour |’étre transcendental.” EF, XLIX (1932), 337- 
348. 

Criticism of Monsieur N. Balthasar’s article: “Le probléme de Dieu 
d’aprés M. Eduoard Le Roy” (Revue néo-scholastique de Philosophie, 
XXXIII [1931], 340-360). 

, “Note sur Il’apothéose de l’univocité.” EF, XLV 
(1933), 600-605. 

Some critical comments on the article of Father Penido, O. P., ‘‘Re- 
flexions sur la Théodicée Bergsonienne” (Revue Thomiste, XVI [1933], 
424-452). The author defends the Subtle Doctor’s teaching about uni- 
vocity. 








, “La notion d’acte meritoire d’aprés Jean Duns Scot.” 
EF, XLVI (1934), 161-171. 
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The author presents Scotus’ teaching about the meritorious act as 
found in the Quodlibetum, q. 17. 





, “L’heccéisme scotiste. Ce qu’il n’est pas, ce qu'il est, 
sa valeur apologétique.” EF, XLVII (1935), 159-170. 


The author elucidates Duns Scotus’ theory about the principle of 
individuation. 





, “Le scotisme philosophique manque-t-il de coher- 
ence?” EF, XLIX (1937), 178-188. 

Criticism of some of the accusations against the Subtle Doctor’s theory 
of cognition made by Father Leon Veuthey, O. F. M. Conv., in his article, 
“L’Ecole Franciscaine ct la Critique Philosophique Moderne” (EF, XLVIII 
[1936], 129-143; 257-266). 





, “La réle de la mémoire dans I’intellection d’aprés 
Jean Duns Scot.” EF, XLIX (1937), 650-659. 

Dividing his paper into two parts, the author first shows the neces- 
sity of memory, and secondly, discusses its functions as presented in the 
philosophical system of the Subtle Doctor. 





, “Le mécanisme de la connaissance d’aprés Pierre Olieu 
dit Olivi.” FF, XII (1929), 291-323; 463-467. 

Critical comparison of the theory of knowledge upheld by Peter 
Olivi and that of Duns Scotus. 





, “Le mécanisme de la connaissance d’aprés Jean Duns 
Scot.” FF, XIII (1930), 285-323. 

This is a correction of a study of Duns Scotus’ theory of knowledge 
made by Father Olivier Lacombe, O. P., in his article, ‘La critique des 
theories de la connaissance chez Duns Scot” (Revue Thomiste, XII 
[1930], 24-47; 144-157; 217-235). 





, “Du réle respectif des motifs de credibilité et de 1 
‘Habitus fidei’ selon Jean Duns Scot.” FF, XV (1932), 265-274. 
Published separately in 8vo., pp. 10. 

Although the author agrees with the conclusions of the article of 
Father Fidelis Schwendinger, O. F. M., “De analysi fidei juxta Joannem 
Duns Scotum” (Antonianum, V1 [1931], 417-440), he nevertheless 
makes a few incidental corrections. The author also presents a more 
extensive treatment of some texts of Duns Scotus anent faith. 





, “De lattribut du sujet.” FF, XVI (1933), 447-451. 
The author defends the univocity of Being against the attacks of 
Father P. Descogs (Institutiones Metaphysicae, 1, 230). 





, “Duns Scot métaphysicien.” Revue de Philosophie, 
XXIX (1929), 405-423. 

Contrary to the view expressed in Father MacDonagh’s article, “La 
notion d’étre dans la metaphysique de Jean Duns Scot” (Revue Néo- 
scolastique de Philosophie, XXX [1928}, 400-417; XXXI [1929], 81- 
96; 148-161), the author contends that Duns Scotus did not attribute 
any other meaning to univocity than that generally accepted by the other 
Scholastics. According to Scotus the concept of being in logical order 
is univocal and does not include analogy. In the ontological order, how- 
ever, it includes the analogy of attribution. The univocity of transcenden- 
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tal being as taught by the Scotists does not exclude the analogy of being 
held by the Thomists. 

Cf. Miguel D’Esplugues’ article, “Duns Escot metafisic veritable (Cri- 
terion, V {1929}, 469-476), reconciling the views of both Father 
MacDonagh and Father Belmond. 

, “L’intellect actif d’aprés Jean Duns Scot.” Revue de 
Philosophie, XXX (1930), 31-54. 

Scotus’ theory of the origin of cognition, the notion and the activity 
of the active intellect, as well as its relation to transcendental being is 
discussed. 








, “A propos d’une ‘Critique néo-thomiste du scotisme.’ ”’ 

Revue de Philosophie, XXXVI (1936), 57-67. 

This is a response to F. X. Maquart’s article, “‘Faut-il reviser les 
judgements des Thomistes concernant la doctrine de Scot” (Revue de 
Philosophie, XXXIV [1934], 400-435). 

, “A propos d’une ’Critique néo-thomiste du scotisme.’ ” 
Revue de Philosophie, XXXVI (1936), 187. 

The author corrects his previous article. 

BETZENDORFER, W., Glauben und Wissen bei den grossen Denkern des 
Mittelalters. Ein Beitrag zur Geschichte des Zentral-problems der Scho- 
lastik. Leopold Klotz, Gotha, 1931. In 8vo, pp. 260. 

Dealing with the teaching of the great scholastics about Faith and 

Science, the author also considers the doctrine of Duns Scotus. 
BINKOWSKI, J., “Die Wertlehere des Duns Skotus in ihrer Bedentung fir 

die Gegenwart.” WW, III (1936), 269-282. 

The author explains the Scotistic doctrine of value, which 
is of great scientific and practical importance today. 


, “Die Wertlehre des Duns Skotus,” Philosophie in 
Geschichte und Gegenwart. (Verlag Ferd. Diimmler, Berlin und Bonn, 
1936. In 8vo), pp. 95. 

After comparing St. Thomas’ and the Subtle Doctor’s theory of values, 
the author concludes that the doctrine of Scotus by far surpasses that of 
St. Thomas in utility. 

For some critical remarks concerning this and the preceding article, 
cf. Father Fidelis Schwendinger’s article, “Zu Binkowskis Arbeiten iiber 
die Wertlehre des Duns Skotus” (WW, IV [1937], 284-288). 

BISSEN, JEAN, O. F.M., “Le B. Jean Duns Scot mathematicien.” FF. XV 
(1932), 508. 

The author edits a paragraph from Luca del Borgo San Sepolchro’s 
famous Compendio della divina proporzione di matematica, as found in 
a manuscript at the University Library in Geneva. Luca asserts that the 
theological speculations of Duns Scotus are based on mathematics. The 
question whether angels have their proper determined place in space, 
as presented by the Subtle Doctor in the second book of the Liber Sen- 
tentiarum, has its foundation in Euclid. 


, ‘De praedestinatione Christi absoluta secundum Duns 


Scotum expositio dogmatica.” Antonianum, XII (1937), 3-36. Published 
separately, Rome, 1937. In 8vo, pp. 36. 
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After a critical examination of the principal text of Duns Scotus 
on the predestination of Christ (Opus Oxoniense, Ill, d. 7, q. 3, m. 3), 
the author determines the subject and final cause of Christ’s predestina- 
tion. The author also demonstrates the relation existing between the ques- 
tion of predestination and the motive of the Incarnation. 


BOEHNER, PHILOTHEUS, O.F.M., “Die Ethik des Erkennens nach Duns 

Skotus.” WW, II (1935), 1-17. 

According to Duns Scotus the will can and does influence the acts 
of the intellect. The author demonstrates that some religious-ethical pre- 
suppositions are required for an act of cognition, or at least they greatly 
aid it, e. g., honesty, objectivity, supernatural faith, etc. 

, “Der Aristotelismus im Mittelalter. Gedanken und 
kritische Bemerkungen zu einem Buche von Fr. Luger.” FS, XXII 
(1935), 338-347. 

This is a correction of some of the views expressed by Fr. Luger in 
his book, Die Unsterblichkeit bei ]. Duns Skotus. Ein Beitrag zur 
Geschichte der Rickbildung des Aristotelismus in der Scholastik (Brau- 
miiller, Wien, 1933). Contrary to Fr. Luger, the author holds that Duns 
Scotus always gave precedence to faith in his investigations by accepting 
the formula “fides quaerens intellectum.” The Subtle Doctor was not the 
first to oppose Aristotelism, for St. Bonaventure and others did so before 
him. Neither does Duns Scotus see any proof for the immortality of the 
soul in Aristotle’s De Anima. 


BORGMANN, PaciFic, O. F. M., ““Kausaler oder substanzialer Gottesbeweis.” 
Zeitschrift fiir den Katholischen Religionsunterricht, XIV (1937), 181- 
195. Published separately, Dortmund, 1937. In 8vo, pp. 15. 

Critical consideration of the proofs for the existence of God. 


, “Die Stellungnahme des Duns Skotus zum aristoteli- 
sche-thomistischen Bewegungsgesetz: Quidquid movetur, ab alio move- 
tur.” WW, IV (1937), 36-42. 

This paper was read at the Conference of German Lectors in 1936. 
The Subtle Doctor opposed the principle of motion especially when 
applied as a proof for the existence of God. The author demonstrates 
the influence of Scotus’ position on other Scholastics (the Ockhamists, 
Hervey Natalis, Ferrari, Cajetan, and Suarez). 


, “Gegenstand, Erfahrungsgrundlage und Methode in 
der Metaphisik. Eine wissenschaftstheoritische Auseinandersetzung mit 
August Messer.” FS, XXI (1934), 80-103; 125-150. 

Having criticized Messer’s theory of metaphysics, the author presents 
the Scotistic ideal of pure metaphysics. 

Professor August Messer’s rebuttal is found in the article, “Zum 
Methode der Metaphysik” (FS, XXI [1934], 274-275). Father Borg- 
mann’s answer immediately follows (pp. 275-276). 














, “Uber die Stellung des Duns Scotus zum sog. ontolo- 
gischen Gottesbeweis.” Sechste und siebte Lektorenkonferenz der 
deutschen Franziskaner fir Philosophie und Theologie (Frankiskus- 
Druckerei, Werl i. W., 1934. In 8vo), pp. 116-119. 
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Duns Scotus proves the existence of God by the arguments “ex 
contingentibus” and “‘ex necessariis.”” The latter is original with Scotus 
and is in no way related to the ontological argument. 

BrabDy, IGNaTius, O.F.M., “Saint Augustine and Franciscan Thought.” 
Third Order Forum, XIX (1940), 388-393; 424-428; 455-459; 490- 
493. 

This is a translation of Father Longpré’s article, “St. Augustine et la 
Pensée franciscaine” (La Vie Franciscaine, XV [1932], 5-76). The foot- 
notes are omitted. 

BRUM, ALBERT, Human purpose and its causality according to John Duns 
Scotus. 

Thesis presented for the Master of Arts degree, at the Catholic Uni- 
versity of America, 1930. 

CacuiA, VINCENTIUS, O. P., De natura Transsubstantiationis juxta S. Tho- 
mam et Scotum. Theses theologicae Pontificii Collegii Angelici. Romae, 
1929. In 8vo, pp. vili+78. 

In his study of the nature of transubstantiation the author upholds 
St. Thomas’ view. 

Cf. Fr. Vellico’s criticism of this thesis in his article, ‘De Transsub- 
stantiatione juxta Joannem Duns Scotum” (Antonianum, V [1930], 301- 
332). A few years later Father Hugoline Storff, O. F.M., produced a 
detailed, critical study of the thesis in his book, De natura transsubstantia- 
tionis juxta ]. Duns Scotum (Firenze-Quaracchi, 1936). 

, ‘Animadversiones in Transsubstantiationis doctri- 
nam.” Angelicum, VIII (1931), 246-262. 

This article contains the author's rebuttal to Fr. Vellico’s criticism 
of his thesis, “De Transsubstantiatione juxta Joannem Duns Scotum” 
(Antonianum, V [1930}, 301-332). 

CALLEBAUT, ANDRE, O.F.M., “Les séjours du B. J. Duns Scot 4 Paris. 
Son milieu universitaire.” FF, XII (1929), 353-374. 

This paper was read at the 62 Congrés des Sociétés Savantes at Sor- 
bonne, April 2, 1929. The author establishes a threefold sojourn of Duns 
Scotus at Paris: (a) as a university student from the beginning of the 
scholastic year 1293 (Sept. 14) to the end of the scholastic year 1296 
(June 29, 1297); (b) as a Bachelor from the end of 1302 until June 25, 
1303, i.e., until his exile from France because of his fidelity to the Holy 
See; (c) as a Master from December, 1304, to the end of the scholastic 
year, 1306-1307. 








, “A propos du B. Jean Duns Scot de Littledean. Notes 
et recherches historiques de 1265-1292.” AFH, XXIV (1931), 305-329. 
Basing his study on the documents discovered by Father Ephrem 
Longpré, O. F. M., in Scotland, the author attempts a more exact account 

of the Subtle Doctor's life from 1265 to 1292. 

CAMPBELL, BERTRAND, O. F. M., The Problem of One or Plural Substantial 
Forms in Man as Found in the Works of St. Thomas Aquinas and John 
Duns Scotus. St. Anthony Guild Press, Paterson, N. J., 1940. 

The author presents an impartial study of the controversy concerning 
the number of substantial forms found in man. 
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CARMELUsS AB ITURGOYEN, O.F.M.Cap., “De incarnationis motivo ac 
Christi Domini Primatu.” CF, VII (1937), 161-178; 341-356. 

The author wishes to reconcile the two schools, Thomistic and 
Scotistic, on the question of the motive of the Incarnation and Christ’s 
primacy. The disagreement, according to him, is due to an erroneous 
presentation of the question. 


CARRERAS Y ARTAU, JOAQUIN, “La docirina des los Universales en Juan Duns 
Scot. Una contributién a la historia de la légica en el siglo XIII.” Archivo 
Ibero-Americano, XXXIV (1931), 5-29; 209-233. The first part of this 
article appeared in the book, Philosophia Perennis (J. Habbel, Regens- 
burg, 1930), I, 233-245. 

The first part of this study is a treatment of Duns Scotus’ theory about 
the universals in general; in the second part the author presents a critical 
examination of some of the universals in particular based on the Subtle 
Doctor's Commentarium super Isagoge or the Quaestiones super Uni- 
versalia Porphyrii. 

CASTAGNOLI, P., C. M., “Il Primato del Christo.” Divus Thomas (Piacenza), 
XXXIII (1930), 623-624. 

The author criticizes Father Ephrem Longpré’s article, “La Thése 
Franciscaine de la Primauté du Christ” (FF, XIII [1930}, 365-371). 
He accuses Father Longpré of exaggeration. The Thomistic position on 
the question of the primacy of Christ is more probable, although scrip- 
tural texts may also be found substantiating the Scotistic view. Authori- 
ties cited by Father Longpré, says the author, belong to books on ascetic 
and mystical theology rather than to theological tracts. 


CATHARINUS, AMBROSIUS, O. P., De Eximia Praedestinatione Christi Fratris 
Ambrosii Catharini Politi, O.P. Opus noviter editum a P. Francesco 
Maria Paolini, O.F.M. Typis “Imprimerie Moderne,” Bastiae (Cor- 
sica), 1937. Pp. 66. 

Father Paolini edits the text of the eminent Dominican Scotist, Father 
Ambrosius Catharinus, about the predestination of Christ. In the appen- 
dix, the editor presents a list of testimonies culled from various sources, 
lauding the sanctity of the Marian Doctor, defending the orthodoxy of 
his doctrine, and describing the cult of Blessed Duns Scotus, especially 
in the diocese of Nola. 


CATHREIN, V., S.J., “De naturali hominis beatitudine.” Gregorianum, XI 
(1930), 398-409. 

This is a reply to Father E. Elter, S.J., who in his article, “De 
naturali hominis beatitudine ad mentem scholae antiquioris” (Gregori- 
anum, IX {1928}, 269-306), objects to the author's stand on the question 
of the natural beatitude of man. The author asserts that Duns Scotus’ 
doctrine, that man tends to supernatural beatitude by an innate natural 
desire, cannot be held. 


CHAUVET, FELIX DE, O. F.M., Quid Johannes Duns Scotus in genere de 
animi passionibus senserit. 
Thesis presented for the doctor’s degree at the Athenaeum Antoni- 
anum, Rome, 1935. 
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, Las Pasiones (Las ideas filoséficas de Juan Duns Escoto 

sobre las pasiones). “Beltran,” Barcelona, 1936. In 8vo, pp. 233. 
Dividing his work into six parts, the author treats of the affections 

in general, their nature, their cause; about the inferior and superior 

appetite, and the relation between both; and finally, the author considers 
the influence of affections upon reason and free will. 

, ‘Las ideas filoséficas de Juan Duns Escoto sobre las 
pasiones.”” Estudis Franciscans, XLVIII (1936), 244-265; continued. 

This article was later incorporated into the author’s book (see pre- 
ceding work). 

CuirioTTI, E., “Il concetto di materia in Duns Scoto.”” Giornale critico della 
fulosofia italiana, TX (1930), 113-134. Published separately by Casa Edi- 
trice d’Arte Bestetti e Tumminelli, Milano, Roma, 1931. 

From the authentic works of Duns Scotus, the author draws the 
Subtle Doctor’s doctrine of matter. 

CiccHiTTo, LEON, O. F. M. Conv., ‘Duns Scoto — Summula.” MF, XXXII 
(1932), 178-180. 

Review of Father Diomede Scaramuzzi’s book, Duns Scoto — Sum- 
mula (Testi Cristiani, Firenze, 1932). 

, “Il Palamismo e Duns Scoto in uma recente publica- 

zione.” MF, XXXIV (1934), 70-75. 

Criticism of Sébastien Guichardan’s book, Le Probléme de la Sim- 
plicité divine en Orient et en Occident aux XIV et XV siécles: Gregoire 
Palamas, Duns Scot, Georges Scholarios (Lyon, 1933). 

, “Un contributo all’ auspicata nuova Edizione dell’ Opera 
Omnia di Scoto.” MF, XXXIV (1934), 359-362. 

A very favorable review of the book of Father Carol Bali¢, O. F. M., 
Duns Scoti Doctoris Mariani Theologiae Marianae Elementa (Sibenik, 
1933). The author voices his hope of an early complete critical edition 
of the Marian Doctor's works. 

CioFFI, Fitippo, O.F.M., “Lo scotismo nella Provincia di Principato.” 
SF, VI (ser. 3, 1934), 225-234. 

The author presents a history of Scotism in the Franciscan province 
of Principato. He gives bio-bibliographical notices of the various Scotists 
in the province from 1575 to modern times. A conspectus of the cult 
of Duns Scotus and of the devotion to the Immaculate Conception of the 
Blessed Virgin is included. 

CoLuNGA, A., “La vida de un dogma.” Ciencia Tomista, LXII (1935), 5-35. 

The author presents the doctrine of St. Bernard, St. Bonaventure, 
and Duns Scotus about the Immaculate Conception of the Blessed Virgin. 
In conclusion he analyzes the bull Ineffabilis Deus. 

ComMTE-LiME, Victor, O. F.M., “Le mouvement scotiste de 1900 4 1914 
d’aprés le publications de langue Frangaise.” Quatriéme Congrés des 
Lecteurs Franciscains de Langue Francaise (Lyon, 1934), pp. 147-189. 

The low state of Scotism prior to 1914 was due to many causes, some 
of which are pointed out by the author. Modernism, of which Scotus 
was unjustly accused, Scotus’ favor among the heretics, the attacks of 
Catholics who misinterpreted the doctrine of the Subtle Doctor, and the 
official and universal preference for Thomism, did their share in relegat- 
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ing Scotism into oblivion. A general conspectus of the Scotistic movement 

during the years 1900-1914, as it appears in the French literature of 

that period, is presented. 
J Ps as age scotiste de langue francaise (1900- 

1934).” Quatriéme Congres des Lecteurs Franciscains de Langue Fran- 
¢aise (Lyon, 1934), pp- 190-259. 

A nearly complete, logical, chronological, and alphabetical bibliogra- 
phy of books and articles anent Scotus which appeared in French during 
the years 1900-1934. 

Costa, E., “L’essenza del reale in Duns Scoto.” Richerche religiose, V 
(1929), 412-428. 

The author analyzes Scotus’ teaching anent the question: “What is 
the essence of reality?” 

DarFy, EMMANUEL, O. F. M., “The Doctrine of the Immaculate Conception 
according to Blessed John Duns Scotus.” St. Bonaventure Seminary Year 
Book, 1929. 

DausEND, Huo, O. F. M., “Die Achte Tagung der Vereinigung deutscher 
Franziskaner-Lektoren.” WW, IV (1937), 263-291. 

This is a report of the German Lectors’ Conference held on August 

3-6, 1937. The author gives a synopsis of the papers read at the various 

sessions. During the session of the first two days, “Scotism’ was dis- 

cussed ; the last two days were devoted to practical matters. The following 
papers were read during the Scotistic sessions: 

(a) Roth, Bartholomew, O.F.M., “Erlésung und Siinde.” 

(b) Miller, Marianus, O. F.M., “Das reale Sobnschaftsverhiltniss 

Christi zu Maria.” 

(c) Borgmann, Pacific, O. F. M., “Analogia Entis.” 

(d) Balic, Carol, O. F. M., Bemerkungen zur Methode des Studiums 
sowie der Edition der Gesammtwerke des Johannes Duns Skotus.” 

DEFFRENNES, RICHARD, O. F. M., “Essai de synthése de la théologie dans 
la Charité.” FF, XVI (1933), 134-161. 

The author presents an excellent synthesis of the Subtle Doctor's 
teaching on charity. 

DELORME, FERDINAND, O. F. M., “Olivier Maillard et le Bienheureux Duns 
Scot 4 Toulouse.” FF, XVII (1934), 347-365. 

The author makes public two documents from the provincial archives 
of Haute-Garonne. They refer to Raymond Deynier who, during his 
Lenten sermons, twice accused Father Olivier Maillard of falsely usurp- 
ing the authority of Duns Scotus. The first document of a strictly theo- 
logical nature is signed by the friars of Toulouse; the second, juridical 
in nature, is signed by the syndic, Father J. Bertrand, who demands the 
punishment of Deynier. 

, “La Somme théologique d’Eutrope Bertrand.” FF, 

XIII (1930), 31-43. 

Besides some bio-bibliographical notes on Eutrope Bertrand, the 
author proves, citing the letter of the minister general, Francis M. Rhini, 
that Bertrand wrote a Summa Theologica, imitating the form and order 
of St. Thomas’ Summa, but containing the doctrine of Duns Scotus. Of 
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this work only two parts were published: De Sacramentis (1657), and 

De Eucharistia (1659). 

D’Emip1, NATALIs, O. F. M., “De causalitate sacramentorum juxta Joannem 
Duns Scotum.” 

Thesis presented for the doctor's degree in Theology at the Athe- 
naeum Antonianum, Rome, 1929. 

D£EODAT, MARIE DE BasLy, O. ¥.M., Scotus Docens. Le Bienheureux Jean 
Duns Scot enseignant la Philosophie, la Théologie, la Mystique. Supple- 
ment 4 la France Franciscaine, XVII, 1934 (“La France Franciscaine” 
Paris, “Le Bonne Parole,” 3 Rue Philippe-Barrey, Le Havre). 

Dividing his work into three parts, the author gives a synthesis of 
Duns Scotus’ philosophy, theology, and mysticism. 

Cf. the article of Father Pacific de Vilanova, O. F.M.Cap., “Al 
marge deux sintesis filosofiques’ (Criterion, XI [1935], 116-126), 
reconciling Father Belmond’s and Father De Basly’s syntheses of Sco- 
tistic doctrines. For the opinions of J. Riviere, G. Bardy, and A. Gaudel, 
cf. “Scotus Docens: L’opinion de trois maitres de la Science Theologique 
sur l’oeuvre du R. P. Déodat” (FF, XVIII [1935}, 171-179). 

, “Souvenirs (En notre Bienheureux Frére Jean Duns 

Scot).”” La Fraternité, 1933, pp. 268-274; 343-346. 

, ‘“Synthése philosophique du Bienheureux Jean Duns 

Scot, Docteur Subtile.” FF, XVI (1933), 47-148. 

This article forms the first part of the author’s book, Scotus Docens 
(Paris, 1934). By explanations of citations from the Subtle Doctor's 
works, the author presents a systematized account of Scotus’ philosophy. 
, ‘Inopérantes offensives contre |’Assumptus Homo.” 
FF, XVII (1934), 419-473; XVIII (1935), 33-104. Printed 
separately under the same title. “La France Franciscaine,” 9 Rue Marie- 
Rose, Paris, 1936. In 8vo, pp. 164. 

The author corroborates the Scotistic doctrine of Assumptus Homo 
by various arguments drawn from patrology. 

Cf. the critical study of this work by Auguste Gaudel in his “La 
Théologie de |’ ‘Assumptus Homo.’ Histoire et valeur doctrinale” (Revue 
des Sciences Religieuses, XVII [1937}, 64-90; 214-234; XVIII [1938], 
45-71; 200-217). 














, ‘L’Intuition de l’extramental matériel.” EF, XLVIII 
(1936), 267-279. 

The author expounds Scotus’ doctrine concerning the intellectual 
cognition of the material. 


, “Au R. P. Palandu, Director des ‘Studi Fran- 
cescani,’’’ SF, VIII (ser. 3, 1936), 330-334. 
This is a response to Father Assuad’s article, ‘Deux pages a l’addresse 
du R. P. Déodat Marie de Basly’” (SF, VIII [ser. 3, 1936}, 214-216). 
De SE&RENT, ANTOINE, O.F.M., “Encore la Primauté du Christ.” EF, 
XLVI (1934), 492-496. 
Sacred Scripture and patrology can yet yield many a proof for the 
Primacy of Christ. The author culls some texts from the Bible and then 
cites the article of Father Hausherr, S.J. ‘Un precurseur de la Théorie 
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Scotiste sur la fin de I’Incarnation, Isaac de Ninive” (Recherches de 
Science Religieuse, XXII [1932}, 316-320), as an example derived from 
patrology. 

D(HONTE), CH., “La Transsubstantiation selon le Bienheureux Jeans Duns 

Scot.” FF, XIII (1930), 507-510. 

The author makes some critical remarks anent the doctrine of the 
nature of Transubstantiation as presented by Father V. Cachia, O.P., 
De natura Transsubstantiationis juxta §. Thomam et Scotum (Rome, 
1929), and Father A. Vellico’s criticism of it in his article, “De Trans- 
substantiatione juxta Joannem Duns Scotum” (Antonianum, V [1930}, 
301-332). 

DIETERSCHAGEN, ADELHARD, O. F. M., “Kirche und theologisches Denken 

nach Duns Skotus.” WW, I (1933), 249-251. 

The author answers the question: ‘What did Duns Scotus teach about 
the Church?” According to the Subtle Doctor, the Church possesses the 
Word of God in the Sacred Scriptures and Apostolic Tradition. The 
Church being the guardian of the Word of God can interpret and declare 
it. One cannot believe in the Gospels without believing in the Church. 

DivsiEz, R., “Le sources scolastiques de la théorie cartésienne de I’étre 
objectif (4 propos du ‘Descartes’ de M. Gilson). Revue d’Histoire et 

de Philosophie Religieuse, IX (1929), 467-472. 

The author examines the doctrine of Vasquez about the concept of 
objective being. His dependence on Durandus and especially on Duns 
Scotus is shown. 

DomINGuEz, D., S. J., “Es censurable el eclecticismo filoséfico suareziano.” 

Estudis Ecclesiasticos, VUII (1929), 471-486; IX (1930), 213-238. 

Father R. Marcone, O.S. B., in his Historia Philosophiae Scholarum 
Usui Accommodata (Romae, 1913-1914), wrote that Suarez “fell” into 
Scotism just as if Scotism were a heresy. The author censures Father 
Marcone and enumerates the theses in which Suarez and Duns Scotus 
differ. 

DOoucsT, VICTORINUS, O. F. M., De ordine supernaturali in opere Oxoniensi 

B. ]. Duns Scoti. 

Doctor's thesis presented at the Athenaeum Antonianum, Rome, 1929. 

, “De naturali seu innato supernaturalis beatitudini de- 
siderio juxta theologos a saeculo XIII usque ad XX.” Antonianum, IV 
(1929), 167-208. 

This is a partial publication of the author's thesis. Having defined 
his terms, the author proceeds to the historical part of his study by 
presenting the teaching of various Thomists and Scotists about the innate 
desire for beatitude. 

, “Der unbekannte Skotist des Vaticanus lat. 1113. 
Father Aufredus Gonteri, O. F. M. (1325).” FS, XXV (1938), 201-240. 

After studying the manuscript, the author announces that the Latin 
codex of the Vatican Library (Vat. Lat. 1113) contains the work of a 
hitherto unknown Scotist, Father Aufredus Gonteri, O. F. M. 

Cf. the article of Michael Schmaus, “Uno sconosciunto discepolo di 
Scoto. Intorno alla prescienza di Dio,” Révista di Filosofia Neo-scolastica, 
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XXIV (1932), 327-355, in which he edited the question about pre- 
destination contained in the manuscript. 


, “Descriptio codicis 172 Bibliothecae Communalis 
Assisiensis. Cum appendice de Cod. Neapolitano, VII. C. 6.” AFH, 
XXV (1932), 257-274; 378-389; 502-524. 

In the second part of this article is found a description of a codex 
of the Collationes of Duns Scotus, a manuscript unknown to both Fathers 
Balié and Pelster. 








, “A propos du cod. lat. Monacensis, 8717.” AFH, 
XXVI (1933), 246-247. 

The author disagrees with Father Pelster, “Eine Miinchener hand- 
schrift des beginnenden vierzerhnten jahrhunderts mit einem verzeichniss 
von Quaestiones des Duns Scotus und Herveus Natalis. Cod. Lat. Monac. 
8717” (FS, XVII [1930], 253-272), who claims that questions 34-87 
of this codex are to be attributed to Duns Scotus because of the fact 
that the 34th bears his name and some of the others were already pub- 
lished among the works of the Subtle Doctor. The author demonstrates 
that questions 37-38 and 58-59 should be attributed to Gerard of Bo- 
nonia. As to the rest, until further proof is found, they cannot be 
ascribed to Duns Scotus. Father Pelster conceded this in Scholastik, 
IX (1934), 444. 





, “P. J. Olivi et I’Immaculée Conception.” AFH, 
XXVI (1933), 560-563. 

Olivi opposed Duns Scotus’ teaching about the Immaculate Concep- 
tion of the Blessed Virgin. 





, ‘“Maitres Franciscains de Paris. Supplement au ‘Ré- 
pertoire des Maitres en Théologie de Paris au XIII siécle’ de M. Le 
Chan. P. Glorieux.” AFH, XXVII (1934), 531-564. 

This article is a correction as well as a supplement regarding the 
Franciscan school as presented in the admirable work of Glorieux. 


Dorrer, A., ‘Johannes Duns Scotus in Siidtirol.” Arch. Stud. neueren Spra- 
chen, CLXV (1934), 228-234. 

The great influence exercised by Duns Scotus in Southern Tyrol is 
shown by the author by enumerating the numerous books published in 
Tyrol or found in Tyrolese libraries containing the works of Scotus or 
studies of his doctrine. 


DuMont, PAuL, S. J., “L’appetit inné de la béatitude surnaturelle chez les 
auteurs scolastiques.” Ephemerides Theologicae Lovanienses, VIII (1931), 
205-224; 571-591; IX (1932), 5-27. 

What did the Scholastics think of the existence of an innate appetite 
for the intuitive vision of God? The author examines the teaching of 
Duns Scotus, Sylvester Ferrara, Dominic Soto, Toletus, Gregory Valen- 
tinus, Vasquez, Ripalda, and St. Thomas. 

, “Le caractére divin de la grace d’aprés la théologie 

scholastique.” Revue des Sciences religieuses, XIII (1933), 517-552; XIV 

(1934), 62-95. 
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In his study of the divine character of grace according to the teaching 
of the great Scholastics, the author also considers the doctrine of Duns 
Scotus and the Scotists. 

Epuarp D’ ALENCON, O. F. M. Cap., “Francois de Mayronnes.” Dictionnaire 
de Théologie Catholique, X (1929), col. 1634-1645. 
A bio-bibliography of the great Scotist, Francis Mayronis. 
ESPLUGUES, MIGUEL D’, “Duns Escot metafisic veritable.” Criterion, V 
(1929), 469-476. 

Occasioned by the article of Father H. MacDonagh, O. F. M. Cap., 
“La notion d’étre dans la métaphysique de Jean Duns Scot” (Revue Néo- 
scholastique de Philosophie, XXX [1928}, 400-417; XXI [1929], 81- 
96; 148-161) and the reply of Father Seraphin Belmond, O. F. M., 
“Duns Scot métaphysicien” (Revue de Philosophie, XXTX [1929], 405- 
423), this paper seeks to reconcile the two views. The author admits 
that the metaphysics of St. Thomas and that of Duns Scotus do not agree. 
Both are metaphysicians but in a different sense. Hence the disagreement 
between Father MacDonagh and Father Belmond. 


FACKLER, R. P., Der Seinsbegriff in seiner Bedeutung fir die Gotteserkennt- 
nis des Duns Skotus. Augsburg, 1932. 
The author discusses the notion of existence and its application in 
the theodicy of Duns Scotus. 


Faust, A., Die Méglichkeitsgedanke. Systemgeschichtliche Untersuchungen. 
II. Teil. Christliche Philosophie (Sammlung hist. Monographien philos. 
Bd. VI1). C. Winter, Heidelberg, 1932. In 8vo, pp. viii-356. 

This is a comprehensive study of possibility. Among the opinions 
considered is that of Duns Scotus. 


FLEIG, PAUL, ““Thomistische und skotistische Erkenntnislehre.” FS, XXII 
(1935), 149-157. 

The author refutes some of the claims of G. Siegwerth, Die Meta- 
physik der Erkenntnis nach Thomas von Aquin (Munchen, 1933). Hav- 
ing demonstrated the discrepancies between the theories of abstraction of 
St. Thomas and Duns Scotus, the author concludes that the doctrine of 
the Subtle Doctor by far excels that of St. Thomas. 


, “Um die Echtheit von Duns Skotus’ de Anima.” FS, XVI 
(1929), 236-242. 

In his article, “Pour la défense de Duns Scot” (Rivista di Filosofia 
Neo-Scholastica, XVIII [1926], 32-42), Father Longpré attempted to 
prove the inauthenticity of De Anima by adducing three texts which 
contain doctrine opposed to that found in other authentic works of Duns 
Scotus, especially the Opus Oxoniense. The author shows that this in- 
compatibility is only apparent and can be easily reconciled. 


FiscHER, COLOMBAN, O. F. M., “Les erreurs et les lacunes de nos manuels 
d'Histoire Ecclesiastique touchant de Bienheureux Duns Scot.” Quatriéme 
Congrés des Lecteurs Franciscaines de la Langue Frangaise (Lyon, 1934), 
pp. 299-320. 

In the first part of his article, the author shows the errors and lacunae 
in textbooks of ecclesiastical history with regard to the Subtle Doctor’s 
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life and works; in the second part he presents accurate information re- 
garding the life and literary activity of Duns Scotus. 

(FREUDENREICH), IGNACE-Marik, O. F. M., La Reine du Clergé. Elevation 
Mariale. P. Lethielleux, Paris, 1932. Nouvelle édition. In 16, pp. 20. 

This pamphlet is devoted to the explanation of the Scotistic thesis 
about the absolute primacy of Christ and the Blessed Virgin. 

FREUDINGER, PANCRATIUS, O. F. M., De notione personae apud Scotum ejus- 
que applicatione ad dogma Incarnationis. 

Doctor's thesis presented at the Athenaeum Antonianum, Rome, 1933. 

FRIES: NHAHN, HANS, “Die Lehre des Duns Scotus iiber die Wirkung des 
Sakraments der Krankenélung.” FS, XXV (1938), 93-97. 

The author expounds Duns Scotus’ doctrine concerning the effects 
of Extreme Unction. 

GALIKOWSKI, ANTONIUS, O.F.M., “De praecipuis controversiis philo- 
sophico-theologicis inter Thomistas et Scotistas.” Collec‘anea Franciscana 
Slavica, Acta Primi Congressus (Zagrabiae, 1935), pp. 55-80. 

The first part of his article is devoted to the various attempts during 
the sixteenth and seventeenth centuries of reconciling the doctrine of the 
Subtle Doctor with that of St. Thomas. In the second section of the 
article the author enumerates the various philosophical and theological 
controversies between the two schools. 

GAUDEL, AUGUSTE, “La théologie de 1’ ‘Asumptus Homo.’ Histoire et va- 
leur doctrinale.”” Revue des Sciences Religieuses, XVII (1937), 64-90; 
214-234; XVIII (1938), 45-71; 200-217. 

This is a critical study of Father Déodat de Basly’s book, Inopérantes 
offensives contre l’ Assumptus Homo (Paris, 1936). 

, “Péché Originel.” Dictionnaire de Théologie Catholique 
(1933), col. 275-624. 

For a concise explanation of Duns Scotus’ doctrine about original sin, 
cf. col. 503-505. 

GeorcE, FR., O. F. M., “Incarnation is Complement of Creation. The Duns 
Scot View.” Ecclesiastical Review, LXXXVIII (1933), 522-526. 

Christ’s Incarnation would have taken place even if man had not 
sinned. This the author demonstrates by the fact that the Incarnation is 
the completion of all creation which otherwise would be incomplete and 
imperfect, since only Christ was able to offer God the highest ex- 
ternal glory. 

GILSON, ETIENNE, UND BOEHNER, PHILOTHEUuS, O. F.M., Die Geschichte 
der christlichen Philosophie. Ferdinand Schéningh, Paderborn, 1937. 

For life, works, and doctrine of Duns Scotus, cf. pp. 517-551. 

GILSON, ETIENNE, L’Esprit de la Philosophie médiévale. Gifford Lectures. 
Vrin, Paris, 1932. 2 vols., pp. 330 and 300. 

Throughout the work the author makes numerous references to 
Duns Scotus. 
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Bag Very Reverend Claude Vogel, O. F.M. Cap., was recently chosen 
to succeed the late Very Reverend Sigmund Cratz, O. F. M.Cap., 
as minister provincial of the Capuchin province of St. Augustine. Father 
Claude has been secretary of the Franciscan Educational Conference and 
editor of the annual Reports since 1930. Before a special Secretary of Fran- 
ciscan Literature was appointed, he also edited several numbers of Franciscan 
Studies. Congratulations to Father Claude on the promotion! 
* * * 

It is a happy coincidence that the province of which Father Claude is now 
the provincial will be the host of the twenty-third annual meeting of the 
Franciscan Educational Conference. At the same time Father Claude con- 
tinues to serve as secretary of the conference until the election of officers 
at the close of this meeting. The place is St. Fidelis Seminary, Herman, Pa., 
five miles from Butler and fifty from Pittsburgh; and the time, June 23, 
Monday evening, to June 25, Wednesday evening, 1941. All friars who 
expect to be present should notify the seminary in advance; and those who 
have papers and formal discussions should have their manuscripts ready for 
the printing of the Report before adjournment. Eighteen papers on the 
general subject of Economics will be presented, and will discuss such phases 
of the topic as contemporary thought, Catholic principles, government, social 
security, capitalism, just distribution, the right to organize, unemployment, 
the family, crime, mental disease, the Montes Pietatis, credit unions, the 
Third Order, teaching problems. A cordial welcome is extended to all friars 
who can attend, especially teachers of economics and sociology. 

* * 

The Most Reverend John Mark Gannon, Bishop of Erie, Pa., has been 
authorized by the American Hierarchy to prepare a petition to the Holy See, 
asking that a single cause of beatification be introduced for all of the early 
missionary martyrs who died within the present confines of the United 
States. Since such a petition must be accompanied by a carefully prepared 
list of the martyrs, with the principal facts and reliable historical references 
for each, the work of preparing the necessary papers was divided among the 
following priests who met with Bishop Gannon in New York City on 
January 7, 1941: Father John J. Wynne, S. J., of Fordham University, vice- 
postulator of the cause of Kateri Tekakwitha; Father Michael Kenny, S. J., 
of Spring Hill College, Spring Hill, Ala., author of The Romance of the 
Floridas ; Father Reginald M. Coffey, O. P., archivist of the Dominican House 
of Studies, Washington, D. C.; and Father Marion A. Habig, O. F. M., of 
Quincy College, Quincy, Ill., author of Heroes of the Cross. 

On April 25 a second meeting of this committee was held in New York 
City; and the entire number of martyrs under study were classified into four 
groups according to the historical evidence on hand for regarding them as 
martyrs in the canonical sense, the four categories being: probable, more 
probable, most probable, and doubtful cases. Present at this meeting were 
also Father Roland Burke, O. F. M., vice-postulator of the cause of Mother 
Frances Schervier, foundress of the Sisters of the Poor of St. Francis, and 
the Reverend James M. Powers of Erie, Pa., who served as secretary. All 
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the required data are now on hand; and after these have been put together 
in proper form, the petition will be sent to the Cardinal Prefect of the 
Sacred Congregation of Rites. 

Much of Part II which has been added in the revised edition of Sanctity 
in America (St. Anthony Guild Press) by the Most Reverend Amleto G. 
Cicognani, Apostolic Delegate to the United States, refers to early missionary 
martyrs of the United States — Jesuit, Dominican and Franciscan. 

* * & 

Sunday, May 18, 1941, as directed by the Catholic Hierarchy of the 
United States, was observed throughout the country as Biblical Sunday. 
The event was prompted by the publication of the Revised Catholic English 
Bible, printed at St. Anthony Guild Press, Paterson, N. J. While substan- 
tially the same as the original, this new revision is marked by the elimination 
of archaic words and forms and by the use of simpler phrases and tense 
endings which to the modern mind appear more natural and pleasing and 
closer to life and daily habit. 

The Franciscan order may point with pride to a glorious tradition of 
Biblical research and literature. St. Francis of Assisi always manifested a 
profound reverence for the Written Word; and he made the Holy Gospel 
the rule of his life. The first Biblical Concordance was composed by St. 
Anthony of Padua, and the first Hebrew Concordance by Marius of Calasio, 
also a Franciscan. Gutenberg, a Franciscan Tertiary, printed the first Bible. 
Nicholas of Lyra, O.F.M., one of the foremost exegetes of all times, 


wrote the celebrated Postils, a book which became so oe that it was 


the ordinary manual for the interpretation of the Sacred Text. Ximenes, 
well-known Franciscan Cardinal of Spain, had the Polyglot Bible printed. 
All over the world one of the chief concerns of Franciscan missionaries 
has been to translate the Holy Bible into the vernacular. This tradition has 
endured to the present day. Several Franciscan scholars have collaborated 
on the present new revision; and its printer is the Franciscan press at 
Paterson, N. J. Father Thomas Plassmann, O. F.M., was recognized as an 
outstanding authority on the Bible when he was appointed a member of 
the editorial board for the revision of the Douay version of the New Testa- 
ment and a consultor of the Biblical Association. 
* * & 


St. Bonaventure College and Seminary, from May 11 to 18, celebrated 
Bible Week, probably the first of its kind ever held in America. The events 
of the week included lectures, radio programs, exhibits, and contests, fea- 
turing various aspects of the Holy Bible. The purpose of Bible Week was 
the promotion of a love and taste for the Sacred Volume in the student body 
and the people of the vicinity. 

Noteworthy among the displays at St. Bonaventure’s during Bible Week 
were two volumes from the library’s rare book vault, the same as those which 
John Harvard donated to Harvard College in 1636 as a beginning of the 
college’s library. They are two Franciscan commentaries on Sacred Scripture: 
In Epistolam ad Philemonem by Father Feuardent, O. F.M., and Notes on 
Exodus and Numbers by Father John Wild, O. F. M. 

Father Feuardent was born at Constance in France in 1539, and en- 
tered the Franciscan order at Bayeux. He died in Paris in 1610. Besides 
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the one mentioned, he wrote commentaries on Ruth, Esther, Jonas, the 
Epistle to the Romans, the Epistle to the Philippians; and he left also a 
series of homilies on the first two chapters of Luke. 

Father Wild or Ferus (Latin version) was born in 1495. For twenty 
years he was Domprediger at the Cathedral of Mayence — the most learned 
and most popular preacher in all Germany, and one of the best in the entire 
sixteenth century. He wrote commentaries on the Gospel of St. John, the 
First Epistle of John, Jonas, the History of the Passion according to the 
Evangelists; an explanation of the Acts of the Apostles; and notes on 
Exodus, Numbers, Deuteronomy, Josue, Judges, and Genesis. He was also 
the author of Postillae on the Gospels, written in German and translated 
into Latin by John a Via. 

Another interesting book displayed at St. Bonaventure’s during Bible 
Week was a copy of the famous Devereux Bible. Mr. Nicholas Devereux, 
who was instrumental in bringing the Franciscans to western New York 
and in the founding of St. Bonaventure College and Seminary, was known 
as a great lover of the Bible and was responsible for the printing and cir- 
culation of the first low-priced edition of the New Testament in this country. 
In 1828, when a Douay Bible was scarcely to be had, he with Lewis Will- 
cocks of New York purchased in Dublin a set of stereotype plates of the 
New Testament in the Douay version. With these plates Seward and Wil- 
liams of Utica, N. Y., printed numerous editions, which were sold for little 
more than the cost of the paper and binding. Afterward Mr. Devereux 
became the sole owner of these plates and sold them to Messrs. Sadlier, by 
whom over 40,000 copies were printed and put into circulation. 

In a letter addressed to her eldest grandson, Mrs. Devereux wrote: “The 
American Bible Society having refused to print either the Bible or [New] 
Testament of the Douay Version, these gentlemen purchased these plates 
at their own expense... . I write this to you that you may dispute the oft-re- 
peated calumny that the Catholics never read or distribute the Bible. ...” 

Sunday after Sunday, Mr. Devereux would go to St. John’s Church, Utica, 
and teach the catechism. He tried to instil a love for the Bible in the older 
pupils, and gave prizes to those who learned by heart the Gospel of St. John. 
A favorite prize offered by him was a new suit of clothes to the boy who 
could repeat the text of the four Gospels. A boy named McDonough once 
performed this difficult task and won a suit of clothes. 

* * * 


Quincy College, formerly called St. Francis Solano College, and conducted 
by the Franciscans of the Sacred Heart Province, this year is celebrating its 
eightieth anniversary. It is the oldest Catholic college in Illinois, and one 
of the oldest in the Middle West. The Franciscans came to Quincy in 1858, 
and in 1860 opened their first school at Eighth and Maine streets with 50 
students enrolled. The first of the present buildings was built in 1871. 
Father Anselm Mueller, president from 1863 to 1892, and Father Nicholas 
Leonard, president from 1892 to 1901, were responsible for the greater part 
of the building program. The northeast wing of the college was built during 
the years 1893 to 1895, the west wing in 1894, the central tower section in 
1898, and the chapel in 1910. For many years the college was a preparatory 
school and a seminary. After the seminary department was discontinued in 
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1929, and the boarding students decreased in number, women students of 
Quincy and vicinity were admitted to the college courses. Till September, 
1940, the college had two departments — college and academy. At that time 
the academy was merged with the city’s Catholic high school for girls con- 
ducted by Sisters of Notre Dame, and the former study hall and academy 
section were converted into the college library. In recent years the college 
has become a fully accredited four-year college, and its enrolment has ex- 
perienced a steady increase of day scholars. 

In March, this year, the three sons of the late Mr. and Mrs. John A. 
Stillwell gave to the college the home of their parents, which will serve as 
a dormitory for men students from outside the city and will be known as 
Stillwell Hall. It is an impressive stone structure of three stories with nearly 
thirty rooms. During the summer the interior will be redecorated and fur- 
nished, and the new residence hall will be ready for occupancy in September. 
It will accommodate from fifty to sixty boarders. 

Built in 1891, the Stillwell home for half a century has been one of 
Quincy’s most pretentious residences. It is a massive building of time-dark- 
ened sandstone, topped with a warm red slate roof contrasting with the 
mellowed green of copper metal work. The interior has spacious rooms with 
woodwork of walnut, cherry, butternut, and other choice woods. Fireplaces 
with fine hand-carved mantels hark back to a day of elaborate craftsmanship. 
Centrally located on Maine street in the finest residential district of the city, 


it is within easy walking distance from the college. The landscaped grounds, 
half a city block wide and a block deep, will be maintained as in years past. 
It is expected that Stillwell Hall will attract a considerable number of board- 
ing students to Quincy College. 


* * * 


The Franciscan Language School for missionaries in Peking, China, was 
established in 1936 by the Very Reverend Alphonse Schnusenberg, O. F. M., 
Delegate General and Visitor General of all the Franciscans in China. On 
October 7, 1940, two new buildings, with 43 living rooms and 36 class- 
rooms, were formally opened and blessed. On this occasion no less than 
80 priests, representing all the religious congregations in the city, were 
present. The Very Reverend Alphonse Schnusenberg sang the Mass in the pres- 
ence of Archbishop Zanin, Apostolic Delegate to China ; and after the Mass the 
blessing took place, while the visitors and the Franciscan choir, singing hymns 
and responses, marched in Egy through the buildings. The school has 
an enrolment of 60, including 44 Franciscans, 3 Capuchins, 1 Dominican, 
1 member of the Paris Foreign Mission Society, 7 Vincentians, and 4 priests 
of the Society of the Divine Word. 

Regular courses are organized on a two-year basis, but provision is made 
also for continuation work along specialized lines. The faculty includes 23 
Chinese and 3 foreign professors. The latter are Father Beatus Theunissen, 
O. F.M., Doctor of Sinology, Father Hermes Peeters, O. F.M., Doctor of 
Theology and Sinology, and Brother J. Janning, S.M. Father Theunissen 
conducts classes in Chinese grammar, in the history and geography of China, 
and in the history of Chinese missions. Father Peeters lectures on the history 
of Chinese religions, and offers an advanced course in dogmatic theology 
for Chinese Franciscan priests. Brother Janning gives a special course in 
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English to student missionaries whose mother tongue is a different language. 
All drill work in the Chinese language is done under the direction of the 
Chinese teachers. 
ee 
Despite the war, the Franciscan international university in Rome, the 
Pontificium Athenaeum Antonianum, opened the school year 1940-1941 on 
November 5, 1940, with 110 student friars and a faculty of 36 professors. 
Not included among the latter are five professors who are absent on account 
of the war. Last year this institution conferred the doctorate upon thirteen ; 
and eight dissertations which had been presented to the university were 
published. During the period from 1890 to 1933 St. Anthony’s College, 
as this university was then called, conferred the General Lectorate on 523: 
95 in Sacred Scripture, 105 in Dogmatic Theology, 89 in Moral Theology 
and Canon Law, 30 in Sacred Eloquence, 57 in the History of the Church 
and the Order, 100 in Philosophy, 19 in the Classical Languages, 8 in 
Physics and Mathematics. Cf. Acta Ordinis Fratrum Minorum, LIX (1940), 
289. 
4 ee 
The Analecta Ordinis Fratrum Minorum Capuccinorum, LVI (1940), 
335, carries the notice that the College of Saint Lawrence of Brindisi at 
Assisi was transferred to its new home at the Capuchin Generalate in Rome 
during last November. This college was founded November 14, 1930, under 
the presidency of the late English Capuchin Father Cuthbert, who was 
widely known for his Franciscan writings. Since its purpose is Franciscan 
and particularly Capuchin research, it was felt that Rome offered better 
opportunities than the distant little Assisi, even though the latter is steeped 
in Franciscan tradition. The name has now been changed to Institutum 
Historicum Ordinis Fratrum Minorum Capuccinorum. The institute publishes 
critical editions of early Capuchin writers as well as the review, Collectanea 
Franciscana, an organ of Franciscan research. 
ae ee 


The Patriarchal Basilica of St. Mary of the Angels at Assisi observed 
the centenary of its rededication on September 8, 1940. After it had been 
damaged by an earthquake and restored with the help of papal munificence 
and the donations of the faithful, Cardinal Lambruschini, as legate of Greg- 
ory XVI, rededicated this famous church in 1840. At the time of the earth- 

uake the Portiuncula Chapel, which stands inside the great edifice, remained 
untouched. Cf. Acta Ordinis Fratrum Minorum, LIX (1940), 295. 
= 2 


‘America’s First Great Educator,” an article by Walter M. Langford in 
Ave Maria, N. S. LII (October 26, 1940), 519-523, tells the story of 
Brother Peter of Ghent, one of the first missionaries in Mexico. Probably 
a cousin of Emperor Charles V, he was born at Ghent in Flanders, 1480 or 
1490. With two other Franciscans from Flanders, who were priests, he 
arrived at Vera Cruz in 1523; and for the half century that followed he 
devoted himself with great success to educational work among the Indians. 
His first school was at Texcoco in a small chapel, one of the architectural 
gems of Mexico, which is still standing though now abandoned. From 
Texcoco he went to Mexico City, and behind the first church of San Fran- 
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cisco built the chapel of San José, pronounced by Icazbalceta “the finest 
church in Mexico.” San José became the center of a boarding school for 
Indian boys, which grew into a huge quintuple educational institution: (1) 
a school of primary education; (2) a trades school; (3) an academy of fine 
arts; (4) a college for higher education; (5) a home for religious training. 
In addition Brother Peter built and for many years maintained a hospital. 
Eighty or ninety years old, Brother Peter died in 1572, and was buried in 
the chapel of San José. The latter was given to North American Protestants 
by the notorious Juarez (whom Hollywood has tried to portray as the Mexi- 
can Abraham Lincoln). 
* *& * 


Newspapers carried an insignificant item which passed unnoticed in most 
circles. A project which is converting the river front into a park was begun 
on Walnut Street, Saint Louis, Missouri, where the old cathedral stands. 
Though all other buildings were razed, the old cathedral was left standing. 
This reminds us that the first canonical pastor of this old church was Father 
Bernard of Limpach, O. F. M. Cap., who received his appointment on Feb- 
ruaty 18, 1776, from Father Dagobert of Longwy, O. F.M.Cap., Vicar 
General. Thus the old cathedral lives on as a memorial to the early Fran- 
ciscan activity on this historic site. 

pe ea 

The year 1941 marks the tercentenary of an important event in American 

Franciscan history, for on July 2, 1641, Father Pacificus Lescaille of Provins, 


O. F. M. Cap., was appointed prefect apostolic of Canada and New England. 
Previously he had founded the Capuchin missions in Turkey, Persia, Mesopo- 
tamia, India, and the Near East. He died a martyr to his zeal in the Antilles 
in 1649. Cf. The Catholic Historical Review, N. S. VIII (1928/29), 500- 
524; Collectanea Franciscana, 1V (1934), 363-380, 522-545; V (1935), 
213-240, 571-591. 


* * * 


A recent newspaper headline read: “Priest of Indian Mission Directs 
Salvage of Ship.” This priest is Father Pacifique, O. F. M. Cap., missionary 
among the Micmac Indians. Besides doing missionary work, and writing 
a catechism and a grammar in the Micmac Indian language, the Father still 
had time to direct the salvaging of a French frigate from the bottom of the 
Restigouche River, the boundary line between the provinces of Quebec and 
New Brunswick, Canada. The ship was scuttled by the French crew in 
1760, during a battle with the British. The salvage work, begun in 1936, 
has just been completed. It was a very difficult task, but Father Pacifique 
led his Indians not only in salvaging the ship but also in re-assembling and 
restoring it. It now forms one of the main exhibits of a museum. 

* * * 

The Life of St. Francis of Assisi, by the Very Reverend Samuel of Chiara- 
monte, O. F. M. Cap., has recently been translated into modern Greek. It 
seems that this is the first time that the life of the Seraphic Saint has ap- 
peared in that language. Cf. Tertius Ordo, I (1940), 156. 

* * & 

A. G. McCormack’s article on “Franciscan Missionaries to China in the 

Middle Ages,” which appeared originally in Irish Ecclesiastical Record, Sth 
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series, LV, 181-192, was abridged in Catholic Digest, IV (April, 1940), 
56-60. The same volume (January, 1940), pp. 49-50, had an abridgment of 
D. O’Cahill’s article on the Finding of St. Francis’ Body. 


* * * 


Two articles by friars on the art of printing have appeared in Catholic 
Library World: (1) “Franciscans and the Art of Printing,” by Father Ire- 
naeus Herscher, O. F.M., XI (April, 1940), 203-210; (2) “Early Print- 
ing in Latin America,” by Father John M. Lenhart, O. F.M.Cap., XII 
(February-March, 1941), 147-152, 177-182. 

ee 


* 
The sermon delivered by Pope Pius XII on May 5, 1940, in which he 
declared St. Francis of Assisi a: St. Catherine of Siena the special patrons 
of Italy, is given in Acta Apostolicae Sedis, XXXII (May 25, 1940), 181- 
188, and also in Irish Ecclesiastical Record, Sth series, LVI (September, 
1940), 290-296. 

* * * 

A noteworthy painting picturing the stigmatization of St. Francis is that 
of T. S. LaFarge, which was reproduced as the frontispiece of Liturgical 
Arts, VIII (April, 1940). 

ee 

The New Golgotha, a one-act play written by Father Terence Moffat, 
O. F. M. Cap., has received favorable comment. In a number of forensic 
meetings it was assigned first place. Father Terence teaches at St. Joseph’s 
College and Military Academy, Hays, Kansas. 


* * 


Archivum Franciscanum Historicum, XXXII (1940), numbers 1 and 
2, contain an article on the preaching of St. Bernardine in Tuscany, written 
by Father Dionisio Pacetti, O.F.M. There is also the final instalment of 
a document on the Third Order in Perugia from the thirteenth to the nine- 
teenth century, edited by Father Antonio Fantozzi, O. F. M., now deceased, 
and Father Benvenuto Bughetti, O.F.M. Another document presented is 
the sketch of Father Paolo M. Sevesi, O. F.M., on the Franciscan Blessed 
Michael Carcano, 1427-1484. 

ae ee 


An enlightening article on a document that has long been a puzzle to 
church historians of colonial North America is gry ee in Culture, Il 
(March, 1941), 13-28: “La Liste chronologique de l’Abbé Noiseux. Une 


miystification historique,” by Father Archange Godbout, O.F.M. On pp. 
102-106, Father Archange, a member of the Société historique de Mon- 
tréal, also offers a critical review of the recent book, Frontenac and the 
Jesuits, by Jean Delanglez, S.J., a review which the careful historian will 
not fail to examine. 


* * * 


The Franciscans of Canada, in January, 1941, issued the first number of 
a new quarterly publication, Chronique franciscaine du Canada (2010, Ouest, 
rue Dorchester, Montreal). It contains the a and addresses presented 
on the occasion of the fiftieth anniversary of the return of the Franciscans 
to Canada, which was observed last year, 1940. 
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The year 1940, despite its unfavorable war conditions, witnessed the 
appearance of a new Third Order quarterly, Tertius Ordo. The subtitle is 
Commentarium Secretariatus Generalis Pro T. O. F. Ord. FF. Min. Capucci- 
norum. It carries acts of the Capuchin minister general as well as of the 
secretary general of the Third Order fraternities under Capuchin jurisdiction. 
There are other articles on the spirit of the Third Order, the rule, and prac- 
tical applications of these to present-day life. Canonical aspects and solu- 
tions of difficulties find a place in every issue. For the excellent material 
it has presented during its initial year of publication, the new quarterly de- 
serves commendation. It has been commended by Pope Pius XII. 

ee se 


“Eine Anregung zur Pflege und Erhaltung des Kunstgutes in unsern 
Kapuzinerkléstern” in Sanct Fidelis, XXVII (1940), 145-147, is a plea 
to preserve the artistic in our friaries. The author asks that objects of art 
be photographed and a description carefully preserved in the provincial 
archives. He calls attention to many paintings, precious vestments and sacred 
vessels, statues that are of artistic value, and churches or friaries that are 
architecturally correct. If preserved in the form of photographs, they may 
prove of great value in the future. The paintings might be of greater value 
for the present, if copies of these would be made and distributed among the 
people instead of the worthless and hideous pictures now distributed so 
often as holy pictures. 

2a 


The Blessed Virgin is again honored by Franciscans in Etudes Francis- 
caines, LI (1939), 337-358, inasmuch as Father Apollinaire, O. F. M. Cap., 
presents “St. Bonaventure, Le Chantre de Marie.” By way of introduction 
he recalls Mary’s most illustrious defenders in the order of Saint Francis 
and then passes on to a description of her réle in the Redemption and as 
Mediatrix of All Graces, as these doctrines are found in St. Bonaventure. 
The author concludes, re-echoing Bonaventure’s thoughts, that it is impossible 
to study Christ apart from Mary. 


* * * 


Canonists will be pleased with Father Remy’s study on St. Bonaventure, 
“L’absolution de l’excommunication ‘a judice’ d’apres Saint Bonaventure,” 
in Etudes Franciscaines, LI (1939), 287-305. The Seraphic Doctor offers 
four solutions, three on the excommunication a jure and one on the ex- 
communication 4 judice. 


* * * 


Father Remy, O. F. M. Cap., gives us an excellent article in two instal- 
ments, “L’Oeuvre Franciscaine de Rubens,” in Etudes Franciscaines L 
(1938), 637-659, and LI (1939), 23-54. It is a critical and descriptive 
study of the Franciscan paintings of the famous Rubens. The author has 
grouped sixty-seven of this artist’s famous Franciscan subjects under the 
following captions: (1) St. Francis of Assisi; (2) St. Francis the Saint; 
(3) St. Francis and the Devotion to the Passion of the Savior; (4) The 
Stigmatization on La Verna; (5) St. Francis Intercedes for the World; 
(6) St. Francis and the Eucharist; (7) The Glorification of St. Francis. 
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“Le Franciscanisme devant le monde moderne” by M. Michel is a 
thoughtful article on the Third Order and its task of making effective in 
our century the Christian Franciscan ideal. The article appeared in Etudes 
Franciscaines, LI (1939), 165-175. 

* 


* * 


Etudes Franciscaines, LI (1939), 225-242, 359-378, presents an ex- 
cellent study on the doctrine of St. Lawrence of Brindisi, “La Doctrine 
Spirituelle de S. Laurent de Brindes,” by Father Constantin de Plagonnec, 
O. F.M. Cap. For his conclusions the author draws upon the Saint’s works 
published to date. Concerning their excellence Father Jerome of Paris, 
O. F. M. Cap., has written that the Mariale serves to place Lawrence in the 
first rank of Marian theologians, comparable to St. Bernard; the Hypotyposis 
reveals him as a controversialist of exceptional value, the equal of St. Bel- 
larmine. His commentary on Genesis, Explanatio in Genesim, proves him 
to be a scholarly exegete of no mean ability. The doctrine contained in all 
these works is brought together in an extremely rich series of sermons for 
Lent in his Quadragesimale lum et Ilum. 

* * * 

A commentary of Father Odo Rigaud, O. F. M., on the fourth book of 
the Sententiae is carefully studied and presented by Father Francois-Marie 
Henquinet, O. F.M., in Collectanea Franciscana, X (1940), 481-494. 

+: 2 

“Die Gedruckten Schriften des Ehrw. P. Marcus von Aviano, O. F. M. 
Cap., und deren Verbreitung,” Collectanea Franciscana, X (1940), 494-510, 
is the last of a series of articles on the writings of Father Mark of Aviano 
by the indefatigable research student Maria Heyret. In this chapter she dis- 
cusses the mission sermons given at Salzburg, Augsburg, and Constance, and 
the sermon delivered before the famous battle at Vienna in 1683. 

* * * 

In “Cenni Biografici Scritti dal P. Lattanzio da Terni,” Collectanea Fran- 
ciscana, X (1940), 510-534, Father Francesco da Vicenza, O. F. M. Cap., be- 
gins the critical edition of these short biographies of Capuchin friars in the 
Province of St. Francis. The manuscript was found in the archives of the 
Capuchins at Assisi. This instalment contains eighteen of the biographies. 

* * * 

“Recentes Collationes ad Historiam Praedicationis” are discussed by 
Father Bonaventure of Mehr, O. F. M. Cap., in Collectanea Franciscana, X 
(1940), 534-560. After studying various authors, he concludes that the 
order of St. Francis takes an important, even the first, place in the scientific 
study of the history of preaching. 

ee ae 

“Actio Socialis Franciscana,” Tertivs Ordo, I (1940), 68-73, by Father 
Agatho of Sargans, O. F. M. Cap., presents a solution of the social question 
from the Franciscan viewpoint. The author treats his subject as follows: (1) 
What is the social question; (2) How did Christ solve the social question ; 
(3) Our part in the solution of the social question. 

* * & 

An interesting article on the “Franciscan Father of Modern Bookkeeping” 

appeared in the college newspaper of St. Bonaventure’s College for March 
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14, 1941. Fra Lucas Pacioli, a Franciscan of the fifteenth century, is the 
author of the oldest systematic treatise on the methodical recording of busi- 
ness transactions and the first to be presented in a printed book. The friar’s 
detailed description of a time-saving double-entry system of bookkeeping is 
contained in his book entitled Summa de Arithmetica, which was printed at 
Venice in 1494, 


* * * 


Number 57 of the Sinological Series published by the Synodal Commis- 
sion in China (Peking, 1940) is a carefully prepared and printed survey of 
‘The Religious Periodical Press in China, with 7 maps and 16 charts, by Ru- 
dolf Lowenthal, Ph. D., of Yenching University, et al. The Foreword is 
written by Father Edward Bédefeid, O. F. M., editor of the Digest of the 
Synodal Commission. The survey embraces not only Catholic, but also Protes- 
tant, Pagan, Mohammedan, Jewish and Russian Orthodox periodicals pub- 
lished in China. 

The Franciscans in China, with a missionary staff of 662 caring for 27 
mission districts (the greatest number entrusted to any single missionary 
society or order), which have a total population of 79,100,000 of whom 
366,094 are Catholics, conduct 8 printing plants with 137 workmen. These 
ptinteries publish 20 magazines and newspapers, and have printed more than 
600,000 copies of books, pamphlets, periodicals, etc. The Franciscan press 
in China has been built up during the ace decade, only two magazines dating 
back to an earlier period. This remarkable progress has been due largely to 
the efforts of Father Bonaventure Péloquin, O. F.M., of Canada, who re- 
turned to his native country in May, 1936. 


* * * 


Numerous Italian members of the Franciscan orders are engaged in 
missionary work in foreign lands, in China, Palestine, Tripoli, and else- 
where. The total number includes 621 Franciscans, 496 Capuchins, 905 
Franciscan Missionary Sisters of Egypt, 373 Franciscan Missionary Sisters 
of Mary. Cf. Acta Ordinis Fratrum Minorum, LIX (1940), 297. 


* * * 


After twelve years as ordinary to the Armenian Catholics dispersed 
throughout Greece and Mesopotamia, Father Cyril John Zohrabian, O. F. M. 
Cap., was consecrated Bishop of Erzindjan on October 27, 1940, by S. B. 
Msgr. Gregory Agagianian in the Church of St. Louis at Beyrouth. He is 
now Vicar Patriarch of the Armenian Catholics of Alta Gezira in Mesopo- 
tamia (Iraq). Born in the archdiocese of Constantinople in 1881, and 
ordained to the priesthood in the Capuchin order in 1904, his priestly life 
has been spent entirely in the service of his suffering Armenian countrymen. 
He is of the Armenian rite; and in 1926, after having belonged to the 
Institutum Orientale and unofficially to the province of Paris, he was defi- 
nitely assigned to the province of Palermo. His mission is not entrusted 
to the province nor to the order. Both in Greece and in Mesopotamia his 
life has been one with his suffering Armenian brethren. Osservatore Romano, 
November, 1939, and a personal letter, January 7, 1939, to the Very Rev- 
erend Dominic Meyer, O. F. M. Cap., Marathon, Wisconsin. 
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Under date of September 17, 1940, His Holiness Pope Pius XII ad- 
dressed a letter of felicitation to the Most Reverend Bishop Hilarin Felder, 
O. F.M. Cap., of Fribourg, Switzerland, on the occasion of the fiftieth 
anniversary of his ordination to the priesthood. The venerable jubilarian is 
well known for his works: Geschichte der Wissentschaftlichen Studien im 
Franziskaner Orden, Die Ideale des Heiligen Franziskus von Assisi, Jesus 
von Nazareth, Jesus Christus, Apologetica sive Theologia Fundamentalis, Die 
Antoniuswunder nach den dlteren Quellen untersucht. Three of these works 
have been done into English: Christ and the Critics (New York: Benziger, 
1924), by John L. Stoddard; The Ideals of St. Francis of Assisi (New 
York: Benziger, 1925), and Jesus of Nazareth (London, 1938), by Berch- 
mans Bittle, O. F. M. Cap. Cf. Sanct Fidelis, XXVII (1940), 170-171; 199- 
202. 

* * & 


During the past year and one half, Fathers Philotheus Boehner, O. F. M., 
Ph. D., and Hubert Vecchierello, O. F.M., Ph. D., assisted by Father Mau- 
rice Scheier, O. F.M., M.S., have undertaken an exhaustive survey of the 
flora of Cattaraugus County, N. Y. This survey has resulted in the collection, 
identification, and mounting of 13 species of sphagna, 64 species of hepatics 
(additional material is being worked over at present and several other spe- 
cies will be added to this number in the near future) ; 85 species of musci 
acrocarpi, which have so far been collected and identified with prospects of 
many additional ones to be collected in subsequent forays; over 90 species 
of musci pleurocarpi, which have been collected and identified, while addi- 
tional species will be collected and determined and thus this number will 
be increased during the coming seasons. 

Numerous specimens of vascular plants, fungi, myxomycetes, and lichens 
were also collected. The number of species thus added to the herbarium of 
St. Bonaventure College amounts to several hundred exsiccati. 

Notable among the specimens collected have been several very rare moss 
species, for example, Tortella nitida (Lindb.) Broth., Rhabdoweisia denti- 
culata (Brid.) Br. Europ., and the hitherto extremely rare Mielichhoferia 
mielichhoferiana (Funck) Limpr. These and several other rare species were 
identified by an outstanding expert in the field, Dr. A. J. Grout. 

While engaged in the work of collecting and identifying various species 
of the flora of Cattaraugus County, N. Y., other factors besides the strictly 
taxonomic, were not neglected, such as the ecological and topographic fea- 
tures of the county. 

As the work of the survey continues, further reports on the finds and 
correlated results will be made in this journal. 


* * 


At the third convention of the Inter-American Bibliographical and Li- 
brary Association, held last year in the Pan-American Union Building, Wash- 
ington, D. C., Father Irenaeus Herscher, O. F.M., Librarian of Friedsam 
Memorial Library, St. Bonaventure College, St. Bonaventure, N. Y., ad- 
dressed the delegates on “The Three-Fold Printing Centennial.” His paper, 
which includes a thirty-page ery. ay of the subject, has been printed 
in the association’s Proceedings of the Third Convention, pp. 21-60. Father 
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Irenaeus also attended the fourth convention which met this year on February 
20 and 21. 


* * * 


Five years ago Father Denis Tarter, O. F. M. Cap., established a Newman 
Club at the Fort Hays State College, Hays, Kansas. Under the direction of 
Father Denis the Club has steadily grown in membership and in the number 
of its activities. 

= + 

Since 1936 the Catholic Evidence Guild of St. Francis has been engaged 
in spreading Catholic truth in western Kansas. Father Edwin Dorzweiler, 
O. F.M. Cap., founder and moderator of the Guild, has lately been ap- 
pointed director of all street-preaching activities in the diocese of Concordia. 
Besides its open air meetings during the summer months, the Guild presents 
a monthly broadcast over Station KSAL, Salina. Plans are under way to give 
a weekly broadcast starting with September. During the Regional Congress 
of the Confraternity of Christian Doctrine held in Wichita, Kansas, April 


29 and 30, the Evidence Guild took part in the street-preaching program 
of the Congress. 


* * * 


The Most Reverend Paul Rhode, Bishop of Green Bay, Wis., on April 
14, 1941, blessed the new Franciscan Printery at Pulaski, Wis. The building, 
a three-story structure built at the cost of $125,000, and its equipment have 
been described as the latest in printing establishments. 


* * * 


Four Franciscans took an active part in the First Polish Homiletic Con- 
ference, held at the Book Cadillac Hotel, Detroit, Mich., April 22 and 23, 
1941. Father Cyril Piontek, O. F.M., discussed “The Modern Sermon — 
Its Form and Contents.” Father Aloysius Staskiewicz, O. F. M., read a paper 
on “Pulpit Discussion of Difficult Social Problems.” Father Cyril Mitera, 
O. F. M., treated ‘The Strengthening of Church Life through the Preaching 
of the Dogma of the Mystical Body of Christ and the Unity of the Church.” 
Father Justin Figas, O. F. M. Conv., discussed “Occasional, Social, Patriotic 
and Radio Sermons.” The report of this conference will be printed at the 
new Franciscan Printery, Pulaski, Wis. 

a 


At the outbreak of the present war, Poland had a flourishing Franciscan 
life as the following statistics prove. The Friars Minor had three provinces 
with 76 friaries and 730 friars (1939). The Friars Minor Conventual had 
one province with 24 friaries and 757 friars (Dec. 31, 1936). The Friars 
Minor Capuchin had one province and one commissariat with 18 friaries 
and 300 friars. The Poor Clares had five convents with 326 nuns. The 
Third Order Regular had six convents with 133 sisters. The Third Order 
Secular had an excellent standing with a total membership of 627,781. Cf. 
Tertius Ordo, 1 (1940), 155. 

* * & 

The Report of the twenty-second annual meeting of the Franciscan Edu- 
cational Conference (1940), which discussed Catholic English Literature, 
is an imposing volume of 424 pages. It has been highly commended, par- 
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ticularly for its practical usefulness. In the Wanderer of St. Paul, Minn., 
for March 13, 1941, C. B. devoted a full column of the editorial page to 
the Franciscan Educational Conference. The following is an excerpt: 

“The twenty-two volumes embodying the reports of the conferences and 
containing the papers read and discussed at the occasion of the meetings 
make a very impressive showing and are replete with much useful gogi- 
cal matter deserving of a wide publicity. The present writer is afraid that 
the educational work of the Franciscans crystallized in these conferences has 
not received the attention to which on account of its genuine inner worth 
it would be entitled. . . . 

“The educational institutions of different orders possess different char- 
acteristics, and this is as it should be. It enriches life and enriches culture. 
It gives color whereas otherwise everything would be reduced to a dull 
drabness. The Church recognizes individuality and personality and does 
not demand that all be cast in the same mold. There is ample room for vari- 
ous conceptions of the same ideal of Catholic education. .. . 

“Franciscan education has distinguished features, which in turn have their 
roots in the philosophical and theological traditions of the Order. One of 
these characteristics has a very direct bearing on modern notions of educa- 
tion. The Franciscan school of philosophy holds to the primacy of the will. 
Knowledge, accordingly, is subservient to action. It must foster love, and 
if it fails in this it has no value and merely serves intellectual pride. Fran- 
ciscan education has always consistently avoided that barren intellectualism 
which neglects the heart and the will....The neglect of the culture of the 
will and the emotions has had dire results. It has robbed the growing gen- 
eration of much and in many respects has impoverished their lives. Knowl- 
edge without love is a very sterile thing and cannot bring joy. From the 
volumes of this series dealing with Franciscan education much inspiration 
can be drawn....” 





BOOK REVIEWS 


Saint Bonaventure’s De Reductione Artium ad Theologiam. A Commentary 
with an Introduction. (A Dissertation submitted in partial fulfillment 
of the requirements for the degree of Doctor of Philosophy in the School 
of Arts and Sciences of St. Bonaventure College, St. Bonaventure, N. Y.) 
By Sister Emma Thérése Healy, of the Congregation of the Sisters of 
St. Joseph, Erie, Penn. (Paterson, N. J.: St. Anthony Guild Press, 
1939. Pp. x+212. Bibliography and index.) 


A milestone in modern Franciscan studies is this imposing commentary 
on the De Reductione of the Seraphic Doctor, a commentary which, as the 
author remarks in her Preface (vii), is in large measure an adaptation of 
Gilson’s Philosophie de Saint Bonaventure. After an introduction of “Pre- 
liminary Observations” (1-8), Part I (9-36), which comprises four chapters, 
offers an excellent historical summary of known facts on the life and works 
of St. Bonaventure. Though the exact date is indeterminable, the Reductio 
is indisputably authentic, drawing its predominant inspiration, as the author 
justifiably contends (27), from Hugh of St. Victor. As for its scope, ‘the 
little treatise is a systematic attempt to reduce the sciences to theology and to 
enlist them entirely in its service. It is, in fact, a literal fulfillment of the 
mission entrusted by the Popes to the University of Paris: theologia imperat 
aliis et illae sibi ut famulae obsequuntur’ (31). Apropos the title, artes to 
Bonaventure “means philosophy in the broad acceptation of the term; it is 
secular or world knowledge as contrasted with the knowledge of God or 
theology” (35). As for reductio, “in the schools, the term was used as a 
factor of philosophical classification” (36). 

Part II (37-66) supplies the text of the Reductio with a particularly well- 
turned English translation conveniently paralleled page for page. Appended 
(66) is a handy graph outlining the entire contents of the Reductio. 

A “Commentary on the Four Lights” makes up Part III (67-146), which 
is prefixed by an introduction (69-79) elucidating the general thought of St. 
Bonaventure on metaphysics (in which is inseparably incorporated his theory 
of knowledge also) ; it is divided into four chapters. The Seraphic Doctor 
ascribes paramount metaphysical importance to light, the primary form of all 
bodies, the form which constitutes their substantial being and is the principle 
of all their perfections, the basis of all subsequent forms in organic and 
inorganic substances as well as in the elements of nature. “It is the tradi- 
tional and common doctrine of the plurality of forms generally accepted at 
the time’ (70-71). 

Chapter I treats of ‘The ‘Lumen Exterius’ — The Mechanical Arts,” in 
which ‘St. Bonaventure follows Hugh’s enumeration, but he bases his classi- 
fication not upon the nature of the arts but rather upon their purpose...” 
(83). 

Chapter II, “The ‘Lumen Inferius’ — Sense Perception,” treats of the 
“lower light’ which is perceptive of natural forms, Bonaventure’s concept of 
the sense faculty. Excellent here is the author's delineation of the Saint’s 
stand on the mooted question whether created substances are immediately 
operative (89 ff.). Rejecting St. Thomas’ passive faculty in the soul re 
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external objects, the Seraphic Doctor, in line with his theory on the relation 
of soul and body, of the soul and its faculties (i.e., consubstantial, though 
not identical), considers the soul as the formal principle directly active upon 
all natural operations (97). As for the Bonaventurian theory of knowledge 
being based ‘‘on the teaching of Aristotle” (102), it is well to recall that 
the outstanding characteristic of Franciscan thought is fidelity to St. Augus- 
tine whom St. Bonaventure seeks always to harmonize with the Stagyrite’s 
ideology, a characteristic particularly true in the theory of knowledge. 

Chapter III, “the ‘Lumen Interius’ — Philosophical Knowledge,” pre- 
sents in admirable detail the third light, or Philosophy in its three main 
branches and their subdivisions namely, Natural: metaphysics, mathematics, 
physics; Rational: grammar, logic, rhetoric; Moral: individual ethics, eco- 
nomics, political theory. In all of them the Saint beholds a reflection of the 
Trinity (115-117). 

“The ‘Lumen Superius’ — The Knowledge of Theology” is the light of 
Sacred Scripture, the connatural starting point of all theological investigation 
(134). In this fourth Chapter the whole ambit of divine soul-illumination 
is presented in fusion with that classical Bonaventurian doctrine of exemplar- 
ism or “expressionism” (143). 

Part IV (147-197) next outlines the dependency of the first three lights 
on the “lumen superius.” In Chapter I of this part is reviewed that peren- 
nially nodose question of Philosophy vs. Theology, reason vs. faith, the 
formal distinction between which the Saint insistently scores (149), while 
preserving their intimate correlation as the basis of that unitive concatenation 
whereby his Reductio savingly reduces the six branches of knowledge (anal- 
ogized with the six days of creation) to the “Pater luminum” whence orig- 
inally the fourfold light descended. 

Chapter II sketches in three pages ““The Theory of the Reductio” or the 
principle of the completed circle that underlies the entire system of Bona- 
venturian Metaphysics and Epistemology. After this as an introduction, the 
author essays the final chapter, “The Reductio Proper,” wherein she analyzes 
perspicaciously the unifying ray of divine light which courses through the 
gradations of knowledge, with the various analogies and illustrations, encom- 
passed by the Reductio: sense perception, mechanical arts, rational, natural 
and moral philosophy. With this analysis the author concludes her disserta- 
tion. “St. Bonaventure has proved his thesis” (201) —the supreme co- 
herence of all departments of secular knowledge, of all knowledge whatso- 
ever, when harmonized in subordination with the mistress-science of 
Theology. 

We congratulate the author for her excellent commentary on this little- 
known but very important work of the Seraphic Doctor. Contemporary philo- 
sophical research seems to be concerned chiefly with the problems of epistem- 
ology and psychology. From that point of view this treatise on the Reductio 
appears most timely in as far as it will present the philosophers with an 
insight into the solution of many of their problems as proposed by the Prince 
of the Franciscan School. 

CLEMENT O'DONNELL, O.F.M.Conv. 
St. Anthony-on-Hudson, 
Rensselaer, N. Y. 
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Introductio Specialis in Libros Novi Testamenti, tribus chartis geographicis 
illustrata. By Petrus Morant, O. F.M.Cap., $.T.D., Ph.D., S. Sc. L. 
(Roma: Libreria Francesco Ferrari, Via dei Cestari 2, 1940. Pp. xiv + 
392.) 


The young author, after brilliant studies at the Gregorian University 
and the Biblical Institute in Rome, has come to scholarly maturity by several 
years of teaching Exegesis in the Swiss Capuchin Seminary. This work shows 
the impress of a real biblical scholar. He has mastered his material and 
presents it clearly and with solid scientific method. All the New Testament 
problems are treated in the light of the latest findings of Catholic scholar- 
ship, while here and there the author gives his own opinion on disputed 
points. This work is not merely an introduction to the New Testament, but 
it seeks to treat certain questions also exegetically. In this way the intimate 
connection between Introduction and Exegesis is brought home to the stu- 
dent. The language is fluent, often elegant, yet clear and suitable for 
preaching purposes. 

The appendix gives interesting explanations regarding the date of the 
birth of Christ as well as the beginning and the end of His public life. A 
synopsis of the four Gospels, a chronological table, and three colored maps 
make the book still more useful. Even the Muratorian Fragment and the 
genealogy of Herod are given. The book is thoroughly modern, correct, and 
readable. It is a prized addition to our works on Introduction and Exegesis. 
The price is Lire 32. 

CUTHBERT GUMBINGER, O. F. M. CaP. 
Mary Immaculate Clericate, 
Garrison, N. Y. 


Seraphic Days. Edited from a Friat’s Manuscript by Sebastian Erbacher, 
O. F.M. (Paterson, N. J.: St. Anthony Guild Press, 1940. Pp. 336.) 


In the foreword the editor of this volume states that it is offered to the 
Franciscan Family, “not as a guide to spiritual thought, but as a stimulus 
to affective prayer.” And that is precisely what this splendid collection of 
Franciscan meditations is. In a simple, easy style which never distracts from 
the underlying thought, the anonymous Friar-author leads the reader on to 
speak to God in personal, affective prayer. Each meditation has the customary 
triple division, and each point ends in a spontaneous outpouring of the heart, 
which is the aim of all meditation — cor ad Cor loguitur. 

The book carries the subtitle: ‘Franciscan thoughts and affections on the 
principal feasts of our Lord and our Lady and all the Saints of the Three 
Orders of the Seraph of Assisi.” The author has fulfilled this promise to the 
extent that he has confined himself to the canonized Saints of the Order 
and does not include Beati. This means that there is not a meditation for 
every day of the year —a fact which, unfortunately, will make it impossible 
to use this volume as a community text unless a zealous superior makes pro- 
vision for substituting these beautiful readings on the appointed days in 
place of those used throughout the year. It is to be hoped that one who 
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has so thoroughly mastered the Franciscan method of meditation, as has the 
author of this volume, will soon give us a complete set of meditations for 
every day of the year. 

Victor MILs, O. F. M. 
St. Bonaventure College, 
St. Bonaventure, N. Y. 


Capuchin Spirit and Life. By John B. Meerle, O. F. M. Cap. (Techny, IIL: 
The Mission Press. Pp. 372.) 


Diamonds, it is said, are where you find them. Which is another way of 
repeating that poets are born not made. But the diamond is enhanced by 
cutting and polishing and the poet improved through education and mental 
discipline. So it is with what we call an idea, or inspiration, or conception. 
These lie around loosely in our minds, and we pick one up occasionally, 
turn it over in our mental palms and decide that we must do something 
about developing it. Then we too often awake from our daydream and let 
the idea drop back into the soil of general intentions, perhaps never to pick 
it up again. Sometimes we set about making the loose idea architectonic; 
that is, we carefully and scientifically plan its development and realization, 
and set in motion the machinery that will make of it a finished reality. It is 
only thus that ideas become valuable. 

That is exactly what Father John Baptiste Meerle did with his idea of 
writing a Seraphic Guide for the members of the Capuchin order. Others 
probably had the same idea, but he made it an actuality. He wrote in 
Flemish, and the value of his work, therefore, was restricted to those who 
understood that tongue. But what he had done was too good to be limited 
to any one language. So another Capuchin, Father Emmanuel Roets, O. F. M. 
Cap., of the Belgian-Canadian Custody, had the idea of translating the book 
into English. He, with the assistance of Father Gregory of the Calvary 
Province, did the spade work of the translation, and it was then given to 
Father Berchmans Bittle, O. F. M. Cap., for a final polishing. Thus through 
the literary efforts of four men and the encouragement of a fifth, Most Rev. 
Benno Archinger, O. F. M. Cap., then provincial of the Calvary Province 
and now definitor general of the Capuchin order, a great idea became a 
great reality, the gold mine of spiritual instructions which now appears under 
the ad title Capuchin Spirit and Life. (Its Flemish title was The Seraphic 
Guide.) 

The work of 372 pages is divided into two parts, although I would make 
it three. These would be the first, as in the book, which deals with the 
meaning and value of a vocation, and the six virtues of Obedience, Poverty, 
Chastity, Humility, Simplicity and Love, which are called “the six wings of 
the Seraphim.” The second comprising the first section of the second part, 
which deals with the means of practising these virtues namely, by prayer, 
religious exercises, the Sacraments, and consecrated work. The third, con- 
sisting of the second section of the second part which shows the logical 
consequence of this life, devotion to and union with the Most Holy Trinity, 
the Holy Eucharist, the sacred Humanity of Christ and the saints. This last, 
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I think, should be a distinct part. But perhaps my distinction is hypercritical, 
and in any case the mechanical separation in no way affects the great value 
of the work. 

It is a book from which priests, religious, and earnest-minded lay persons 
will gain much. For while it was written mainly for the direction of the lay 
brothers of the Capuchin order, it is overflowing with culled wisdom for all. 
There is scarcely a page without a quotation from the Scriptures, the Fathers, 
the Doctors of the Church, a definition or epigram from the saints and sages 
of the past. It is a sure guide, as its original name suggests, through this 
land of tears to the burning, inextinguishable love of God. It was the way 
St. Francis trod and the one which his sons have re-marked for us all to follow. 

IsIDORE O'BRIEN, O. F. M. 
St. Bonaventure College, 
St. Bonaventure, N.Y. 


Christ: Victim and Victor. By Kilian J. Hennrich, O. F. M. Cap. (Paterson, 
N. J.: St. Anthony Guild Press, 1940. Pp. 212.) 


In his foreword to this little book of meditations, originally written by 
Father Athanasius Bierbaum, O.F.M., Father Kilian Hennrich expresses 
the hope that its pages might “bring forth fruit for the welfare of souls 
and the greater glory of God.” They are calculated to do just that. Being 
truly Franciscan in tone, love, rather than intellectual intricacies, fills every 
page of this book. Its small format makes it easy to carry; the brevity of 
the meditations offers fine opportunity for using spare moments to approach 
closer to God. 

The book is divided into two parts, the first depicting Christ the Victim, 
the second presenting Christ the Victor. At the head of each little meditation 
there is a pertinent and descriptive text from the New Testament. The words 
of the meditation elaborate the text. Striking applications, expressed con- 
cisely and forcefully, are introduced here and there throughout each medita- 
tion, sometimes in the form of questions, sometimes as though they were 
merely by-the-way remarks. 

It would seem that the principal force of these pages “for the welfare 
of souls” consists in the truly striking way in which the applications are 
made. And their principal force “for the glory of God” seems to consist 
in the simple ne loving way in which they depict the Victim of Love, 
stripped naked of all for love of us, and in the way in which they present 
the King of Love as victor over sin and death and conqueror of the hearts 
of men. As an appendix four meditations are added, each of which is built 
around the life of one of the four saints whose feasts are solemnized during 
the octave of Christmas. 

Christ: Victim and Victor may well be recommended to priests and re- 
ligious, as well as to devout laymen. Its pages contain food for souls who 
are hungry for God. 

GERALD WALKER, O. F. M. Cap. 
St. Lawrence College, 
Mt. Calvary, Wis. 
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The Problem of One or Plural Substantial Forms in Man as Found in the 
Works of St. Thomas Aquinas and John Duns Scotus. (A Dissertation 
presented to the Faculty of the Graduate School of the University of 
Pennsylvania in partial fulfillment of the requirements for the Degree of 
Doctor of Philosophy. Philadelphia.) By Bertrand James Campbell, 
O.F.M. (Paterson, N. J.: St. Anthony Guild Press, 1940. Pp. vit+131.) 


“The question of one or more substantial forms in man is an outgrowth 
of a more fundamental and historically an older problem, viz., the problem 
of the relation in man of body and soul” (p. 6). In the introduction to his 
thesis Father Bertrand outlines its historical antecedents. St. Augustine’s 
definition of man, ‘Homo anima rationalis est mortali atque terreno utens 
corpore,”” shaped the Christian opinion of the body-and-soul relation in man 
up to the influx of Arabian Aristotelianism in the twelfth century. When 
Aristotle's theory of matter and form became known, it was interpreted along 
the traditional Augustinian lines. The result of such a double explanation of 
the relation of body and soul was the theory that in man there are plural 
substantial forms. Scotus rejected plural substantial forms in inanimate com- 
pounds and limited plurality of forms to beings which possess life; at the 
same time he repudiated the extreme view of three distinct principles in the 
human soul. St. Thomas posited the unicity of the substantial form in man. 

In Chapter II Father Bertrand expounds the doctrine of St. Thomas con- 
cerning the body-and-soul relation in man, surveying the Thomistic teaching 
regarding the nature of the human soul, its union with the body, and the 
unicity of the substantial form in man. From the various objections St. 
Thomas makes to his own doctrine of one substantial form in the human 
composite, the author selects nine as the main pluralistic arguments and then 
subjoins the four principal arguments of the Angelic Doctor in defense of 
one substantial form in man. 

In the opening pages of Chapter III, which is devoted to the explanation 
of Scotus’ doctrine, Father Bertrand clearly states the fundamental issue: 
“Scotus will agree with St. Thomas that body and soul in man constitute a 
substantial unity of which the soul is the substantial form; but he will not 
accept the Thomistic interpretation of this hylomorphic union in man which 
limits the number of substantial forms to one, viz., the rational soul, and 
which denies the possibility of another subordinate substantial form in a 
living being” (p. 60). The author then explains Scotus’ replies to the four 
fundamental Thomistic arguments. 

After having given a brief analysis of the nature and functions of the 
forma corporeitatis, the author presents the arguments of Scotus. The 
classical argument for the existence of the forma corporeitatis is drawn from 
the fact that after the soul has departed from the body, the body remains and 
has its own form. The persistence of the body after the dissolution of the 
composite shows there was something really in the composite which remains 
after the separation of soul and body. Those who defend the unicity of sub- 
stantial form in man must assert that God infuses the soul immediately into 
prime matter, and they are thus unable properly to explain generation. 

Concerning the number of substantial forms in man, the Subtle Doctor 
very definitely says that there must be at least two substantial forms in man 
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as well as in every other living being; but as to how many more there must 
be, or may be, Scotus is none too specific. From his study of Scotus’ doctrine 
Father Bertrand infers that “wherever we find as a constitutive unit within 
a body of a living being a determined mixture of elements, we should con- 
clude that such determination is due to a specifically distinct form” (p. 94). 

The final chapter contains an evaluation of the two theories. St. Thomas 
was chiefly concerned with proving the substantial unity of body and soul in 
man. He sought to refute the older view of body-and-soul relation and 
establish Aristotle’s matter-and-form theory as he found it. Scotus sought an 
explanation for bodies separated from souls and found it in the forma cor- 
poreitatis, a substantial form making the body a body, subordinate to the in- 
tellective soul and not destructive of the real unity of the human being. 

The latest developments in the biological sciences are a challenge to 
Scholastic hylomorphism. Father Bertrand gives lengthy references to vari- 
ous tissue cultures which show that cells, in the form of tissues or organs, 
display vital activity independently of the living being from which they have 
been excised. Some Scholastics adhere to St. Thomas’ doctrine in order to 
safeguard the substantial unity of the living composite, and endeavor to ex- 
plain independent cell-life as similar to vegetative life produced from matter 
under the influence of previous life. Others strive to apply the Scotistic plur- 
ality of form doctrine. Here Father Bertrand draws attention to the fact 
that “the forma corporeitatis and the forms subordinate to it were for Scotus 
non-living actualities or material forms” (pp. 119,120). Any attempt to 
employ the theory of the forma corporeitatis in the name of Scotus to this 
particular problem of biology indicates a misunderstanding of Scotus’ doc- 
trine. The Scotistic theory of plural forms applies very well to chemistry and 
peso: indirectly it may lead to a satisfactory explanation of the data of 

iology. 

When discussing Scotus’ works for the forma corporeitatis, Father Bert- 
rand says (p. 85) that the first “three arguments may be called his philo- 
sophical proofs. In themselves they may be deemed insufficient evidence for 
his theory.” The author does not explain this statement, whereas the 
cogency of Scotus’ reasoning and the strength of the author’s explanations 
require that the author refute, if possible, or at least properly qualify such an 
assertion. Then he finds the theological arguments the most convincing. 
Later on the author states (p. 96) that Scotus’ method was primarily experi- 
mental, then metaphysical. If the main arguments of Scotus for the forma 
corporeitatis are theological, it seems that Scotus’ method ultimately trans- 
cended metaphysics. 

In general, however, Father Bertrand develops and explains his problem 
in a clear and succinct manner. His brevity does not sacrifice clarity, yet at 
times the reader may wish that the author had widened his scope (“primarily 
one of positive explanation of the pertinent texts of St. Thomas and the 
Subtle Doctor,” p. 4), and devoted more space to the treatment of the vari- 
ous problems, particularly to the explanation of Scotus’ arguments for the 
forma corporeitatis and the application of this doctrine to current biological 
data. The work is well documented: there is an abundance of footnotes and 
bibliographical references which supply ready access to sources which may be 
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of special interest to the reader. It is a welcome and invaluable addition to 
the works on the doctrine of Bl. John Duns Scotus. 


BAsIL HEISER, O.F.M.Conv. 
Pontifical Institute of Medieval Studies, 
Toronto, Canada 


From Aether to Cosmos: Cosmology. By Celestine N. Bittle, O. F. M. Cap. 
(Milwaukee: Bruce Publishing Company, 1941. Pp. xi1+498.) 


Father Celestine Bittle’s textbook of Cosmology is the fourth volume in his 
series of philosophy texts. These methods have won wide acclaim because of 
the author’s felicitous method of treatment, their simple language and copious 
illustrations, their positive approach to the problems presented, and their 
hospitality to new ideas and theories. The author briefly places each problem 
in its proper setting, showing its origin and development, and then proceeds 
in a constructive manner to build up his solution in gradual positive stages 
so that the mind of the student can grow with the subject. 

In no department of philosophy is there at present greater need of this 
positive approach than in Cosmology. This is so because of the phenomenal 
success of physical science in recent years in penetrating into the interior of 
the atom. New data revolutionizing our previous knowledge of the material 
universe confront the cosmologist. Father Bittle has therefore wisely devoted 
the first chapter of his Cosmology to a presentation of the views of modern 
chemistry and nuclear physics relating to the constitution of bodies: matter 
and energy, the elements and their periodic law, electricity and the electron, 
proton, and neutron, the quantum theory and waves and particles, the trans- 
mutation of elements in radioactive substances, the electronic shells of the 
atom, and the ultimate structure of matter. Part Two treats of the familiar 
subjects of quantity and extension, place and space, quality and activity, move- 
ment and time. Part three discusses the essential constitution of bodies, the 
problem of bodily essence: dynamism and atomism, hylomorphism and the 
new theory of hylosystemism. This is the first time we have seen the new 
“nature theory,” as hylosystemism is called by some, presented in such com- 
plete and lucid detail in a textbook. We feel certain that many readers will 
find this chapter the most interesting in the entire book, and that it will 
provoke lively discussion among modern scholastics. Part Four treats of 
such general cosmic problems as the unity of the universe, pantheistic and 
naturalistic monism, the concepts of causality and law, the contingency of 
the world, its beginning and end. A special chapter is devoted to an able 
discussion of Einstein’s theory of relativity. 

Father Bittle deserves our gratitude for having given us not only a 
splendid textbook which is in every way worthy of its predecessors in the 
series, but also a reference book which will richly reward the general student 
of philosophy with a wealth of new materials and ideas opening up new 
vistas of cosmological speculation. 


BERARD VocrT, O. F. M. 


St. Anthony's Philosophical Clericate, 
Butler, N. J 
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A Catalogue of Renaissance Philosophers (1350-1650). Compiled under 
the direction of John O. Riedl, Ph.D. (Milwaukee: Marquette Uni- 
versity Press, 1940. Pp. xi+179.) 


This book presents a list of writers, both Catholic and non-Catholic, 
who shaped the outlines of Renaissance thought. The authors are placed in 
distinct groups according to time, places (universities), or ideas. After per- 
tinent biographical notes and an appreciation, the writings of each “‘philoso- 
pher’’ are enumerated. The book humbly calls itself a compilation; never- 
theless it is a very useful and handy manual and will be welcomed by every- 
one interested in a period which, unfortunately, is often only superficially 
dealt with in our textbooks. The enumeration is impartial and the Franciscan 
School is well represented, though of course not exhaustively. Naturally in 
the last period much attention is given to Jesuit philosophers. 

While we readily acknowledge that every available secondary source 
has been laid under contribution, we may be permitted to point out a few 
necessary corrections in the data about Ockham. 

Ockham was born before 1300, probably before 1290, because he wrote 
all his non-polemical works before 1328. The other chronological data are 
uncertain too and have to be dated back. None of Ockham’s doctrines was 
condemned at Avignon; only later some of his opinions on political ques- 
tions and on the question of poverty were censured. The authenticity of the 
Expositio aurea super totam artem veterem is no longer in doubt (add the 
Expositio in libros Elenchorum). The Centiloguium theologicum is in our 
opinion not authentic. The De sacramento altaris et de corpore Christi are 
most probably two separate tracts, as Baudry has already stated. The Tractatus 
de motu, loco, et tempore (known as Tractatus de successivis) is a compila- 
tion taken from texts of the Expositio super libros Physicorum. This very 
important work of Ockham is not mentioned in the present volume. 

PHILOTHEUS BOEHNER, O. F. M. 
St. Bonaventure College, 
St. Bonaventure, N. Y. 


Le Voyage de Perse et Bréve Relation du Voyage des Isles de L’ Amerique 
par P. Pacifique de Provins, O. F. M. Cap. Edités avec des Notes et des 
Introductions Critiques par P. Godefroy de Paris, O. F.M.Cap., et P. 
Hilaire de Wingene, O.F.M.Cap. (Assisi: Collegio S. Lorenzo da 
Brindisi dei Fr. Minori Capuccini, 1939. Pp. xcii-271-48-84.) 


This edition contains volumes III and IV of the Sectio Historica of the 
Bibliotheca Seraphico-Capuccina, edited by Saint Lawrence College at Assisi. 
The reason for republishing these works of P. Pacifique is to resuscitate the 
memory of a man who was of the greatest importance to the mission life 
of the Capuchins in the seventeenth century. He inaugurated the Capuchin 
missions in the Orient and later became Prefect of their missions in North 
America. 

Although the Voyage de Perse, according to the edition of 1645 which 
is here reproduced, is not entirely the work of P. Pacifique, it certainly 
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renders his thoughts as taken from his notes. It recounts his voyage to the 
East, gives a description of the Holy Places in accordance with his view- 
point, and in the third part presents his impressions while on the voyage 
to Persia. The Bréve Relation, although it is only a small work, is probably 
of greater interest to Americans because it contains the report of his voyages 
to the Antilles and describes some of the islands, Saint-Christophe, Martini- 
que, Guadeloupe, Tortue, Dominique, Antigoa, Saint-Croix. 

As is usual in these publications of the College of Saint Lawrence of 
Brindisi at Assisi, this volume is enriched with a full literary apparatus. 
It is critical in the best sense of the word. In the general introduction we 
find a short biography of P. Pacifique, a study of his works, an appreciation 
of him as a missionary and a writer. The special introduction evaluates the 
works here published. The appendix cites the manuscripts and printed sources 
used in this study and gives all the biblical citations contained in the work. 
There is an index of places and persons and a very extensive double index 
of the matter treated. 

Of this volume it can truly be said that it measures up to the high stand- 
ard of scholarship set by the Fathers of the College of Saint Lawrence in 
the critical editions of the early Capuchin writings. It deserves the attention 
of the learned world. 


THEODORE ROEMER, O. F. M. CaP. 


St. Lawrence College, 


Mt. Calvary, Wis. 
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OUR CONTRIBUTORS 


FATHER KILIAN HENNRICH, 
O.F.M.Cap., of New York City, is 
well known for his writings on the 
Third Order. “The Theology of Ter- 
tiarism” is an excellent serial now 
appearing in Franciscan Herald and 
Forum. “Leadership in Christianity,” 
which was published in The Homi- 
letic and Pastoral Review of Feb- 
ruary, 1940, has been translated into 
Latin; and the first instalment was 
printed in Tertius Ordo, I (1940), 
131-136, under the title “De Munere 
Gubernandi in Christianorum Coetu.” 
He is also recognized as an authority 
in boy guidance, as is evident from 
the favorable reception accorded to 
his many books, pamphlets, and ar- 
ticles on this subject. As director 
general of the Catholic Boys’ Bri- 
gade, which is celebrating its silver 
jubilee this year, he received a mes- 
sage recently from the Apostolic 
Delegate conveying the papal bless- 
ing. Although the Reverend Thomas 
J. Lynch was the real founder of 
the Brigade, Father Kilian was as- 
sociated with him from the begin- 
ning; and at the death of the founder 
he effected an entire reorganization. 
The organization was approved by 
ecclesiastical authority and blessed 
by Pope Benedict XV and Pope Pius 
XI, and now also by Pius XII. At 
present the Brigade has 43,000 ac- 
tive members. One of the greatest 
honors conferred upon Father Kilian 
is that of Knight Commander of the 
Order of the Holy Sepulchre. 


FATHER RODERICK WHEELER, 
0. F. M., who was born at Haverhill, 
Mass., in 1907, became a Franciscan 
in the Holy Name Province in 1927, 
and was ordained to the holy priest- 
hood in 1934. He then went to Spain 
and studied at the. University of 
Madrid, where he received the doc- 
torate “en Filosofia y Letras.” At 
the time the Spanish War broke out, 
he was still in Madrid. 


FATHER PHILOTHEUS BOEH- 
NER, O. F.M., who received the title 
of doctor at the University of Muen- 
ster in 1933, has been closely asso- 
ciated with the well-known philoso- 


pher and writer, Professor Gilson. 
During the decade from 1927 to 1937, 
he translated into German three of 
Gilson’s works: La philosophie de St. 
Bonaventure, Introduction 4 la phi- 
losophie de St. Augustin (with Fa- 
ther Timothy Sigge as collaborator), 
and La théologie mystique de St. Ber- 
nard (with the assistance of Father 
Alfred Schlueter). In 1933 he went 
to Paris and collaborated with Prof. 
Gilson in the preparation of a his- 
tory of Christian philosophy, which 
was published in one volume of three 
parts. Appointed one of the editors 
of Franziskanische Studien about 
1934, he contributed several articles 
on the Franciscan School which treat- 
ed questions pertaining to St. Bon- 
aventure, Scotus and Ockham. Since 
1938 he has devoted himself almost 
exclusively to research studies on 
Ockham. The war has prevented him 
from taking over the seminar at the 
Institute of Medieval Studies in 
Toronto which undertook the task 
of preparing a critical edition of Ock- 
ham’s Summa Logicae; but with the 
material gathered by Father Philo- 
theus, the seminar was able to be- 
gin the work. Father Philotheus has 
completed an edition of the Ques- 
tions of the Prologue to the Com- 
mentary on the Sentences by Ock- 
ham, of which one part has been 
published. His edition of the Trac- 
tatus de praedestinatione et de suc- 
cessivis by Ockham will soon make 
its appearance in this country. A 
paper on-the latter work was read 
by Father Philotheus at the meeting 
of the American Catholic Philosophi- 
cal Association held last year in De- 
troit, and will appear in the Pro- 
ceedings. 


FATHER MAURICE GRAJEW- 
SKI, O. F.M., has made his Scotistic 
Bibliography very valuable by the 
concise descriptive notes he has 
added. Not only do they clearly in- 
dicate the nature and contents of 
the books and articles listed, but 
they supply even the casual reader 
with a wealth of information and 
with the findings of the latest re- 
searches upon the life and works 
of the Blessed John Duns Scotus. 





